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Abstract

The aim of this dissertation is to study the influence of
Buddhism on Sinhala language. Sinhala language has a continual history,
which dates back to thousands of years. It seems to be a language with
written evidences of great history, which dates at least to the 3™ century
B.C. Though several evidences could be presented to confirm that there
was a writing practice using Sinhala language (He/a Basa) after the
arrival of Prince Vijaya in Sri Lanka that tradition developed
systematically after the introduction of Buddhism by Venerable Mahinda
in 3 century B.C. He acquainted a Brahmi alphabet becomingly the
Brahmi scripts in Asoka inscriptions to expand the writing methodology
in the island. In addition to that he translated Pali commentaries into

Sinhala and that literary activity caused to spring a sophisticated Buddhist
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literature after -wards. The Brahmr alphabet expanded in its evolution of
Pali and Sanskrit scripts under the influence of Buddhism in the course of
the time. The Buddhist influence on Sinhala writing tradition is explicitly

discussed at the beginning of the study.

Though Sinhala word stock is an interesting combination of
borrowed words from various languages, it should be mentioned that a
considerable amount of Pali and Sanskrit words could be identified in the
Sinhala tongue which have entered as homogeneous or derived words
under the influence of Theravada or Mahayana Buddhism. A special
attention has been given to explore the Sinhala wordstock which has
expanded with such kind of words, as a morphological study.

There is a developed literary tradition in Sinhala language
which possesses written evidence since the third century B.C. Sinhala
language together with a Buddhist literary tradition evolved gradually and
signs of Diglossia began to emerge in the course of time. While the
spoken practice rapidly evolved by contacting with other languages as
well as it developed as a living language, however writing on the other
hand had barriers. As a result the difference between the writing and
speech (colloquial practice) expanded. The Buddhist influence is visible
explicitly not only in written Sinhala but also in colloquial Sinhala. The
attempt of this dissertation to study this language form nourished by

Buddhism comprehensively in the fourth chapter.

Keywords: Derivation, Borrowing Homogeneous words. Derived words,

Folk Religion, Colloquial Sinhala.
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Chapter |

Introduction

01.1 Background and Significance of the Research Problem

Buddhism was introduced to Sri Lanka by Ven. Mahinda and
Ven. Sanghamitta, both of whom are believed to be children of Asoka.
Not only were the people of Sri Lanka brought under the influence of a
new religion, but the mission paved the way for the magnificent
achievements of the Mauryan civilization to reach the shores of the
island. However as a result of the new religion and the developed culture,
Sri Lanka later became the center of Theravada Buddhism in the world.
All aspects of Sri Lanka culture such as language, literature, arts and
crafts, customs, and methods of worship were all enriched by Buddhism.
The economy as well as political background of the country contributed
to the enrichment of all cultural features. A significant outcome of the
arrival of Mahinda was to introduce a new writing tradition and a literary
tradition to Sri Lanka.

Though several evidences could be utilized to confirm that
there was a writing practice using Sinhala language after the arrival of
Prince Vijaya in Sri Lanka, that writing tradition developed
systematically after the arrival of Mahinda. He translated Pali
commentaries into Sinhala and that translation is called Sihalaghakatha
caused to develop a sophisticated Buddhist literature in the course of the
time. Mahinda and other monks who accompanied him used Sinhala to

preach Dhamma.



Some devotees who embraced Buddhism restored some caves
and they were offered to the Buddhist monks. These offerings were
written in inscriptions in Prakrit Sinhala. This usage of language and the
shape of letters had very close resemblance with the language in
inscriptions of Asoka. Accordingly Buddhism influenced the Sinhala
Language from the 3" century B.C.E. to the present time not only for
written practice but also spoken Practice

Sinhala word stock is complex of various borrowed words
from other languages except its native verbal roots and native bases of
nouns and a considerable amount of Buddhist words which entered
through Pali and Sanskrit languages have expanded the Sinhala
wordstock (Vocabulary). Further it should be mentioned that the shadow
of Buddhism has fallen on colloguial Sinhala also. Some philosophical
concepts discussed in Buddhism have been simplified in colloquialism by
the folk. A considerable amount of words and titles available in Jataka
stories have entered the colloquial Sinhala through Jataka Dhamma
sermons.

The Buddhist influence on the Sinhala language could be seen
in almost all areas of linguistic structure such as phonology, Morphology
and syntax. It should be said explicitly that there is no comprehensive
study on Sinhala language regarding how it was nourished by Buddhism.
Although many scholars have studied the Buddhist influence of Sinhala
literature, the attempt of this dissertation is to indicate the Buddhist
influence on Sinhala writing tradition, Sinhala wordstock and colloquial
Sinhala. The historical incidents which caused to fall the aurora of
Buddhism on Sinhala language are also discussed in this dissertation
under the topics of “The Third Buddhist Council and the arrival of



Venerable Mahinda in Sri Lanka”, (02.2) “Translating  Sinhala
Commentaries in to Pali Commentaries”(03.1) and Transcription of
Tipiraka in Matale Aluviharaya.” (03.2)

01.2 Objectives of the Research

The aim of this research study is to explore the Sinhala
Language influenced by Buddhism. Specially,

01. To study the Buddhist influence for the origination of
Sinhala Alphabet - A Phonological Study.

02. To explore the Buddhist influence for the expansion of
Sinhala wordstock (Vocabulary) - A Morphological
Study.

03. To explore the Buddhist influence on the colloquial
Sinhala - A Syntactic Study.

01. 3. Statement of the Problems Desired to Know

Although many scholars have studied and discussed
sufficiently the Buddhist influence on Sinhala literature, my purpose is
pointing out explicitly that Buddhism influenced not only for the Sinhala
literature but also Sinhala language.

01.4 Scope of the Research

The objective of the research is to explore the Sinhala

language influenced by Buddhism. Here the priority will be given to



study the nature of the Sinhala language in Anuradhapura period after the
introduction of Buddhism as a result of the third Buddhist council.
Important historical incidents caused to nourish the Sinhala language
under the influence of Buddhism are also discussed and Sinhala
wordstock which expanded of Pali and Sanskrit borrowed words
associated with Buddhism is explored in this study. Diglossia of the
Sinhala language and Buddhist influence on colloquial Sinhala are also
discussed at the end of the dissertation. Primary and secondary sources

are utilized to discuss the problem.

01.5 Research Hypothesis

After the research study, the influence of Buddhism on
Sinhala language and how it was nourished by Buddhism can be realized

explicitly.

01. 6 Definition of the Terms used in the Research

01. Diglossia - The difference between the written

practice and spoken practice in a same
language.

02. Derivation - Considering the origination of word, ,
(nouns verbs etc.) Specially their  bases
or roots

03. Borrowing - Achieving a word, a letter or a rule

From one language to another

language as a result of language contact.



04. Homogeneous words - Words used of a language to another
without changing its form i.e. similarly.
05. Derived Words - Words which are derived from
other languages into the Sinhala.
06. Folk Religion - The popular religion which is full of
cults, beliefs, rituals and ceremonies.
07. Colloquial Sinhala - Language (Sinhala) which is used by

folk for their day - today communication

01.7 Review of Related Literature and Research Works

Though many scholars have described the Buddhist
influence on Sinhala literature, some subject matters for pointing out
the Buddhist influence on the Sinhala language can be extracted from

following books.

01. A. M. Gunasekara, A comprehensive Grammar of the Sinhalese
Language, New Delhil, Asian Educational services, 1986
This books is a special compilation among few books in which the
grammar of the Sinhala language is discussed in English. The author
of the book considers the Sinhala grammar under three topics
comprehensively. They are;
1. Orthography
2. Etymology
3. Syntax



In the section of Etymology, the author has indicated many Buddhist

terms which have expanded the Sinhala word stock (Vocabulary)

02. A. W. Adikaram, Early History of Buddhism in Ceylon,
M. D. Gunasena, Colombo, 1995
The author of this book describes the history of early Buddhism in
Sri Lanka and there is an appreciable description about Sinhala

commentaries translated of Pali commentaries by Ven. Mahinda

03. Walpola Rahula, History of Buddhism in Ceylon, Dehiwala,
Buddhist Cultural Center, 1995
The author of this book describes the history of Buddhism in Sri
Lanka and the progress in religious, economic, political, social,
cultural, fields after the introduction of the Buddhism. The author has
given a special reference to the history of Sri Lankan monasteries,

architecture and literature too.

04.G. P. Malalasekara, Pali Literature of Ceylon, Colombo, 1928
The author discusses the history of Pali literature in Sri Lanka.
Explaining the origin and development of Pali literature since the
arrival of Mahinda, the author further mentions the literary works of
the Buddhist scholars of Sri Lanka.

05. Bandula Gunasekara, Origination of Sinhala Script and Its
Evolution, Colombo, S. Godage, 1996



The author discusses the origination of Sinhala Brahmz script from
3 century B.C. and its evolution from time to time. Special attention
has been given to describe the Indian influence of Sinhala Brahmi
scripts and Venerable Mahinda’s appreciable role to introduce the
Brahmr alphabet to Sri Lanka after the third Buddhist council.

06. Wimal G. Balagalla, The Origin and Evolution of Sinhala
Language; Colombo, S. Godage 1996

The writer explains the Indu - Aryan and Dravadian ideologies
existed for the origin of Sinhala Language and he confirms Sinhala as
an Indu - Aryan language using sufficient linguistic and historical
evidence. Evolutionary eras of the Sinhala language and special

linguistic features of each eras are discussed comprehensively here.

01.8. Research Methodology

This study will be a qualitative research. The methodology in
the research study is based on Sinhala alphabet, wordstock and
colloquial Sinhala. Although some facts could be found to prove that
there had been some kind of writing method in pre-Buddhist era, no
written evidence could be revealed yet except few Brahmi scripts.
Therefore explicitly it can be said that the writing tradition was
developed systematically after the arrival of Mahinda. In such a
situation, early Brahmi Alphabet can be studied deeply comparing with
scripts in Asoka’s inscriptions. Library resources are used to achieve the

primary and secondary sources as the main method of collecting data for



this research. Field work can be utilized to explore the colloquial Sinhala
to identify Buddhist terms and expressions used with a simplified
manner by folk. Furthermore web resources are used for this research
and at the end of the study Sinhala language influenced by Buddhism

and how it was nourished by Buddhism will be realized.

01.9 Advantages Expected to Obtain From the Research

It may be understood explicitly that the writing tradition in Sri

Lanka flourished after the introduction of Buddhism. And;

1. To achieve a sufficient realization of Sinhala word stock which
expanded through Pali and Sanskrit languages on the influence of
Buddhism.

2. To gain a comprehensive knowledge of Brahmi Alphabet, its
origin and development.

3. To understand Buddhist influence for the day-today colloquial
Sinhala of the people.



Chapter II
The Buddhist Influence on the Sinhala Writing Tradition

According to the legends, on the day of the Buddha’s passing
into the final Nibbana Prince Vijaya arrived in Sri Lanka. Prince Vijaya
had been expelled by his father as a result of his unruly behavior.
Together with Seven hundreds of followers Vijaya came in search of a
new settlement. Vijaya’s colonization is mentioned in Pali, chronicles
such as the Dipavamsa, the Mahavamsa as well as in the Dampiya Atuwa
Geerapadaya, the Samantapasadika Aruwa, the Divyavadanaya. Prince
Vijaya’s arrival has also been painted on Ajantas wall paintings In India.
Vijaya and his followers were called Sinhala (Sinhala - &»¢)

The term “Sinhala” (&.»g) is derived from “Siztha” (&ow -
lion) and “La” (¢ - taker). Sinhala (&8.»c) has been attributed to the
Vijaya‘s father Sinhabahu (8.»a1%) who is said to have killed his father,
a lion and ruled in a city called Sizha or more commonly. Sinhapura
{Pura (go) city} constructed by him near the site of the lion’s den and
which is considered to have been on the frontiers of Magadha. Magadha
IS modern Behar. This incident is thus discussed clearly in the
Mahavamsa® and the Dampiya Atuva Gatapadaya?

“Another explanation, which is, perhaps, equally good, may
be suggested. The descendants of Sinhabazhu may have been very
properly called “ Sinha” either by reason of their descend from a lion or

their lion like bravery and valour, or after the name of the city which

! Mahavamsa (Ed) Wilhelm Geiger, Chapter VII
2 Dampiya Atuwa Gatapadaya (Ed) D.E. Hettiaracci, Page 06
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they built and dwelt in, just as in the same way the people of London are
called Londoners, those of Laticem Latins and C. Thus, the Sizhas who
took this Island were called “Sinhala” and their descendants, the modern
Sinhala go by the same appellation. That which was conquered and
colonized by Sinhas was called “ Sinhalaya” or “Sinhalé” (which latter
name is now restricted to “ the up country” of Ceylon) or “Sinhala dvipa”
(dvipa - €8 island”) and the language sprang from them was called
“Sinhala” or “Sinhala bhasa” The principal objection to the former
derivation is that, if Sizhabahu and his decedents were called Sinhala,
people of that name would still be found in India- since Sizzhabahu is said
to have had thirty two twin children of whom Vijaya, the first king of
Ceylon, was the eldest - but they are not found there.?

When we discuss the linguistic origination of Sinhala
language, it should be mentioned that there are some scholars who
emphasize thoroughly that Sinhala language and the Sinhala race
originated from indigenous people who lived in Sri Lanka, when Vijaya
and his followers arrived in the country. The great chronicle the
“Mahavamsa” reveals that there were three tribes as inhabitants’ in
ancient Sri Lanka when Vijaya and his followers arrived in the island.
They were “yakkha” (demons) Raksasa (demons) and “Naga” (cobras)

The Sidat Sangarava which is the oldest grammar of the
Sinhala language extant reveals three kinds of words that are found in the
Sinhala wordstock.

01.Native verbal roots and Native bases of nouns (Nipan - Be23)
02. Homogeneous verbal roots and homogeneous bases of nouns

(Tasama »e®)

3 A.M. Gunesekara; Comprehensive Grammar of Sinhalese Language. page 1 - 2
4 Mahavamsa (Ed) Wilhelm Geiger, Chapter VII
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03. Derived verbal roots and derived bases of nouns (Tabava »22)

The words which have been borrowed directly from another
language (without any change) are called Tasama (»e®) such as
“Candra” (moon) from Sanskrit. By “Tabava” (»2®) are meant words
that have been borrowed from any other language but have undergone
changes in its development such as sandu (moon) from Sanskit word
“candra”

All other words can be identified as ‘Nipan’ (Sez$) that is,
words that have come into being in this land itself (desaja edwn:).
Actually this kind of words are limited in Sinhala vocabulary comparing
to other words, such as oluva (head) kara (mouth) tola (lip) peadura
(mat) potta (peel) lipa (hearth) bada (stomach). This kinds of words no
doubt, those have combinations with the native language of the earliest
inhabitants of the island the Yaksas, Raksasas, and Nagas. According to
“Ramayanaya” the king Ravana belonged to the Raksasa community and
some scholars believe that Sinhala or Elu originated from the descendants
of Ravana.

The followers of “Hela Havula” a volunteer organization
established for the preservation of the Sinhala language in its pristine
purity are the main up holders of hypothesis that it is independent
language that had no genetic affiliations with languages of India.®

However, in the nineteenth an early part of the twentieth
century, there was a debate on the genetic affinity of Sinhala - whether
this language belongs to Indo - Aryan or Dravidian or to some other

language family in the Indian Ocean region. According to various

5> J.B. Dissanayake ; Understanding the Sinhalese, page 124
11



opinions and arguments which lead to the origination of the Sinhala
language can be considered as follows.

1. Indo - Aryan hypothesis

2. Dravidian hypothesis

3. Malayo - Polynesian hypothesis

4. Indigenous hypothesis

5. Other legends about the origination of Sinhala language such as

Chinese, Arabic and Siyam.

It should be mentioned clearly that there were only few
conclusions based on linguistic facts. Others were proposed using various
legends and opinions by various persons who visited the island time to
time. Linguistic facts as well as historical evidences are very important,
when we come to a conclusion about the origination of Sinhala language.

The hypothesis of the Dravidian origin of Sinhala achieved
currency in the early part of the nineteenth century. The Danish
philologist Rasmusk Rask in his brief account of Sinhala orthography
revealed that Sinhala language might belong to Dravidian language
family still in use in the Dekk&n. Tamil, Telingu and Malayalam®. Here
Rask has come to this conclusion according to close resemblance between
the two writing systems of Sinhala and Tamil. W. F. Gunawardana also
was an advocate of the Dravidian origination hypothesis’” however his
observations were not based on deep linguistic analysis of the two
languages. It may be inferred that he might have been stuck by the close
resemblance between the Sinhala vocabulary and Tamil wordstock. W.F.
Gunawardana expressed that not only Sinhala language but also all

“Aryan” languages are founded on a structural basis mainly Dravidian.

® Rasmusk Rask; Sinhalese Orthography - 1826.
" W.F. Gunawardana; The origin of the Sinhalese language.

12



Above mentioned hypothesis of Malayo-Polynesian language
was presented by Professor Lassen. Christian Lassen presented his views
in 1847 in his voluminous “Indische Alethumskunde”.® Lassen came to
this conclusion according to the linguistic and ethnic similarity between
the Sinhala and the Maldives islanders. He decided that Maldivian
language belonged to the Malayo-Polynesian family and Maldivians had
very probably migrated from Sri Lanka, hence the linguistic affinity
between Sinhala and Malayo-Polynesian.

“Lassen anticipate a counter - argument against hypothesis.
How could languages of Polynesia reach as far as the Maldives? He
meets this argument by stating that Malagasy, the language used in
Madagascar, off the eastern coast of Africa is a Polynesian language. If a
Polynesian language could reach Madagascar, it could have easily
reached Maldives and Sri Lanka, two islands that lie on the routes from
Polynesia to Madagascar.”

However, later according to comparative studies about Sinhala
and Maldivian languages Wilhelm Geiger identified the similarities
between these two languages and proved that Maldivian language as an
indo - Aryan language deviated from Sinhala as a dialect.?

Robert Perceival in his records have mentioned about the
legends existed those days about the origination of Sinhala language as
Chinese, Siyam and Arabic. These views were not submitted on linguistic
basis. Later Robbert Perceival himself rejected these views.!! However,
considering linguistic evidence and historical evidence it has now been

proved that Sinhala is an indo - Aryan language. Especially scholars such

8 Christian Lassen; Indische Altertumskunde (Indian Annals).

°J.B. Dissanayaka ; understanding the Sinhalese, Page 123

10 Wilhelm Geiger; Linguistic Character of Sinhalese language.

11 Robert Perceival ; An Account of the Island of Ceylon, chapter VIII

13



as Wilhelm Geiger, utilizing historical and comparative linguistic
approaches have proved, that Sinhala belongs to Indo-Aryan subfamily of
Indo - European.

Some scholars who accepted Sinhala as an Indo-Aryan
language expressed that Sinhala language originated from a Prakrit
language that belonged to an eastern area of North India while some
linguists argued that it was born from a language that belonged to
Western or North Western regions of North India. Considering these
hypotheses and views, Professor Wimal G. Balagalla presents an
acceptable Linguistic conclusion as follows.

“The Colonization of the ancient Sri Lanka was taken over by a
group of people who have descended from the North Indian origin and
who spoke several Prakrit dialects or Western or Eastern Indo-Aryan
Prakit dialect. It marked the first colonization of the North Indian with the
combination of North, Eastern and Middle Indian regions. Their medium
was the Prakrit dialects of other vernaculars. Demographically, the
Aryans expanded in areas which were confined to small areas where
predominantly Yakkhas and the Nagas were settled. The indigenous
tribes were getting used to the Aryan dialect which was later known as
Sinhalese mixed with local vernacular traits and thus it marks the origin
of the Sinhalese lingua franca.”*?

2 Wimal G. Balagalla ; Origination and Evolution of Sinhalese language, Page 10

14



02.1. Writing Tradition in Pre - Buddhist Era in Ancient
Sri Lanka

Buddhism was introduced to Sri Lanka by Venerable Mahinda
and Sanghamitta, both of whom are believed to be children of Asoka. Not
only were the people of Sri Lanka brought under the influence of a
new religion, but Mahinda and his mission paved the way for the
magnificent achievements of the shores of this Island. However as a
result of the new religion with a developed culture, Sri Lanka later
became center for the Theravada Buddhism in the world. The significant
outcome of the arrival of Mahindra was to introduce a new writing
tradition and a literary tradition to ancient Sri Lanka.

It should be mentioned that several matters can be found out
to prove that there had been a writing tradition using Sinhala language
(He/a Basa) after arrival of Prince Vijaya in Sri Lanka.

King Ravana who had various abilities lived in Sri Lanka®® .
According to the legends he had spread his power beyond the island.
Although they did not use a written language, they might have used some
language to communicate. Undoubtedly this language did not relate to
Magadhi (Pali) and Sanskrit. When Vijaya and his colleagues arrived in
the island, there lived three tribal communities as inhabitants. Pali
chronicles mention three such communities as Yaksas, Nagas and
Raksas?*. What was their language which was used to communicate? Did
they have a writing tradition? No evidence can be found archaeologically

regarding this matter.

13 Ramayana ; P.M.P. Subasinha , Preface
14 Mahawamsa (Ed) Wilhelm Geiger , chapter VI
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According to Pali chronicles such as the Mahavamsa (Great
chronicle) the Dipavamsa (History of the island) and Pali commentaries
such as the Samantapasadika Vinayatthakatha the
Dhammapadarthakatha there had been not only a spoken practice but also
a writing practice after the arrival of Vijaya.

Vijaya arrived at Tambapanni from North India after he was
banished by his father because of his unruly behaviour. Together with
seven hundred of his colleagues, he came in search of a new home. The
area where they landed was the abode of Yakkhas and there was a
Yakkha city called Sirisavatthu. There Vijaya met a Yakkhinzni (Female
Yakkha) by the name of Kuveni (Kuwanna). Vijaya captured the
leadership assassinating Yakkha (This is their tribe) leaders with the
assistance of Kuveni (Kuwanna)® of the country.

Vijaya became the monarch but could not be consecrated
without a Kattiya princess belongs to dynasty. As a result Vijaya sends a
letter with a delegation to Madurapura in India. Pandi, the King of
Madura sends his daughter to the island with a letter'® the symbols used
in these letters have not been found. However they have utilized a
language. It is clear what Vijaya spoke was understood by Kuveni and
what Kuveni spoke was understood by Vijaya. Thus then these languages
of two countries should have been close resemblances.

After the crowning ceremony King Vijaya who got married to
princess from Pandyan Kingdom of India gave up Kuveni and her
children. They went back to their relatives (Yakkhas) where the Yakkhas

killed Kuveni and her children fled to Malaya area (The central hills of

Sri Lanka in the past). Other maidens of high birth also arrived and

15 Mahavamsa (Ed) Wilhelm Geiger , chapter VII
16 Mahavamsa (Ed) Wilhelm Geiger , vii chapter VI1I
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married the kings’ followers. These followers of the king founded other
settlements. King Vijaya ruled the island for 38 years. As Vijaya had no
children from his second marriage, in the last years he sent Prince
Sumitta a letter again to send a suitable person to the island to gain the
regality after Vijaya’s ruling. As Sumitta was too old then his son
Panduvasadeva decided to accept Vijaya’s offer of the throne of Lanka.
Panduvasadeva arrived in Sri Lanka with 32 sons of Sumitta’s
ministers.t’

According to the Mahavamsa king Panduvasadeva had ten
sons and one daughter. The eldest son was Abhaya and the daughter was
Citta. As the sight of her body caused mental disturbances in men, she
was called Ummada Citta. It was predicted that Citta would have a son
who would Kill his uncles (Panduvasudeva’s sons). As a result she was
imprisoned in a turret and guarded by one hundred men. However all
strategies were unsuccessful and Citta conceived a child. She named the
son as Pandukabhaya®®

When Pandukabhaya was young, he was taught by a Brahman
named Pandula. Pre - Buddhist Sri Lankan lay society was divided into
four Parts®®. They are,

1. Brahmins (Chaplains)
2. Ksastriya (Kings)
3. Vaisya (Traders, Farmers...)

4. Sudra (Low cast people)

17 Mahavamsa (Ed) Wilhelm Geiger ,chapter VIII
18 Mahavamsa (Ed) Wilhelm Geiger , chapter IX
19 Walpoala , Rahula, History of Buddhism in Sri Lanka
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Brahmins were the educated clergy of the time and were
teachers of kings and princes. They had the knowledge of four Vedas
called Rig, Yajur, Sama and Atharvan. Pandula at Pandulagama also was
consummate of four Vedas. The name “Vedaparagu” has been attributed
to him.2® Pandula Brghmin taught the Prince Pandukabhaya and his own
son the skills worthy of a king. Prince learnt well and achieved the
literary ability?* as well as King Abhaya sent Pandukabhaya a secret
letter?2. So it is clear that both of them were literate.

According to above mentioned descriptions, we are able to
prove undoubtedly that there was a writing tradition in pre Buddhist era.
But the Scripts or symbols which were used for writing couldn’t be
identified clearly with an archaeological approach. However this writing
tradition developed systematically after arrival of Venerable Mahinda and
his delegation to Sri Lanka around 250 BCE.

02.2 The Third Buddhist Council and the Arrival of Venerable
Mahinda in Sri Lanka

King Vijaya’s brother Sumitta’s son Panduvasudeva, after
reigning for thirty years died and Abhaya the eldest son of him was
crowned.?® Prince Pandukabhaya was the grandson of king
Panduvasudeva. Pandukabhaya’s uncles, except Abhaya the king waged
war against him. The prince lived at the village of Kalahanagara near the

Ritigala Mountain (close to Anuradhapura) where he raised an army.

20 Mahavamsa (Ed) Wilhelm Geiger , chapter IX
2l Mahavamsa (Ed) Wilhelm Geiger , chapter X
22 Mahavamsa (Ed) Wilhelm Geiger , chapter V111
23 Mahavamsa (Ed) Wilhelm Geiger , chapter IX
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Eight of Pandukabhaya’s uncles made camp at Nagaraka near
Ritigala to wage war against him. In the war that followed all his uncles
and their supporters were assassinated. Having won the Dbattle,
Pandukabaya who became king made Anuradhapura his Capital. He
developed Anuradhapura systematically. He reigned for seventy (70)
years.?*

Between the reigns of Abhaya and Pandukabhaya, there were
seventeen years without a king. After the passing away of King
Pandukabhaya, his son Mutasiva came into power and ruled
Anuradhapura for sixty years. King Mutasiva had ten sons and the second
son Devanampiyatissa became king after the death of Mutasiva.?®

King Asoka ruled India at this time. Although they had never
met each other, they had been friends. They, exchanged letters and
presents. Asoka’s capital was Pataliputta in India. Devanampiyatissa sent
a mission consisting of four people headed by his nephew, the chief
minister Maharitta to Asoka at Pataliputta.?® Originally a violent and
highly ambitious ruler king Asoka converted to Buddhism after a
particularly bloody battle conquering the state of Kalinga. Many people
were killed and some were taken into captivity during this brutal battle.
Having embraced Buddhism, he became not only a devout supporter of
the Buddhist order but also an ardent propagator of Buddhism. Asoka
made Buddhism the state religion and spread the teachings of the
Buddhism throughout the India. King Asoka taught his people the
fundamental principles of morality and service through his Rock Edicts

and Pillar Inscriptions. Some of which can still be seen today. Among

24 Mahavamsa (Ed) Wilhelm Geiger , chapter X
%5 Mahavamsa (Ed) Wilhelm Geiger , chapter X
% Mahavamsa (Ed) Wilhelm Geiger , chapter XI
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King Asoka’s most important official policies were the encouragement of
“ahimsa” or non - violence, and the promotion of religious harmony.
King initiated a missionary movement to spread Buddhism to eastern and
western parts of the then known world. The most valuable gift Asoka
sent to Sri Lanka was the gift of the Dhamma.

The third Buddhist council headed by Ven. Moggaliputta
Tissa was one of the most important events in the history of Buddhism.
The third Buddhist Council had a vital objective. This was to spread
Buddhism beyond India by sending missionary monks to nine different
countries. This council was convened around 250 BCE by King Asoka,
the greatest ruler of India. During Asoka’s reign, Moggaliputtatissa thera
sent Buddhist Missionaries to various countries in South East Asia for the
spread of Buddhism. They are,

1. Kashmir and Gandhara — Majjhantika Thero (Here yakkhas,
Nagas, Gandhabbas, and Kumbhandakas embraced Buddhism
after listening to the Asivisiipama sutta.)

2. Mahisamandala — Mahadeva Thero (Devaduta Sutta was Preached
here)

3. Vanavasa —Rakkhita Thero (Anamataggasamyutta was preached
here)

4. Aparantaka —Yonaka Dhammarakkhita Thero
(Aggikkhandhopama sutta was preached here)

5. Maharattha — Maha Dhammarakkhita Thero. (He preached
Mahanardakassapa Jataka)

6. Yona — Maharakkhita Thero (Kalarama sutta was preached here)

7. Himalaya region — Majjhima Thero. (Dhammacakkappavattana

Sutta was preached here)
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8. Suwannabhtimi — Sona thero and Uttara thero (Brahmajala sutta
was preached here)

9. Tambapanni — Venerable Mahinda and lIttiya , Uttiya Sambala
Baddasala Theros?’

In each of these places, after listening to the various
discourses and Jatakas preached by the monks, thousands of people
embraced Buddhism.

Arrival of Venerable Mahinda bringing the doctrine of the
Buddha on Asoka’s instructions after the third Buddhist council should be
considered as the dawn of the culture and civilization of the Sinhalese. In
contrast to Indian civilization and culture which was one of the most
highly developed and sophisticated societies of the ancient world, Sri
Lanka was little more than a collection of small and backward rural and
fishing villages at the time of Ven. Mahinda’s arrival.?® Mahinda during
his missionary works introduced not only the Buddha’s teachings but also
writing, new forms of art, architecture and literature to Sri Lanka society.
The writing tradition with a great Buddhist literature developed
systematically soon after the introduction of Buddhism. Therefore a
special attention has been given in this section to discuss the third
Buddhist council which is considered as the most important incident in
the history of the Buddhism.

2" Mahavamsa (Ed) Wilhelm Geiger , chapter XII
28 T.Y. Lee; Island of Light, Page - 08
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02.3 Origination of Brahmi Alphabet after the Arrival of
Venerable Mahinda
After the third Buddhist council the most important mission
came to the island of Sri Lanka. This mission was led by none other than
King Asoka’s son, Venerable Mahinda, who was to convert the king of
Sri Lanka and all of his followers and subjects too. Not only were the
people of Sri Lanka brought under the influence of a new religion, but the
mission paved the way for the magnificent achievements of the Mauryan
civilization to reach the shores of this Island. However as a result of this
new religion and civilization, Sri Lanka became the center of Theravada
Buddhism. A significant outcome of the arrival of venerable Mahinda in
Sri Lanka was to introduce a new writing tradition and a literary tradition.
What was the language used by the king Devanampiyatissa and
his followers when Venerable Mahinda arrived in Sri Lanka. How did
Venerable Mahinda communicate with the king and others, Arhat
Mahinda, Bhanduka (the son of a niece of Devi) a Samanera by the
name of Sumana and four other Theros, Uttiya, Ittiya, Sambhala,
Bhaddasala came to Missaka mountain (Mihintale) of Sri Lanka on the
full moon day of Poson (June). In the chronicles, it is said that the king
Devanampiyatissa was out on hunting with his followers on this noble
Poya day.?®
Mahinda Thero addressed the king as “Tissa” and he stated
that he had come from India out of compassion for the king. King
Devanampiyatissa seeing the gathering with shaven heads and yellow
robes was terrified at first, having mistaken them for devils. The king

inquired as to how they had reached at Missaka Mountain and they made

29 Mahavamsa (Ed) Wilhelm Geiger ; chapter X1V
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the king understand that they had come by sky. After exchanging

greetings and introductions, in order to test the wisdom of the king

Venerable Mahinda asked him some questions.

Mahinda Thero
King
Mahinda Thero
King
Mahinda Thero

King
Mahinda Thero

King
Mahinda Thero
King
Mahinda Thero
King
Mahinda Thero

King

: What is the name of this tree?

. This is a mango tree, venerable sir,

. Are there any other mango threes beside this tree.
. Yes! There are many more mango trees.

. Are there any trees other than this and other mango

trees.

. Yes! There are many trees. Venerable sir,

. Apart from the other mango trees and those which

are not mango trees, Are there any other trees

. Yes! Venerable sir, that is this mango tree.
. Do you have any relatives?

: There are many relatives: Venerable sir.

. Are there any who are not your relatives.

. Yes! Venerable sir.

. Could there be any beside the relatives and none

relatives?

- Yes venerable sir. That is me®°

According to this conversation Venerable Mahinda had

understood explicitly that the king Devanampiyatissa was an intellectual

person. Here what the Mahinda thero said was understood without any

difficulties by

the king. As well as the thero

preached

% Mahavamsa (Ed) Wilhelm Geiger, chapter XIV
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Cullahatthipadopama sutta and established the king in Buddhism.3!
According to these matters, we can come to an acceptable conclusion
that the language used by Venerable Mahinda and his delegation to
communicate had very close resemblance with the language used by the
king and his followers.

Then for several days those theros preached the Dhamma and
countless people embraced Buddhism. Queen Anula the wife of the sub-
king Mahanaga and five hundred women of her retinue also embraced
Buddhism during this time.®? King Devanampiyatissa donated the
Mahamegha royal park in the capital of Anuradhapura to Venerable
Mahinda and his delegation to use as their residence. That park was later
to become the Mahavihara, or the great monastery, the center of
Therevada Buddhism in Sri Lanka. The king’s relatives and other citizens
eventually renounced and became monks. Many women including the
queen named Anula also wanted to join the Sasigha. But they were
informed by Mahinda that they were not allowed to ordain women.
Mahinda Thero informed queen Anula and her retinue of five hundred
that his sister, Bhikkhuri Sanghamitta shoud be requested do this. King
Devanampiyatissa called his minister Arittha and informed him to go to
King Ashoka of India and bring a branch of the sacred Bodhi tree under
which the Lord Buddha attained enlightenment. He was further requested
to invite Bhikkhupi Sanghamitta to the island. Arittha took this message
to King Asoka, requesting the branch of the sacred Bodhi tree as well as
theri Sanghamitta. King Asoka requested Bhikkuni Sanghamitta to go to
Sri Lanka and she agreed®. Bhikkhuni Sanghamitta brough a branch of

31 Mahavamsa (Ed) Wilhelm Geiger , chapter XIV
32 Mahavamsa (Ed) Wilhelm Geiger , chapter X1V
3 Mahavamsa (Ed) Wilhelm Geiger , chapter XVIII
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the sacred Bodhi tree in a well prepared golden bowl to be planted in Sri
Lanka on Uduvap Poya day. This journey from India to Anuradhapura
had taken fourteen days and on the way at places where the tree was
rested, the king had monuments erected.

The branch of the Bodhi tree was planted in, Mahamegavana
garden in Anuradhapura in the eighteenth year of the King Asoka’s reign
in India®**. When the original Bodhi tree in the Mahabodhi temple in India
was destroyed, a sapling was taken from the tree in Anuradhapura which
Is today one of the most sacred and popular Buddhist site in Sri Lanka
and replanted in the same spot there.

Meanwhile queen Anula who was awaiting for ordination with
five hundred other maidens in Sri Lanka achieved ordination from
Arahant Sanghamitta and attained Arhanthood. King Devanampiyatissa
built a monastery and it was donated to the Bhikkhuni Sanghamitta .*®

Arittha, one of the king’s nephews had already been ordained
and together with the nun Anula, they formed the basis of the new
Sinhala order of Bhikkhis (Monks) and Bhikhuris (Nuns) the final
condition for Buddhism been firmly established in the island was fulfilled
when Venerable Arittha delivered a discourse on vinaya (decipline) in the
Presence of Venerable Mahinda King Devanampiyatissa and many other
monks and nuns.

After establishment of Buddhism in the island Venerable
Mahinada utilized various strategies to spread Dhamma with the help of
King Devanampiyatissa. He performed a vital task to introduce a new

writing tradition to Sri Lanka. Specially Venerable Mahinda introduced a

34 Mahavamsa (Ed) Wilhelm Geiger , chapter XVIII
%5 Mahavamsa (Ed) Wilhelm Geiger , chapter XVIII
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Brahmi alphabet to expand the writing methodology in the country. As it
was mentioned above. So many evidences could be found out to prove
that there was a writing tradition using Sinhala language (He/a Basa)
after the arrival of Prince Vijaya in Sri Lanka. But it was developed
systematically after Mahainda’s arrival in Sri Lanka. Not only he
introduced a Brahmi alphabet but also translated Pali commentaries (Pali
Aruwa) into Sinhala commentaries (He/afuva)

This vital step caused to commence a Buddhist literature in
Anuradhapura era. Venerable Mahinda utilized Sinhala language to

preach dhamma to devotees.

The Brahmi Alphabet introduced by Venerable Mahinda.
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These scripts have been created according to Asoka’s Brahmi
scripts. The shape of the letters have very close resemblances with the
shape of letters in inscriptions of Asoka. This matter can be understood,

when we compare these Brahmi scripts with Asoka’s Brahmi alphabet.

02.4  Asoka’s Brahmi Alphabet

King Asoka who was a cruel, violent and highly ambitious
ruler was converted to Buddhism after a bloody campaign in conguering
the state of Kalinga. He was a son of King Bindusara. Asoka reigned as a
king of India in the third century after the passing away of Lord
Buddha.*® During Kalinga war more than 250 000 subjects were killed or
taken into captivity. However after the war King Asoka subsequently felt
remorse at the killing, he had committed during the wars. As a result he
embraced Buddhism and became a Buddhist, mended his ways and was
later known as “Asoka the righteous”

Asoka made Buddhism the state religion and spread it’s
teachings throughout the country. Third Buddhist council was held under
the patronage of King Asoka. It was held at Asokaramaya in the
eighteenth year of his reign in India. It was attended by one thousand
bhikkus and headed by Venerable Moggaliputtatissa. As mentioned
before the third Buddhist council had a vital objective. That was to spread
Buddhism beyond India by sending missionary monks to nine different
countries. Described by King Asoka as a conquest of righteousness

(Dhamma Vijaya as opposed to conquest by military power) it extended

% Mahavamsa (Ed) Wilhelm Geiger , chapter V
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to western countries and Sri Lanka in the south. The most important
mission was led by none other than King Asoka’s son venerable Mahinda
who was ordained before. King Ashoka sent his daughter, Sanghamitta,
the sister of venerable Mahinda to Sri Lanka to commence the order of
nuns (Bhikkhuzi) with the sacred Bodhi tree.

King Ashoka took various strategies to spread Buddhism
throughout India. He constructed numerous stupas, statues and
monuments as well as Buddha’s teachings were inscribed on numerous
stone slabs and columns and are introduced as the Rock Edicts and
pillars.

Some of them can still be seen as Sindhaptr Bharahmagiri,
Rummindei. Through his Rock Edicts and pillar inscriptions, King Asoka
taught his subjects, the fundamental principles of morality and service,
the encouragement of ‘ahimsa’ or non - violence, and the promotion of
religious harmony. The script (Brahmr letters) used on these Rock Edicts
and pillar inscriptions use by King Ashoka were introduced to Sri Lanka

after arrival of Venerable Mahinda after the third Buddhist council.
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Ashoka’s Brahmi Alphabet
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Figure 02
Although there are several scripts in Brahmi alphabet in
ancient Ceylon which can’t be seen in Asoka’s Brahmi alphabet, the close
resemblance can be identified clearly among two alphabets. Especially
shape of the letters are very similar. Those few letters which can’t be
identified in Asoka’s Brahmi Scripts is a good evidence to prove that

there was a writing method before the arrival of venerable Mahinda to the
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island. But according to archaeological facts or inscriptional sources, the
usage of Sinhala scripts can be seen only from third century B.C.E.

It should be further mentioned that scripts in Asoka
inscriptions  does have a long history. Brahmi is the name (found in
ancient text and also used today) of the oldest writing systems used in
India and present in south and central Asia from the mid-1% millennium
BCE. Brahmi is an abugida that shrived in the Indian subcontinent and
uses a system of diacritical marks to associate vowels with consonant
symbols. It evolved into a host of other scripts that continued in use. *’
The origin of the scrip has still fallen in to disputes, with some scholars
expressing that Brahmi was derived from or at least influenced by one
or more contemporary Semitic scripts, while other’s favor the view on
an indigenous origin or connection to the much ancient and as - yet
deciphered Indus script of the Indus valley civilization®®

By the passage of time these scripts would have come to
southern part of India. Asoka inscriptions can be found all over India and
a few regional variants may be observed. It can be hesitated that scripts
originated from north India spread to south and have become a specific
set of script to the region.

Many inscriptions with Tamil and Telugu scripts and words
are found in southern India. Specially in Tamil Nadu and Kerala. As a
result of cultural contact between southern India and Sri Lanka in
ancient times, those scripts would come to the island at the beginning.

Saddha Mangala Karunarathna says that the early Brahmi

alphabet in Sri Lanka resembles to south Indian Brghmi alphabet.3*He

37 Salmon Richard; On The origin of the Early Indian Scripts, Page 271 - 279
3 Salmon Richard; Indian Epigraphy, Page 20
39 Karunarathna ; EZ vol. VII P. 36
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affirms his view using the script “®” (i) which i1s clearly similar to
south Indian Brahmr script but not to Asoka Brahmz script. He also uses
the lingual or cerebral € (I) to come to the conclusion.

However after the arrival of Venerable Mahinda is Sri

Lanka, the Dravidian form of early Brahmi scripts disappeared and

Mauryan influence fell on them. Dravidian “@” (i) disappeared and

Mauryan “@” (i) came to usage. It should be further mentioned that one

of the most important recent developments regarding the origin of

Brahmi has been the discovery of Brahmi characters inscribed on

fragments of pottery from the trading town of Anuradhapura in Sri Lanka
which have been dated between the sixth to early fourth century BCE.*

Accordingly, considering inscriptional evidence received so
far scholar have come to several logical conclusions as follows;

01. The evidence for the art of writing can only be found soon after the
advent of Mahinda. The writing of Brahmr inscriptions had begun
after the arrival of Buddhism. However the traces supporting for the
earlier writing can be found even before the advent of Vijaya

02. The inscriptions found so far can be dateable to the reign of
Devanampiyatissa, therefore the date the ancient letters can be
traceable to as early as time when Asoka sent the missionaries.

03. However, the inscriptions so far found do not show all the
contemporary letters of early Sri Lanka. Some unique letters of
Sinhala can be found from the Sinhala inscriptions which were not

found in Ashokan inscriptions. The style of the both dialects of two

40 Salmon Richard ; Indian Epigraphy, Page 12 - 13
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countries would rightly point that existences of system of writing

even before the advent of Mahinda in ancient Sri Lanka.*!

02.5 Buddhist Influence on Sinhala Writing Tradition

Sinhala writing tradition can be considered as a gift which
was given by Mahinda and his delegation who arrived in Sri Lanka in the
reign of King Devanampiyatissa.

How did this introduction of new Brahmz alphabet influence
the development of Sinhala language (He/a Basa) which evolved
gradually after the arrival of Prince Vijaya and his followers to Sri
Lanka.

The final condition for Buddhism being completely
established on the island was fulfilled when Ven Aritta, one of the king’s
nephews, delivered a discourse on the Vinaya in the presence of
Devanampiyatissa, venerable = Mahinda, many other  monks
and nuns with people. After ordination of Queen Anula by Sanghamitta
“Bhikkhupi (nun) order” commenced in Sri Lanka. According to the
Mahavamsa King Devanampiyatissa inquired from the venerable
Mahinda whether it was possible to donate a park (monastery) to the
Sangha. In this occasion Mahinda replied that it was possible, using the
example where Veluvanarama was donated to the Buddha by King
Bimbisara of India. Then the King Devanampiyatissa donated the
Mahameghavana park in the capital of Anuradhapura to Mahinda and

his companions. This meritorious act was done pouring water of a

41 Bandula Gunasekara ; The origin of Sinhala Scripts and Its Evolution, Page 60 - 61
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special pitcher on the hand of Mahinda*? This park was by passage of
time to become the Mahavihara. or great monastery, the center of
Theravada Buddhism in Sri Lanka. In this occasion thousands of people
embraced Buddhism. During this period, incumbents went begging alms
in the city for the sake of the people, but they had meals with the king.
Meanwhile one day Theros went to the Cetiyapabbata (Missakapabbata in
Mihintale) and when asked by the King Devanampiyatissa, why they
went there, they informed the king that it was necessary a suitable place
to spend the rainy season (Vas)*®. When Buddhism spread throughout
the country, many lay people who embraced Buddhism were ordained.
When the Sasigha community increased rapidly male and female
devotees were attentive to offer,

1. Civara (Robes)

2. Pindapata (Alms)

3. Senasana (shelter)

4. Gilanapacca (Medicine) for sake of them.

Meanwhile some male and female devotees who believed
the new Buddhist philosophy restored some caves and those caves were
offered to Buddhist monks with the assistance of the king. The king had
donated sixty - eight caves for the Theros. near Kantaka Cetiya. On the
full moon Poya day of the month of wsala King Devanampiyatissa
donated these to the monks. Then the theros marked the boundaries of the
terraces of the caves and gave higher ordination to those who were

awaiting for it.**

42 Mahavamsa (Ed) Wilhelm Geiger , chapter XV
4 Mahavamsa (Ed) Wilhelm Geiger , chapter XVI
4 Mahavamsa (Ed) Wilhelm Geiger , chapter XVI
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After the introduction of this new religion, all aspects of Sri
Lankan culture such as language, literature, arts and crafts, customs
methods of worship were all enriched with the influence of Buddhism.
Sinhala Buddhist culture received the Shadow of Maurian Civilization
in India. The economy as well as politics of the country contributed to the
enrichment of all cultural features. The customs and behavior of the
people and religious activities like Bodhi Pija, Dhatu pija, Giribhanda
pija and other festivals developed under the background of Buddhist
culture. General public achieved the blessing of Bhikkhus in the occasions
of birth, feeding of the first meal a child, boring of ears, reading of the
letters, marriage and death. Religious activities which developed the
belief of the Buddhists and enriched their decipline formed an innocent
contentment and development a togetherness among them.

As a result of this new cultural progress achieved from
Buddhism, converted the lifestyle of the Sinhalese and their point of
view. One point of view those above mentioned Brahmi inscriptions,
represent one slide of that conversion.

The main purpose of those inscriptions was only reporting
the meritorious activities done by male and female devotees. Except the
names and professions of the donors, actually there was nothing
beyond that. Therefore the word - stock and its contents of these
inscriptions, bear the Buddhist visage and background. When we take
the ancient inscriptions in to our consideration, this matter can be
viewed clearly.

1. Jhotis(e)na - terasa ativasika Bata Sumanadata terasa len(e )

Sagasa®™

4 Senerath Paranavitana, Inscriptions of Ceylon Vol.1 Ins No. 1
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@ISR (@)an ede 2B08D D RO eHIR ECeT BO®
(The cave of the elder, Lord Sumanadatta, disciple of the elder

Jotisena, (is given) to the Sangha)

. De (Va)napiya - mabarajhaha bariyaya bak(iniya) upasika -
Varuna(data)ya (le) ne*

@86 oIy A8ue AB(Bw) cu®m ddrem (¢) © (ece) <
The cave of the female lay - devotee Varunadatta, sister of the wife

of the great king Devanapiya.

. 1) Badakarika - parumaka Tissa - puta Parumak = Asada.*’

2) Gutaha lera
RVOTD SO@» B g» S0(@D L Y ECeTw AO®

The cave of the chief Asadagutta, son of the chief Tissa, the

Treasurer.

. Maharajhaha Gamani - Tisasa bariya upasika - Kitakaya lene.
Sagasa*®

OWIEIY VM Brn RA8w culm B6 eReT AO®

The cave of the female lay -devotee Kitaka, wife of the great king

Gamani Tissa, (is given) to the Sazngha.

. Gapati - Vega - jhitaya upasika - Visa ( kaya lene) *°

OO8 D0 MG culD Da(Pww) ecee

% 1C, 1 No. 02 Ez, v.p. 210

471C,1 No. 3

48 Senerath Paranavitana, Inscriptions of Ceylon Vol.1 Ins No. 4
41C,1No.5
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The cave of the female ley - devotee Visakha, daughter of the house -

holder Vega.

. Upasika - Tisaya lene®
coB» Bow ece
The cave of the female lay - devotee Tissa.

. Parumaka - Guta puta parumaka - Sumanaha lene agata- anagata
(ca) tu - di(sa) -Sagasa®*

BO@D QB YD BO@D QROY EEEW FOD TN DPLR® QO
The cave of the chief Sumana, son of the chief Gutta, (is given) to the

Sangha of the four quarters, Present and absent.

. Tisa - Samaniya lene sagasa®
Bo o@Hhe eCewT QO®
The cave of the nun Tissa (is given) to the Sangha.

. Parumaka - V(e)samana - puta - Baraniya lepe Devaha ca catu - disa

- Sagasa®
OO eDr®en Y» A0HhG eCe @¢dy © DPER RV®
The cave of Barani, son of the chief Vesamana, and of Deva (is

given) to the Sangha of the four quarters.

10. Upasika Mahanagaya -jhitaya upasika - Ron(i)ya Sagasa™

COB® Pu»rvn Wime COB® ©0rhe OO®

%1C,1 No. 6
511C,1 No. 7
521C,1 No. 8
%1C, 1 No.9
%4 Senerath Paranavitana, Inscriptions of Ceylon Vol.1 Ins No. 10
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(The cave) of the female lay - devotee Rori, daughter of the female
lay - devotee MahaNaga, (is given) to the Sasigha.

11.Parumaka - Naga . Puta - Asaliya lere agata - anagata - catudisika -
sagaye °°
BO@D DO Y LBEB EReW OB TDOD OPTBD e
The cave of Asali, Son of the chief Naga, (is given) to the Sangha of

the four quarters, present and absent.

12.Upasika - Purusadataya lene®®
CB» Yoweme ecew
The cave of the female lay - devotee Purissadatta.

13. Gamani - Dhamarajhasa putasa Aya- Asalisa lene®’
DO VORI Y@ 86 dRC® eCew
The cave of the Prince Asali, son of Gamani Dhammaraja.

14. Kapagama - ra(jhasa) Tisaha jhita Savera Samaniya lene sagasa®®
DHOQ I(ZR) BOY =D ©edl ORHRE EReT AO®
The cave of the nun Savera, daughter of Tiss, king of Karagama, (is

given) to the Sangha.

16. Parumaka - Humana - Puta Upasaka ... dine®
OO YOB B CTAOD ... COD
(The cave of the lay -devotee ... son of the chief Sumana, is given (to
the Sazngha).

%1C, 1 No. 11
%1C, 1 No. 12
71C, 1 No. 13
%81C, 1 No. 14
% 1C,1 No. 16
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17. Maha U(tiya)ka ... lene sagasa®
0¥ c(Bw)® eCeem ©®O®
The cave ... of Maha Utiyaka ... to the Sasngha.

18.(Gama) ni- abayasa jhayaya Abi - Kanaya lene sagasa Manapa
(desane)®
(0®) & RSH FWISB B DB ECOTH AOR OB ...
The cave of princess (Abi) Kara, wife of Gamani Abhaya, (named)

Manapa (dasana) is given to the Sangha.

19.1) Parumaka Namali - Sumana - puta parumaka - Namaliya lene®?
2) Namaliya lene sagasa
SO DOE QO ¥Y» BO@D »HOEG eCeT QO
The cave of the chief Namali, son of the chief Namali Sumana, ; the

cave of Namali (is given) to the Sarngha.

20. Parumaka - Namli - Sumana - puta parumaka - Namaliya lene
Sagasa®®
(801@» DOE Q> y» VO @D »OEG eCeeh BO®)
The cave of the chief Namali, son of the chief Namali Sumana (is

given) to the Sangha.

21. Damadi (na- terasa lene) (Sa) gasa dine®

80 Senerath Paranavitana , Inscriptions of Ceylon Vol.1 Ins No 17
11C, 1 No. 18
621C, 1 No. 19
C, 1 No. 20
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COED e0® @CeE ... (@) ®@ o

(The cave of the elder) Dhammadin(na) is given to the Sazngha.

22. Badakari (ka - paru) make - Tisa - puta badakarika - Parumaka -
Magaha lene sagasa.®®
VDD B0@» Be g VOTD SC@» vy eCeeh PO®

The cave of the chief Magha, the treasurer, son of the chief Tissa, the

treasurer, (is given) to the Sarngha.

23. UpasSaka - Nagamitaha bariyaya upasika -S(i)laya lene sagasa®®
cOam 08 A8ww cuBB(R)Ee ecew ®O®

The cave of the female lay - devotee s(i)la, wife of the lay -devotee

Nagamitta, (is given) to the Sanigha.

24. Parumaka - Potimasaha puta Utiya ca Somadevaha ca®
2) agatamagata sagasa
BO@D 0IB0aY ¥ ¢BG O 0Dy D 20D BOD QO®
(The cave) of Uti and Somadeva, sons of the chief Potimasa, (is

given) to the Sangha, - (all) who are come.

25. Guta - Putaha parmaka - puraha lene®®
2) agat- agata catu -disa - sagasa
QD GO SO GO ECeh FODOD DPER @O®
The cave of the chief pura, son of Gutta, is given to the sangha, to

all that are come from the four quarters.

4 ]C, 1 No. 21
]C, 1 No.22
% Senerath Paranavitana, Inscriptions of Ceylon Vol.1 Ins No. 23
71C, 1 No. 24
% C, 1 No. 25
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26. Upasaka Tala - Tisaha ®°
2) puta Sumanaha lene $agasa
COOD DE DOV G KO RO QAO®
The cave of Sumana, son of the lay - devotee Tala - Tissa, (is given)

to the Sangha.

27. Gamika - Udayaha jhaya Upasi(ka) - Tisaya lene sagasa’®
08 cewy WG culD Baw eCeoe ®O®
The cave of the female lay - devotee Tissa wife of the village -

councillor Udaya (is given) to the Sangha.

28. ...(agata -a) nagata catu - disa - Sagaha niyate ™
20D OB DPE® BOY HWew

.. dedicated to the Sangha of the four quarters, present and absent.

29. Devanapiya - maharajha -Gamani - Abayasa puta.’
2) Lonapi Aya - Sivasa lene Sagasa
@ODBG BTl 0B ¢RGR B eI g B eceen

QA&
The cave of prince Siva, of Lorapi, son of the great king
Davanampiya Gamani Abhaya,(is given) to the Sangha.

30. Batiya Manalikaciya puta parumaka- Asamanaha lene sagasa™

ARG OEIE Y» SOE@D RO eCeeh BO®

8 1C, 1 No. 26
01C,.1 No. 27
"1 Senerath Paranavitana ; Inscriptions of Ceylon Vol.1 Ins No. 28
21C, 1 No. 29
81C, 1 No. 30
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The cave of the chief Asamana, son of lady Manalikaci is given to

the Sazngha.

31. Maharajhaha Gamini - Tisaha bariya Upasika - Ramadataya lene
Sagasa™

oY ©Bh Baw A8 culn» JOcme eCe BO®

The cave of the female lay - devotee Ramadatta, wife of the great

King Gamani Tissa, (is given) to the Sangha.

32. Gamika - jhita Upasika - Badaya lene 7
2) sagasa
O8» wm cOl® RVG e KO®
The cave of the female lay - devotee Bhadda, daughter of the village

- councilor (is given) to the sangha.

33. Gapati Kacilli p(u)ta ... sagasa’™
058 DOE .. ®O®

......... The son of the householder Kacili .... to the Sasigha.

34. Gamagni - Uti maharajhaha ( jhita Abi -Ti) saya lene dasa - disasa
sagaye dine””
2) mata - pitasa ataya
o8& B Vi) K» ¢IBRG eCee (@ TOR LOew. ONEH®
29w o

™1C, 1 No. 31
51C, 1 No. 32
®1C, 1 No. 33
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The cave of princess (Abi) Tissa daughter of the great king Gamini -
Uttiya, is given to the Sarnigha of the directions, for the benefit of the

mother and the father.

35. Manapadasane Tisabutiya ™
Omucne BagSa
( The cave named) Manapadassana of Tissabhiiti

36. Sonaguta - teraha lene Sagasa™

O@IHDD @Y SR QO

The cave of the elder Soraguta. (is given) to the Sangha

37. Diparajha - jhitaya Mahabiya lene sagasa®
0w FIDG OVIG eCe T RO®
The cave of Mahambi(ka) daughter of Diparaja (king of the Island) ,
(is given) to the Sarngha.

38. Parumaka - Namali -Sumana - putaha parumaka - Yasopalaha lene
Sagasa®*
BO@® DOE QRO Y VOO EENBEY ECO T QO
The cave of chief Yasopala, son of the chief Namali Sumana, (is
given) to the Sangha.

39. Badagarika - gamika - Anudiya jhita Upasika - Tisaya lene Sagasa®
AVOT® 08» eyBe =D COBD Boe eCeh GO®

®1C, 1 No. 35
1C, 1 No. 36
8¢, 1 No. 37
81C, 1 No. 38
81C, 1 No. 39
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The cave of the female lay - devotee Tissa. Daughter of the village -

councilor Anudi, the Treasurer (is given) to the Sazsgha.

40. Gamika- Sivasa jhitaya upasika - Upalaya lene sagasa®™
OO0» B0n WG COBRD® CBEB RO AO®
The cave of the female lay - devotee Uppala daughter of the village -

councilor Siva, (is given) to the Sarngha.

41. Bata Sonagutaha®
D) @@ICDHRDD

Of lord Sonagutta.

42. Sumana - putaha parumaka -Yasopalaha lene sagasa®®
QRO DY BO(OD LENIBEY ECOT OO®

The cave of the chief Yasopala, (is given) to the Sangha.

43. Pusagu (ta- teraha ateva) Sika Barata- Tisaha lene $agasa®
YRR 00D e B A0» By eCewm @O®
The cave of the lord Tissa, disciple of the Elder Phussagutta, (is

given) to the Sangha.

44. Parumaka - Cudaha lene sagasa®
OO YR» oo KO®
The cave of the chief Cuda, (is given) to the Sanigha.

8 Senerath Paranavitana , Inscriptions of Ceylon Vol.1 Ins No. 40
8 ]C,1 No. 41
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% C,1 No. 43
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45. Sopaguta - terasa lene sagasa®
DI MO EDIN ECE T PO

The cave of the elder Soragutta, (is given) to the Sarngha.

46. (Gamani) - Uti - D(e)va(na)pi(ya) - maharajhaha jha(va) Sumana -
deviya lene agata- anagata catu - disa - Sagasa®®
(08&) B ecdmBe OVIEIY WIG 8O» ecde eCee GO
2DIOD OPE@ QO
The cave of Sumanadevi, wife of the great king, Friend of the Gods,
Gamani Uttiya, (is geven) to the Sangha of the four quarters, present

an absent.

47. De(va)napiya - maharajhaha Gamari - U(ti) ... (ha) nimane %
@0 Bu @Iy 08&H 8 ... » BOe®
The creation of ... Gamani Uttiya, the king, Friend of the Gods. ....

48. ... he lepe sagasa®
..... » eEe T AO®

The cave of ... (is given) to the Sarngha.

49. ... $a lene Sagasa®

........... A OCReEn XO®

The cave of ... (is given) to the Sangha.

50. 1) ... jhitaya Upasika Ve

8 ]C,1 No. 45
8 Senerath Paranavitana , Inscriptions of Ceylon Vol.1 Ins No. 46
% IC,1 No. 47
°11C,1 No. 48
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2) agata - anagata catu - disa - Sagasa®

BIDG oD @0 ... 20D TDOD DPER QO

(The cave of) the female lay - devotee Ve ........... daughter of ... (is
given) to the Sangha of the four quarters, Present and absent.

As discoursed in the Dhamma by Lord Buddha, Dana
(Generosity) is essential for Buddhists. This meritorious activity has
been emphasized for ruler of the country in Dasaraja Dhamma (Ten
kindly virtues of the king) Dasa Sakviti vat ( the ten duties of a universal
king) as well as in Satara Sangraha vatthu (four treatments). Dana,
(Generosity) means giving food, cloths, education, health facilities,
shelters and other requirements to people and clergy in the country.
Threefold practice in Buddhism is Dana (Generosity), Sila (Ethical
Conduct) and Bhavana (Meditation). The people who organized their
day - to day activities under the influence of this new religion gathered
around the temple for their all necessities. Rulers and their subjects
practiced Dana (Generosity) for the well-being of Sangha (Bhikkiis).

One point of view, above mentioned donation of caves is a
good meritorious activity of Dana practice. That procedure caused for
the safeguard of the monks to spread Buddhism, without any difficulty.

The style of the language and the shape of the letters used
in those cave inscriptions have very close resemblances with language
in inscriptions of Asoka such as Sindhaptr, Bhramagiri and Rummindei
After the arrival of Venerable Mahinda and his delegation in this

country, they used Sinhala language to preach Dhamma . As a result it

%1C,1 No. 50
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caused to develop the language which was introduced as “Prakrit
Sinhala” at the beginning.

After the introduction of Buddhism to Sri Lanka Pali language
(The language which was utilized to preach Dhamma by Lord Buddha)
influenced Sinhala language mostly. This influence could be seen not
only in writing practice but also in literary tradition. Martin
Wickramasinhe says that,

“The Sinhala language originated from two Prakrit dialects
from east and west India and developed under the influence of Buddhism
and other sophisticated Prakrit in which Buddhism was introduced to
Ceylon by Mahinda Thero. Pali is literary prakrit developed under the
influence of Sanskrit after Asoka, probably from the official Prakrit of
Patalipura, the capital of the empire of Asoka. Some European and Indian
scholars held that Pali was the Prakrit spoken in ancient Videha where
Mahinda was living with his mother until he migrated to Patalipura.
| think this is @ mere guess based on the Buddhist Pali scripture of
Ceylon. There is a close relationship between Pali and official Prakrit of
Asoka’s time, there is hardly any evidence to surmise that Pali
originated in Videha where Mahinda was living with his mother.%

However chronicles which were called “Vamsa” were written
in Pali. Vamsa or chronicles became a popular literary form in Pali. Sri
Lanka has several rich and detailed sources of its early history and
these are regarded as historically accurate by scholars. There are eight
Important vamsas, the main ones being the Dipavamsa, the Mahavamsa
and the Cizlavamsa. The Dipavamsa or History of the island which was

produced towards the end of the fourth century A.C. The Dipavamsa is

% Marting Wickramasinhe - Sinhala culture and Language, Page 6
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considered to be the oldest historical record of Sri Lanka which was
written in Pali. It recorded in a continuous form the history of Sri Lanka
from fifth century B.C. to the beginning of the fourth century A.C. The
Mahavamsa or Great chronicle was written about a century later of
Dipavamsa by Mahanama Thero. The Mahavamsa is perhaps the most
important literary work of Sri Lankan origin. Mahavamsa written about
5t century CE chronicles the history of the island from the time of the
legendary Prince Vijaya until the reign of King Mahasena. It was
continued from time to time by renowned scholars. The Cilavamsa
comprises of two parts. The first part begins with the arrival of the tooth
Relic of the Buddha in the fourth century CE and concludes with the
reign of King Parakramabahu the great and the second part is completed
by later monks describing the history of Sri Lankan monarchy until the
island came under the rule of British in 1815. Other Vamsdas or
chronicles include the Mahabodhivamsa or history of the Bodhi tree, the
Dhatuvamsa or history of the tooth relic, and the Thapavamsa or the
history of the Stupas in Sri Lanka.

Before writing these Vamsas or chronicles about the
history of Sri Lanka, the light of the Pali language fell on Prakrit
Sinhala. Although Venerable Mahinda and his delegation knew Pali
language well, they had used Sinhala language (Prakrit) to preach
Dhamma. For understanding the close resemblance between Pali and
Prakit Sinhala, above mentioned several Brahmi cave inscriptions can be
translated into Pali. Prakrit Sinhala and Pali language were very similar

in pronunciation and word order in the sentence.
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‘e Devanapiya Maharajhaha bariyaya bakiniya upasika varunadataya

lepe®
@080 BTy Alue ABBG cul» DJ(hemE eCeeh

o Devanampiya  Maharajassa  bhariyaya  bhaginiya  Upasika
varunadattaya Lenan.

@¢1®8w ®wiIcisedes 8w YBBwo ¢ DILHEIBNG @C€ho

L (Gamani) uti Devanapiya maharajhaha jhaya sumana - deviya lene

agata anagata catudisa sagasa®

DO B @¢d» Bu VNIEIY WIS RO DB ECeeh OB GV

OPE® RO®
A Gamani Uttiyassa Devanam Piya Maharahassa jaya Sumanadeviya

Lenan agataNdagatassa Catudisassa sangassa
DO B3BBG @Iz B ®widisedes Brwn 3@ @¢Bwr e e

SIOMIDNODEIE DITesedes esoeoedes

o Taladara Nayayaputa Devaha lene agata anagata catudisa Sagasa®

DEEO DOG YD ©¢DY @CEOT JOD PDOD DFPER AO®
Tuladhara Nagassa puttassa  Devassa lenan  Agatanagata

By

Catuddisassa sanghassa
DCIVC @S G¥meses ¢ @CEe PININOD DI eseses

€3085e3¢3

% Senarath Paranavitana ; Inscriptions of Ceylon Vol. Ins No. 02

% |C, I, No, 46; Ez.V.pp. 210f
71C, I, No, 80; Ez.l.pp. 1f
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—

e |Badagarika parumaka senaha bariya sumanaya lene sagasa®

RVOTD 0@ e G LBOM»G eCee O
o_| Bhandagarika parumaka Senassa bhariya Sumandya Lenan

Sanghassa.

DEBLNDIT2D BT(O2 @e3x¥eses MTwWo 3OBNW @Rno t3otsedes.

—

This resemblance can be identified in orthography,
Etymology as well as in syntax. Many scholars according to their studies
have identified that Sinhala language as an Indu-Aryan language,
rejecting Dravidian sources of origin, such as Wilhelm Geiger who
considered the origination of Sinhala tongue on linguistic basis.

Although many scholars have discussed the evolution of
Sinhala language under several eras, the authors of Sinhala dictionaries
also have followed the classification of Geiger in his “A Grammar of
the Sinhala Language” According to Geiger, there are four eras of the
evolution of Sinhala language. They are,

1. Sinhala Prakritera  : From 3/2 Centuries B.C. to 4/5 centuries CE
2. Ancient Sinhala Era  : From 4/5 Centuries A.C. to 8" Century
A.C.
3. Medieval Sinhala Era : From 8" Century A.C.to 13 middle of 13"
Century A.C.
4. Modern Sinhala Era : From the middle of 13" century A.C. upto the
present®
As a special linguistic feature which could be identified in

the Prakrit Sinhala era, it should be mentioned the loss of the letters esc

%|C, I, No, 64; Ez.V.pp. 223f
% W. Geiger; A Grammar of the Sinhalese language - Page 01
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() and it’s long letter ¢z (&) Reason for the matter could be the
influence of Pali Language. Those two letters are not in Pali alphabet also.
However as there were some limitation, in early Sinhala language,
especially in the alphabet, when some Buddhist terms come through Pali

in to Sinhala, the pronunciation has changed.

“ Buddham (0) Saranam (o) Gacchami”

In this Pali sentence at the end of first two words zero (0O,
Niggahitaya or Anuswaraya) has been used. But, as there was not the
Zero (0) in the Prakrit Sinhala the pronunciation of above mentioned
stanza changed as,

“Buddam (M - &) Saranam (M - & ) Gacchami”

This Brahmin alphabet in which limited letters were included,
developed gradually by the passage of the time. Not only Pali but also
Sanskrit language influenced the expansion of the Sinhala alphabet.
Although long vowels, aspirates, combine letters, some sibilant (« -$, = -
s) Zero (O, Anuswaraya) were not seen in that Prakrit Sinhala, they came
into usage after few centuries. (In middle Sinhala era.) In the mixed
Sinhala alphabet, there are 54 letters. It comprises of 18 vowels and 34
consonants.

Sanskrit which can be identified as a mother tongue of
Sinhalese language influenced for Sinhalese language and Sinhala
literature, Since in the 11" century C.E. The language of the Sinhala
literary texts on Buddhism written 9™ in 10" centuries C.E. Shows no
influence of Sanskrit other than that of Pali. When we consider about the
Amavatura which was written by Gurulugomi in the 12" century this

matter can be identified clearly. The Amavatura was written in prakrit
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Sinhala used by common people and Sinhalized Pali words and has no
Sanskritised Sinhala phrases. Martin  Wickramasinha Says that the
language of the Amavatura suggests that the Sinhalese fought for their
Buddhist cultural independence until the 12" century in spite of the
attempt of south indian Brahmi Buddhist monks to Sanskritise Sinhala.1%

However they failed and Ceylon began to be visited by the
people of Southern India in 11" century. As a result Ceylon became a
colony of the Chola Empire. Though the Buddha completely rejected the
Sanskrit language and its romantic literary tradition, some citizens of
Polonnaruwa became imitators of Hindu culture and Sanskrit literature by
rejecting the Buddhist cultural and literary tradition. Sanskritised Sinhala
became the language of the sophisticated classes.

However ever the influence of Sanskrit Language for the
Sinhala language and literature could be seen since the Anuradhapura
era. The main reason for this situation was the attempt to learn Sanskrit
language by monks and educated laymen. They had to learn Sanskrit
language and Sanskrit books were used commonly as a result of
Mahayana (The great Vehicle) Buddhism. Several inscriptions with
Mahayana teachings could be found out in this era. Inscriptions at
Kuccaveli, Tiriyaya, Idikatus&ya have been written in Sanskrit. The
Mahayana is, actually, an extension of the teachings of the Buddha from
a narrow ideal of self-emancipation (to be pursued by renouncing worldly
life and becoming a monk or nun) to a wider and more comprehensive
ideal of becoming a savior of others. From the ultra - altruistic attitude of
the Mahayana, the goal of the original Buddhist teachings of striving for

self-realization and individual liberation was considered to be positively

100 Marting Wickramasinha, Sinhala Culture and Language, Page 9
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selfish, and hence inferior. Therefore was the path leading to such a goal
referred to by its opponents as Hinayana, the Lesser Vehicle.!%

According to the literary and archaeological evidence,
Mahayana Buddhism was quite popular in Sri Lanka during the
Anuradhapura period. This coincided with events in India. The
propagation of Mahayana tradition first of all with the activities of the
heterodox monks of the Abhayagiri Vihara at Anuradhapura.

In Sri Lanka’s history the fourth Buddhist council was
convened with king Vattagamini as its patron. Fouth Buddhist council
was at the Aluvihara cave temple near the town of Matale. For the first
time in Sri Lanka’s history, the Tipiraka (Three Baskets) was committed
to writing. King Vattagamini was to rule Sinhaladvipa for the next
twelve years until he passed away. One of his admirable actions after
regaining the throne actions was to build the Buddhist monastery called
Abhayagiri where the Jain ascetic “Giri” lived. When the king was
fleeing from invaders first time this “Giri” the Jain ascetic had mocked
him. When he came to the power for the second time, King destroyed the
monastery of “Giri” and Abhayagiri Vihara was built in this place
affixing his name to the huge stupa.t®

However the king donated this newly built monastery to a
monk, who had been of great help during king’s time in exile. The name
of that monk was Kupikkala Maha Tissa. However this meritorious
activity of generosity influenced for a great schism in Sri Lanka Sazngha
dispensation. Mahavihara was the original center of Theravada Buddhism
in Sri Lanka. The monks of Mahavihara felt that it was improper for a

bhikkhu to achieve such offering from King Vattagamini. Therefore they

101 Ananda W.P. Guruge ; Buddhism The Religion and Its Culture, Page 56
102 Mahavamsa (Ed) Wilhelm Geiger ,Chapter XXXII1
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expelled Kupikkala Maha Tissa Thero from the Mahavihara. Then
Bahalamassu Tissa who was a student of Kupikkala Maha Tissa Thero
was against this act. He was similarly outside and leaving Mahavihara, he
joined the Abhayagiri Vihara with 500 monks.'® Though there were no
difference in the docrine of the two monasteries i.e. Mahavihara and
Abhyagiri, in later times monks from the Vajjiputta sect in India arrived
in Sri Lanka to stay at the Abhayagiri Vihara. Nagarjuna who probably
lived during the 2" century A.D. in south India could be identified as one
of the main systematizer of Mahayana (The Great Vehicle) doctrine. The
Views of monks from Vajjiputta sect began to diverge. The monks of the
Abhayagiri approved those unorthodox teachings and became known as
the Dhammaruci sect. During the region of Voharikatissa, the
Dhammaruci monks of the Abhayagiri Vihara become active in Sri
Lanka. The monks of Mahavihara studied only orthodox Theravada
texts. But the monks of Abhayagiri studied both the Theravada as well as
Mahayana scriptures and monks of Abhayagiri were not satisfied of
learning Pali commentaries. As the studying of texts of other Buddhist
sects composed in Sanskrit and other contemporary texts of different
schools, the use of Sanskrit literature on both lay and ordained learned
community was highly popular in early Sri Lanka and highly influential.
Accordingly the Sardartha Sangrahaya of King Buddhadasa (4" century
A.D)the Janakiharana of King Kumaradasa (6" Century A.D.), the
Balavabodhanaya of Dimbulagala Maha Thero (12" Century A D)
Should be mentioned as Sanskrit texts written by Sinhala authors.

As a result of common usage of Sanskrit language some

writers in the medieval period utilized borrowed Sanskrit words

103 Mahavamsa (Ed) Wilhelm Geiger , Chapter XXXIII
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abundantly for their mixed Sinhala prose literature. Further apparently,
they believed that it was due to this phenomenon which further
enhanced the prose literature and its expression mode more elegantly and
maintained its solidified position.

The influence of Sanskrit language for the Sinhala language
can be seen in orthography as well as in Sinhala word-stock. The
influence of Sanskrit for the expansion of Sinhala word-stock is discussed
comprehensively in the third chapter.

After the introduction of Buddhism to Sri Lanka, the
Brahmi scripts tradition spread throughout the island for about ten
centuries with small changes. Some influences happened time to time did
not cause for a considerable change in Brahmi alphabet. As the
inscriptions were written under the instructions of rulers, a developed
writing tradition with Brahmi scripts could be seen in those centuries.
The writers had achieved excellent skills and experience for writing on
stone slabs and scholastics were attentive about those new linguistic
changes influenced from various languages after 10" Century.

They had to form new scripts, when Sanskrit words are
written in Sinhala language and new shapes of letters had to be used for
writing them easily and rapidly. In this situation, some new characters
entered Sinhala alphabet under the influenced of Grantha of Southern
India.

“The modern Sinhala characters were derived from the
Grantha of southern India , which had its origin in Chera, a variety of
the Asoka character and of which there were several varieties, as Chola,
Grantha, Tulu, etc., They must have been introduced during the 10" or
11" century A.D. ( As testified by inscriptions of that period) , When
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the Cholians began to visit the island and established (in 1038) a vice -
royalty at Polonnaruwa, the capital of Ceylon at that time, which lasted
twelve-year. The modern Tulu has a striking resemblance to the Sinhala
characters.%4

These characters entered to Sinhala alphabet and expanded it
from Sanskrit language under the influence of Mahayana Buddhism and

southern Indian culture can be indicated as follows:

e - ()
e - (T)
@ - (i)
w9 - (T)
oo - (ai)
@9 - (au)
@ - (Sa)
s- ()
e - (Sa)
go - (am)
g: - (ah)

Though Brahmi Alphabet which was introduced by
Venerable Mahinda in Prakrit Sinhala era comprised with limited scripts
as discussed before, it expanded under the influence of Pali and Sanskrit
languages by the passage of time. Therefore Sinhala alphabet can be
discussed under two topics.
1. Pure E/u alphabet
2. Mixed Sinhala alphabet

104 A.M. Gunasekara; Comprehensive Grammar of the Sinhalese Language, Page 31
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The Pure E/u Alphabet comprises of letters used in writing
pure Sinhala words. In the alphabet discussed in the first chapter in the
Sidat Sangara, the oldest and only reliable grammar of Sinhala language
extent, there are thirty (30) pure Elu.characteristics, and the author of the
book has omitted the letters gz () ez (&) and © (Ca).

The mixed Sinhala alphabet comprises letters of the E/u as
well as Sanskrit alphabets and is more perfect than either of them. Mixed
Sinhala alphabet contains 54 letters of which 18 are vowels and 36
consonants. This alphabet is used in writing E/u words and borrowed

other words from various other languages.

The Vowels

¢ @), @ (@), g(x), e (®), o), 0, ¢ ), e @),
@ (1), (@), @@ @0 ©E) $E), ov@) @(©O)
® (0), @9 (au)

The Consonants

> (k), a(kh), o) =(@h), a@),
0 (C), «(ch), =(), =(h), = (f)
o), @« (h), a(d, «(dh), e @),
» () of(h), ¢(d) (dh), =),
(), o©(@h), ad), »(bh), e(m),
< (y), o (), cl), 2

@), (), @), o»h), e,
go (m), & (h).

After the introduction of Buddhism to the island, the

writing tradition and literary tradition enriched with the influence of this
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new religion. The three monasteries, Mahavihara, Abhayagiri and
Jetavana performed a vital task to spread Buddhism as learning and
teaching centers. Among various strategies taken to spread Buddhism
throughout the country was to introduce a new literary tradition. In this
matter, ancient writers had to utilize new Pali and Sanskrit characters to
write down Buddhist words. Then Brahmi alphabet introduced by
Venerable Mahinda was not sufficient and by the passage of time the
above mentioned letters were added to Sinhala alphabet. As a result pure
Sinhala alphabet expanded and comprised with 54 letters as mixed
Sinhala alphabet.

Sinhala writers used these new letters as well as they had to
create new symbols to write Pali and Sanskrit Buddhist words.
According to following examples this matter can be understood clearly.

For the following vowels,

@ (r)
@ (7)

oo  (ai)
@9 (au)

01.According to the letter ea (r) the symbol a (The side limb with the
knot) had to be created to write the words, such as;
3 (tr) — =ademo (trisna)
¢@  (dri) — &S (drisi)
02.According to the letter caa (F) the symbol aa (The two side limbs with
the knot) had to be created to write the words, such as,
maa (i) = oedonmd dved (Sastiin Vahanse)
03.According to the letter e® (ai) the symbol ee (kombu deka) had to

be created to write words such as;
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ee® (cal) - eedmxsw (Caityaya)
cedm&» (caitasika)
04.According to the letter @9 (au) the symbol o (The letter “ga’> with
the tail or Gayanukitta) had to be created to write words, such as;
e»9 (gau) — ev9»® (Gautama)
e@9 (bau) — ea@9dw (bauddha)
ec9 (lau) = eced» (laukika)

Though aspirated letters (®@@agoemizes) were not visible in
pure Sinhalese alphabet, they were included in mixed Sinhalese alphabet.
When some Buddhists terms are written, aspirated letters had to be used,
as follows;
05.Aspirated a (kha);

g2 (dukkha)

adem (khuddaka)

eadaesos  (sarasamkhya)
06.Aspirated  (cha);

s (Chatta)

gx3¢ (chanda)
07.Aspirated =z (jh);

®d=5® (majjhima)

esdzesy  (sajjhayana)
08.Aspirated « (th);

a8 (parhavi)

=23z (kashina)

cOwm (Utthana)
09.Aspirated @ (dh);

a107® (Aridha)
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Qe (gidha)

10.Aspirated o (th);
»Oe  (tathagata)
Quaca® (thuparama)
@Uoe  (theravada)
11.Aspirated @ (dh);
Qt® (dharma)
acw  (Buddha)
ea4d (bodhi)
12.Aspirated » (bh);
8%y  (bhiksu)
@0 (bhavana)
280b® (abhidharma)
Palatal @ (S) as well as lingual or cerebral « (s) also were used to
write Buddhist words,
13.Palatal @ (S);
00 (Sramana)
e (Sdsana)
@0  (Sravaka)
14.Lingual or cerebral = (s)
aSen0 (trisna)
8801:8» (astangika)
15.Pali ex;, (1) , Sanskrit « (i) and & (n) which are considered as nasals
were used for this purpose.
16.Pali nasal ex (i)
Bexexoen (Vinnana)
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s8¢ (Paricasila)

17.Sanskrit nasal g (i)
g&0® (Pranfiava)
wbow (Sarvaniia)

18.nasal @ (n)
w®es (Sangha)
amcs  (Sarkalpa)

After the arrival of English in 1796 who took
possession of the entire colony in 1815, English language influenced
the Sinhala language into almost all areas of linguistic structure. Sinhala
and English language contact can be seen similarly at present. The
symbol “e” which is in modern Sinhalese alphabet which comprises of
60 letters has been included to write down borrowed English words,
such as photo (emead), family (o:8G), father (eoe&). However this
new symbol RX is like the lower part of the Sanskrit labial - sibilant
called upadhmaniya (cs@18s).

According to above comprehensive discussion the of Buddhist
influence for the progress of Sinhala writing tradition could be

understood very clearly.
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Chapter 111
The Buddhist Influence for the Expansion of Sinhala
Wordstock (Vocabulary)

The language is the most important communicational media of
human beings. Though many other optional mathods such as signs and
symbols, montions, diagrams, gestures, signets, could be used for the
communicational process, the language is the easiest, efficient and
economic medium utilized for this task. Human beings utilize the language
for their intra - personal communication (intimate function) too. Although
it should be mentioned that the main purpose of a languge is the social
process in  which communication and inter actions included.
Geioge.LTrager and Bernard Block have emphasized this social function of
the language in their definition.

“A languge is system of arbitrary vocal symbols by means of
social groups co-operates.”

All lanuages are governed by a code of rules which are
responsible for the correct usage of them. They are identified as grammar.
Languages are governed by grammar. Grammar is more important in a
literary language than in spoken language (speech).

Usually as the structure of a language comprises of three parts
namely, sounds (letters), words and sentences. Thefore the grammar of a
language can be considered as;

1. Phonology (Orthography)
2. Morphology (Etymology)
3. Syntax

1 G.L. Trager and B.Block, Out line of Linguistics Analysis, page 05
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When phonology treats of the forms and sounds of letters, and
the accurate mode of spelling words, the morphology treats the structure
and history of words. A collection of two or more words arranged in a
systematic manner to express a complete meaning is called a sentence. The
syntax considers how sentences are created in conformity to the rules of
grammar.However modern linguists suggest the structure of the language
to be treated as;

1. Phonology

2. Morphology

3. Syntax

4. Sementics

Wimal G. Balagalla says that phonology, morphology and
syntax which can be considered under scientific studies easily represent the
external structure or the surface structure of a language. In addition to that
surface structure, there is an inner or deep structure which represents the
meaning of sentences or phrases in a language. Therefore he also suggests
a language to be treated under the above mentioned four titles including
sementic.2 When we discuss, the linguistic matters such as cultural contact,
language contact, borrowing, the development of the language, the staple
element which a language depends is its wordstock (VVocabulary)

Etymology studies the structure and history (derivation) of
words. According to Sinhalese grammar there are only four kinds of
words, namely;

1. Nouns - 2@ 0 »»0u¢
2. Verbs - 88w or fwowse

2 Wimal G. Balagalla; Language study and Sinhala parlence, Page 121 - 122
62



3. Prepositions - Bwoor So ©¢
QOBW B¢

4. Prefixes - como 0 cosbo ©¢

These embrace the eight parts of speech specified in English
Grammar, Thus:-
1. Noun -
. Pronoun (1) Nam or Nama

. Adjective

. Adverb

. Preposition

2

3

4. Verb (i1) Kriya or Kiriya
5

6 -

7. Conjunction (ill) Nipa or Nipata Aviya or
_ Avyaya®

8. Interjection (iv) Upasarga or Upasaga

Prefixes and suffixes -
Sinhala wordstock (Vocabulary) comprises of three kinds of
words (terms) they are: -
1. Native verbal roots and Native bases of Nouns (S&esis ©¢)
2. Homogeneous verbal roots and homogeneous bases of nouns.
(2e3® es¢)
3. Derived verbal roots and derived bases of nouns. (¢ <se)
The people who were living in the island, before Prince
Vijaya’s arrival are regarded as indigenous people. There were three tribes
as indigenous people named Yakkha, Naga and Deva®. They lived as small
groups as well as their day - today activities were simple and limited.

3 A.M. Gunasekara ; Comprehensive Grammar of Sinhalese Language , Page 67
4 Mahavamsa (Ed) Wilhelm Geiger, Chapter XII
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These tribes used an indigenous (ed@e) language for communication. Its
wordstock was not expanded. But no evidence can be found out to indicate
that there was a writing tradition. However their wordstock was full of
native verbal roots and bases of nouns  (Nipan - Sez’ - Sdosis In
Sanskrit). Some of them are @& - oluwa (head) =»o - kara (mouth),
emnc - Tola (lip) , @ed - pedura (mat), esosl - potta (peel) , Bes -
lipa (hearth) @& - bada (stomach). Comparing to other borrowed words
from various languages to Sinhala Vocabulary, Native verbal roots and
bases of nouns can be seen only as a small amount.

However this situation changed rapidly after the arrival of
Vijaya and his colleagues to the island. Prince Vijaya married a local
aboriginal Princess Kuweni and eventually took control of the island.
However after crowning ceremony King Vijaya who got married a princess
from Pandyan kindom of India gave up Kuweni and her two children.
Some other maidens of high birth also arrived and married the king’s
followers. They founded other settlements and they ruled an area along its
north region. The indigenous people had to live under this Aryan power.

King Vijaya and his followers spoke an Indu - Aryan language
called Sinhala (Sihi/aka, He/u, and E/u). That language had not only a
speaking practice but also a writing practice (This matter has been
discussed in the second chapter). After the introduction of Buddhism by
Mahinda and his deligation, the light of Pali language fell on the Sinhala
language and Sinhalese literature. As well as by the passage of time both
those sections were nourished by Sanskrit language under the influence of
Mahayana (The great vehicle) Buddhism. Pali and Sanskrit words entered
Sinhala language as homogenous words (==$es®) and derived words
(95500)
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Sri Lanka began to be visited by the people of various
countries, since the ancient times. They could keep a close connection
with the country in various ways. As a result, their migration caused to
change numerous aspects and norms in the country.

Sinhala culture contacted with the culture of those counties.
Language is the most important creation of the culture. As a result Sinhala
language contacted with the languages spoken by migrated people. Hence
the Sinhala tongue possess a large stock of words derived or borrowed
from the Dravidian, Portuguese, Dutch and English language.The people
of Southern India speaking Tamil, Telagu, Malayalam and other
Dravadian languages visited Sri Lanka since about third century before
Christ. Of those Dravidian languages family, Tamil influence for the
Sinhala language can be seen in almost all areas of linguistic structure.
However the most prominent area of that influence is the Sinhala

wordstock (Vocabulary).

e.g.

ocsm»® — lakkam (number)

eedesn — Appa (father)

ols) — Agal (Ditch)

Qedzmny — Odokku (waist pocket)

2253¢® = Kandam (magnet)

As an organised group of people, the Portuguese arrived in Sri

Lanka in 1505 A.D. As a result Sinhala language borrowed some

Portuguese words to its wordstock
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e.g.
oemIE — escola (School)

e — Caju (cashew - nuts)
20®0 — Camara (room)
Bes3E — janella (window)
590 — Tara (tar)

The Dutch Came to Sri Lanka expelling the Portuguese from
the country in 1658. Their presence in the country caused to expand the
Sinhala vocabulary from borrowed words from Dutch.

e.g.
adoms  —  advokat (avocate)
20yc — april (April)
©8ds = pyp (pipe)
@oed — bas (master - carpenter)

Of& — mei (may)

Dutch rule came to an end in 1796 with the coastal areas of
the island passing into the hands of the English. They took possession of
the entire island in 1815. The island then found itself in the hands of the
British a far more powerful colonial force than either the Portuguese or the
Dutch.

However since in the time of British rule of the country, the
influence of the English language on Sinhala could be seen in almost all
areas of linguistic structure. This tendency is common even at present.

e.g.
SN — peensla (pencil)

a0 — Akkara (acre)
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0y — lampu (lamp)
ST — peena (Pen)

e3ed — sup (soup)

In addition to hundreds of borrowed words as mentioned
above, more naturalized and derived words from other sources such as
Malay, Arabic, Persian and Chinese can be identified in Sinhalese
language. Accordinly it should be mentioned that the Sinhala word stock
1s complex of various borrowed words from other languages except it’s
native verbal roots and native bases of nouns. Like all living languages
Sinhala also has developed into a powerful medium of communication |,
borrowing from other languages, adapting itself to changing times and
there by making it self more and more unique.

However a considerable amount of Buddhist words which
came throught Pali language and sankrit language have expanded Sinhala
wordstock (Vocabulary). This matter is to be discussed clearly at the end

of this chapter.

03.1 Translating Pali Commentaries into Sinhala Commentaries

After the establishment of Buddhism in the island Mahinda
took various stratagies to spread Dhamma with the help of King
Devanampiyatissa. One of them was to introduce a Brahmi alphabet to
expand the writing tradition in Sri Lanka and the other was to translate Pali
commentaries into Sinhala (He/a) language or Hela-Aruwa. This procedure

caused to develop Sinhala language, specially its word stock. (VVocabulary)
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Commentary or Arthakatha means explanation or exposition.
Commentarial literature provides a very effective and vital service to
understand the Buddha’s docrine. According to Malalasekara, Atthakatha
means talks about the contents, meaning or purpose of various parts of the
docrine, Arthakatha represent the most ancient, orthodox and a traditional
interpretation of the Buddha’s teaching.® The commentary as a literary
genre has provided for clear underestanding of the deep Dhamma. Actually
the commencement of this literature runs back to the lifetime of the
Buddha. Accurate interpretation for some words of the Buddha arose from
very early days, even the lifetime of the Buddha. On some occasions, there
were discussions as well as disputes among Bhikkhus. These discussions,
debates and explanations can be identified as the first occasion of
comments and exegetics.

Buddhagosa in his preface to the Sumangalavilasint says that
Atthakatha were composed in first council and reheared at the two
following counsils also. They were introduced to Sri Lanka by venerable
Mahinda and he translated them into Sinhala®

Commentaries that Mahinda translated into Sinhala can be
introduced as “Sinhala afthakatha” A.W.Adhikaram mentions a list of
Sinhala agthakatha in his book Early History of Buddhism in Ceylon. They
are,

Maharthakatha (®®0 @ddm)
Mahapaccariyatthakatha (®»o ®088ws ¢ddM)

Uttaravihdaratthakathda (¢33 800 @ddm)

=l A o

Kurundi Atthakatha (5532 addm)

5 G.P. Malalasekara, The Pali Literature of Ceylon - Page 88,
® Dighanikayatthakatha (Ed) Siman Hewavitarana, op, cit.Page 1
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Andhakarthakatha (a@s30m000)
Sarikhepartakatha (esce@®esddm0)
Vinayarthakatha (8>c0dz)
Suttantasthakathd (g3 00)

© © N o O

Samyuttagthakathd (308002 00)
10. Anguttarasthakatha (eo@sSmcOd)
11. Abhidhammaythakatha (@808@00m)
12. Sihalasthakatha (8oeddm )

13. Agamatthakatha (c0o@00mG0)
14. Poranatthakatha (ee900e5000))
15. Pubbasthakatha (582000)

16. Suttantagthakathd (g8 53200m0)
17. Dighatthakatha (esddm0)

18. Majjhimasthakatha (@&=E000m )
19. Jatakatthakatha (om00m00)

These commentaries (Siha/asthakatha) which can  be
identified as the early literary work in Sri Lanken history have been lost
and no exist of them today. However translating Pali commentaries into
Sinhala caused to dervelop Buddhism and Sinhalese language (He/a- Basa)
in Sri Lanka. A commentary is not a direct translation of a text. Usually it
provides philosophical utterances, abstruse points of docrine that occur in
particular texts as well as a commentary explains the difficult words, their
meanings and derivations. As a result  this vital task influenced the
development of the language and its code of rules (grammar). A

commentary should comprise of six meanings. They are,

" E.W. Adikaram, Early History of Buddhism in Ceylon, Page 41 - 42
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1. Samkasana - Explanation, quotation words.
2. Pakdasana - Publicity or to keep available to

use of others.

3. Vivarana - Stating ideas on particular themes.

4. Vibhajana - The way of classification.

5. Utthanikarana - Exposition

6. Paffatti - titles, designations.

a. Inaddition to six syllabuses known as

7. Akkhara - letters

8. Pada - Terms

9. Vyaifjana - Consonants

10. Nirukti - Derivations (Etymological explaination
of Words)

11. Niddesa - Descriptions.

12. Akara - Condition.

Accordingly the influence that a commentary provides to the
development of a language can be understood clearly. Actually if someone
IS not able to realize the meaning of the Buddha’s words, he will not be
able to understand the docrine of the Buddha. Atthakatha or commentaries
help to understand the Dhamma which is very deep in Bhava and
Adhippaya.

Some parts which were extracted from He/a Amwa can be
identified in the Dhampiya Atuwa Gerapadaya, the Jataka Atuwa
Gearapadaya, the Visuddhi Margaya, the Abhidharmarthasangrahaya. The
influence of these Aruva (commentaries) can be seen in the Sinhala

wordstock, derivations, and sentence patterns as well as in classical
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literature. When we analyse the classical literature of the Anuradhapura,
Polonnaruwa and Dambadeniya eras deeply, this matter can be ascertained.

The commentator Buddhagosa came to the island during the
first quarter of the fifth century A.C. He translated the above mentioned
Hela-Aruva (Sinhala Commentaries) into Pali language to expand the
knowledge of Buddhism (of all Buddhists in the world) and for the lone life
of the Dhamma.

Buddhaghosa, had a profound knowledge of Tipiraka (Three
baskets) and variouse languages including Magadhi and Sanskrit. Before
he arrived in the island from south India, he had already written a
commentary named the Atthasalini. However there was not a systematic
commentarial tradition in India in addition to Pali Tipiraka (Three baskets).
He was requested to go to Lankadvipa to translate Sinhala commentaries
into Pali by Indian monks. Arhant Mahinda who brought Theravada
Buddhism to SriLanka had translated the Pali commentaries into Sinhala
commentaries.

Venerable Buddhagosa arrived the island and informed his
purpose to Sangapala thero who was the chief incumbent of Mahavihara in
Anuradhapura.Before translating Sinhala commentaries into Pali,
Buddhaghosa was informed to prove his competence by Mahavihara
monks. Having accepted the challenge he compiled the “Visuddhi -
Magga” (the Path of Purification). The Visuddhi-Magga in which path of
purification (Nibbana) is explained comprehensively as virtue,
concentration and understanding is the most excellent book written by
Buddhaghosa. The uniqueness of this book can be understood comparing
with the Vimuttimagga which was written by venerable Upatissa and

translated later into Chinese in the sixth century.
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Whether Buddhaghosa merely translated commentaries into
Pali or brought to bear on them his own erudition, it is no longer possible
to determine. But there is no doubt as regards his prolific out put. The
voluminous commetraries on the Vinayapiraka, the first four Nikayas of
Sutta Pisaka and the first two and the last books of the Abhidhamma piraka
are undoutedly his works. It is also likely that he aslo produced the
commentaries on khuddaka-.pada and sutta-nipata. Tradition further
attributes him the gigantic commentaries on the Dhammapada and the
Jataka.® The name Buddhaghosa has been attributed him as his voice was
similar to Lord Buddha’s voice. However as a result of this vital task for
Pali literature Buddhagosa had been introduced as “Mittr7 Bodhisattva”, by
monks of Mahavihara. This is an excellent name attributed to him. The
commentatries written by Buddhaghosa translating the Sthalatthakatha are

mentioned below.

Samantapasadika
Paramatthajotika
Manorathapiirani
Saratthappakasini
Sumangala Vilasini
Paparicasiidant
Kankavitaranit

Atthasalini

© © N o g B~ w b E

Sammoha Vinodani
10. Jatakatthakatha
11. Dhammapadarthakatha

8 Ananda W.P. Guruge ; Buddhism - The Religion and its Culture, Page 127
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12. Pafcappakaranatthakatha
13. Visuddhimagga

Buddhagosa’s Pali commentaries have noted several names of
Sthalatthakatha which existed at that period.
1. Mahaatthakatha
Uttaraviharatthakatha
Mahapaccariyatthakathda
Andhakatthakatha
Kurundi Atthakatha
Sankheparthakatha

o 0k~ w

According to the literary proofs 5" century A.C. can be
considered as the origination period of Pali commentaries. So that Pali
commentaries can be considered as back translations, Pali to Sinhala
language and again Sinhala to Pali language. Translating Sinhala
commentaries into Pali is a vital literary work which Sinhala language
helped to expand Pali literature and the long term existance of Dhamma all
over the world. However as a result of this Pali translation, Sthalagthakatha
disappeared from the island in the course of time. But the shadow of those
Sihalasthakatha could be seen till about 10" Century A. C.

The Dampiya Atuva Geetpadaya, belongs to 10" century A.C.
mentions that earliest forms of the commentarties which were in Magadha
language were translated into the Sinhala language by the Sinhala

commentators.
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“Magadha Basin Vetemin a Budukeli Aruwa Heladiv Egjuro
Helubasin Tubiitha™®
Many extractions from He/asuva could be found from Dampiya
Aruva Geerapadaya. Few of them are:-
1. Appamadahi Panditaha Jene *°
(The wise people are diligently making things)
2. Samawatiya Vatthu Nama pathamaki®!
(Samawati’s narrative is the first)
3. Yanta Bhakkaraka Lanaka Sipei'?
(Boring rocks is the art of machine)
4. Yoge wadanaki, Upaddawahi Nam*®
(Yoga is synonymous to hazard)
5. Rahado Wadanak, Avarahi Nam '
(Rahadova is a synonymous term for craters)
Helafuwa has been mentioned as Helafuwa.
Mahatuwa. Sthalatthakatha in Several places in the Dampiya Aruva
Geetapadaya. However these extractions reveal that He/aruwa was visible
till 101 century A.C. in Sinhala literary history as well as Sinhala language
(He/abasa) had developed of his wordstock to provide commentaries to
such kind of a deep philosophy like Buddhism.

® Dampiya Atuwa Gatpadaya (Ed) D.E. Hettiaracchi , Page 06
10 ibid, Page 79

1 ibid, Page 80

12 ibid, Page 136

13 ibid, Page 79

14 ihid, Page 149
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03. 2. Transcription of Tipizaka into Books in Matale Aluvihara
(The Temple of Light)

Transcription of Tipiraka into books caused for the progress of
Sinhala language and literature. The first Buddhist council was held at
Rajagahanuwara Saptaparni cave three months after the passing away
(Maha Parinibbana) of Buddha. First Buddhist council caused in the
preservation of the Buddhist order in many ways. Especially at this council
the Buddhist cannon was divided as sutta and decipline (Dhamma and
Vinaya) as well as groups of monks were appointed for the oral protection
of the Dhamma.

The second Buddhist council was held at Valukarama in the
capital of Visala after 100 years of the Parinibbana of Lord Buddha. This
council also gave a considerable contribution for the longlasting of the
Buddhist order and Theravada Buddhist principles. Here a committee of
monks decided that the Trevavada disciplinary (Vinaya) rules should be
protected and maintained in pristine purity. Third Buddhist council was one
of the most important events in the history of Buddhism. Headed by
Moggaliputtatissa, the third council was convened to purify the Buddhist
order, from the currupted monks who had already entered the order to gain
various profits and advantages. Third Buddhist council had another
important objective. That was to spread Buddhism beyond India in nine
different countries, even for away as Greece and Burma. The most
important mission led by Mahinda with Ittiya, Uttiya, Sambala, Baddasala
arrived in Sri Lanka around 250 BCE. During the reign of King
Devanampiyatissa who was the first Buddhist king in Sri Lankan history.

Mahamegha Park in Anuradhapura was bestowed upon Mahinda and
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retinue by the king. This Royal Park was later to become the Mahavihara
or the great monastery. From that time the Mahavihara was the centre of
Theravada Buddhism. Monks of Mahavihara dedicated even their lives for
the preservation of the purity of Theravada Buddhism and protected the
Buddha’s word by oral recitation.

According to the Buddha’s teachings the Vinaya (decipline) is
considered as the life of the Sasana (Buddhist order).%°

Mahavihara Bhikkhus played a significant role, taking utmost
efforts to protect Vinaya tradition during the periods of natural disasters.

Vattagamini Abhaya (Valagamba) came to the throne in 43
BCE*®. However he was not able to rule the country as he had to face for
an internal rebellion, after few months of coming to power. Not only that
rebellion but raiders from south India invaided the country from the north
at the sametime. King Valagamba, giving up the crown fled to protect his
life but he commenced to gather army soildiers to challenge the invaders in
hiding in a romote area.

Meanwhile the country had to face a prolonged natural
disaster called “Beminitiyasaya” which lasted over a period of twele
years. Actually it was absolutely the worst famine that the Mahavihara
monks had to face. Buddhism went into a severe decline because many
Bhikkhus who momerized the Buddha’s teachings lost their lives due to
the scarcity of food. Many monks left for India in order to survive and
monks who lived in monasteries such as Situlpavva and Tissaharama had
to face many squalls®’. As they did not receive sufficient alms, they had to

eat various kinds of yams. leaves of trees for their survival. However the

5 “Vlinayo nama sasanassa Ayu”
16 Mahavamsa (Ed) Wilhelm Geiger , Chapter XXXIII
17 Vibhangatthakatha ; fianavibbanga Niddesa,Page 314
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responsibility of protecting the future of the Dhamma as a result came to
the rest in the hands of remaining monks of Mahaviharaya. Accordinly a
group of intelletual incumbents 60, in number who were in a great
adamant intention of protecting the Buddha’s teachings for the future
generation gathered in Malaya region which is said to be the hilly area of
Sri Lanka and commenced to reflect on the Pali Tipiraka which was kept
in their memory. By the passage of time the destructive famine came to an
end. Meanwhile King Valagamba over thrown by the rebellion regained
kingship defeating the invaders and took various decisions to uplift the
Buddhism which went into severe decline.

The monks who had already left the Mahavihara arrived in
Anuradhapura and came to the most important conclusion taken in history
of Buddhism in Sri Lanka. That was to transcribe the Tipitaka (three
baskets) for the preservation and the long lasting of Dhamma. Aluvihara
rock temple in Matale was selected for this task and the fourth Buddhist
council was convened with Valagamba as its patron with the congregation
of five hundreds scholarly monks for the first time of Sri Lankan history.
Tipiraka was transcribed on ola leaves or palm leaves, in Pali language.

The Tipiraka or the three baskets of the Buddhist scriptures are made of;

1. Sutta Piraka

2. Vinaya Piraka

3. Abhidhamma Piraka

Sutta pitaka or the discourses of the Buddha comprises of five
“Nikayas™ or collections.

1. Digha Nikaya

2. Majjhima Nikaya
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3. Samyutta Nikaya
4. Anguttara Nikaya
5. Kuddaka Nikaya
The Vinaya piraka consists of rules and regulation of monks
and nuns in the monastaries. Vinaya piraka comprises of';
1. Parajika Pali
2. Mahavagga Pali
3. Cullavagga Pali
4. Parivara Pali
5. Pacitya Pali
The third Piraka (basket) of the Pali cannon the Abhidhamma
Piraka or the higher teachings, consists of seven books , namely;
1. Dhammasangari
2. Vibhanga
3. Dhatukatha
4. Puggalapanifatti
5. Kathavatthu
6. Yamaka
1. Patthana

As a result of writing the Tipizaka on ola leaves the teachings
of Buddha flourished again and Tipizaka could be maintained in the same
original form without distortion.

Transcription of Tipiraka which is mentioned in the
Dipavamsa®® is more important as Sinhala language had developed for such
a difficult, complex task, by that period. The Sinhala alphabet had been
sufficient to conclude that formidable process. The usage of Sinhala script

18 Dipavamsa (Ed) P. Giianananda Thero, Chapter xx
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and dialect usage was in an advanced position as seen from the fact that
the committing to writing the entire Tipizaka unto Palm leaves in the
beginning of common era. It can be assumed that in the written form of the
text might have had the aspirated letters and double consonants though
inscriptional evidences do not support.

The aspirated letters and long letters were very exiguous in
the scriptional language as well as the compound letters and nasals also
were not plenteous. Although transcription of Tipiraka from Pali language
in which aspirates nasals and long letters are plenteous should be
emphasized as a very important feature.

It should be further mentioned that when we take this
Samgayana (council) into consideration, there is no doubt that the light of
Pali Tipiraka has fallen on Sinhala classical literature and Sinhala language
as well. Later many writers when they attempt to find out subjects for their
compositions, had to dive in the ocean of Tipitaka. This fact can be
understood evidently when we take the following books into
consideration.

01. Sikha va/anda and Sikha Valanda Vinisa ( explains the rules and
regulations of the monastic life of monks)

02. Herapna sikna and Herarasikha Vinisa (explains the rules and
regulations of the monastic life of the nuns)

03. Dhampiya Atuva Geetapadaya (explains the gloss of the Dhamma
Padattha Katha as a disiphering book. the Dhamma Padatfa Katha
is the well - known commentary written for Dhammapada in

Kuddaka nikaya by scholar, Venerable Buddhaghosa)
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04.

05.

06.

07.

08.

Dhammasarngani translation (This book has been written as a
translation for the Dhammasasigani Prakakaraza in Abhidhamma
Piraka by the King Vijayabahu. How ever this book is not visible at

present)

Vesaturuda Gata sannaya
(This book interpretates for the stanzas in Pali Vessantara Jataka

and has been written in pure Sinhala.

Jataka Atuva Geerapadaya.
(Jatakatthakata was compiled for Jaraka stanzas in Kuddaka
Nikaya as a commentary by Venerable Buddhagosa. Jataka Atuva

Geerapadaya explains the gloss of Jarakattha katha.)

Parivara Ganthipada Sannaya
This has been written substituting Sinhala words for an ancient Pali
hermeneutic book written for Parivara Pali in Sutta Piraka. The

gloss in Parivara Pali are interpretated here.

Jataka Gata Sannaya

This literary work has been done for the stanzas in Jataka Pali in
Kuddaka Nikaya. Stanzas in Jataka Pali are interpretated in this
deciphering text. The author of this book is a layman named

“Rajamurari.”
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09. Abhidharmartha Sangraha sannaya.
This comment has been compiled for the “Abhidhammattha
sangaha” in wchich the Abhidihamma has been summerized by a

monk called Anuruddha.

Here | have mentioned only a few books written under the
influence of Pali Tipizaka. Not only the above mentioned books but the
Amavatura and the Dharma Pradipika of Gurulugomi, the Butsarana of
Vidya Cacravarti, the Saddharmma Ratnavaliya of Dhammasena Thero,
the Saddharmalankaraya of Dharma Kirti thero have achieved the shadow
of Pali literature. Transcription Tipizaka into the books has caused to create
a new Buddhist literature in the history of Sri Lanka and expand the
Sinhala wordstock from Pali words. This is the influence of Buddhism on
Sinhala language. This matter is discussed comprehensively at the end of

this chapter.
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03.3 The Light of Buddhism on the Sidat Sangara

(Early Sinhala Grammar)

The most significant outcome of the third Buddhist council
headed by Moggaliputta Tissa in 250 BCE was to introduce Theravade
Buddhism to Sri Lanka. After the council, nine Buddhist missionaries
were dispatched to nine neighbouring countries of India. The most
important mission led by none other than King Asoka’s son Arhant
Mahinda arrived in Sri Lanka on a Poson Poya day during the reign of
King Devanampiyatissa.

Not only were the people of Sri Lanka brought under the
influence of a new religion but Venerable Mahinda and the mission paved
the way for the magnificant achievements of the shores of this island.
However as a result of this new religion and culture, people received a
new writing tradition and a literary tradition. Mahinda introduced a
Brahmi alphabet to expand the writing methodology as well as he
translated Pali commentaries into Sinhala. After offering of restored caves
to the monks by some devotees who had embraced Buddhism, an
inscriptional literature originated because those offerings were written on
inscriptions using Brahmi script in Anuradhapura era. These inscriptions
can be considered as ancient visible writing evidence in Sri Lankan
history.

Sinhala commentaries (Sthalatthakatha) can be recognized as
earliest literal works of Sri Lanka, they do not exsit present. After Sinhala
commentaties were translated into Pali language by Buddhaghosa who
came to Sri Lanka in the 5" century A.C. Sinhala commentaris disapeared

from the island. However after few years around the 10" century A.C.
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some excellent books were compiled and it should be noted that they
expanded the horizon of the Sinhala writing tradition and literary tradition.
Some of them are;

10. Dampiya Atuwa Geetapgdaya

11. Sikha Va/anda

12. Sikha valanda vinisa

13. Herana Sikha

14. Herana Sikha Vinisa

15. Siyabaslakara

It should be mentioned of those books Siyabasalakara was
written to discuss about Sinhala art of poetry. The book has been written
in the 9" or 10™ century A.C.by the King Sena I. This Book is an adaptation
of the well - known Sanskrit book Kavyadarsaya of Dandin. This is the
first book which contains instructions on the art of poetry such as special
features of epic poerty, ornaments of poetry, ornaments of prosody, defects
of poetry. As mentioned at the beginning of the book;

“Peden Budusirite
basin vat sirit &
padayutu basin na/u @
Anaturu lakunu dakvam *°

Poets are requested to utilize only  Buddhist biography for
the poetry. (Peden Budusiritee) Though this instruction has been given for
the poetry, it influenced Sinhala prose as well. The early Sinhala literature
did not exceed the Buddhist concepts. As a result the early classical

literature can be discussed conclusively under the title of “Classical

19 Siyabasalakara (Ed) Henpitagedara Gnanasiha, 20 stanza
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Buddhist Literature.” When we analysis the Sinhala literary tradition
specially from  Anuradhapura era to Kotte era this metter can be
understood clearly. After the kingdom of Kotte this situation changed
rapidly as a result of many political, cultural, social and religious
inversions. However it should be mentioned that the counsel given in
Siyabaslakara made an affect on ancient Sinhala grammatical tradition as
well.
Sidat Sangara is the oldest and reliable grammar of the
Sinhala language extant. Though some grammatical books such as the
Kaccayana, the Moggallayana, the Balavabodhana, the Riapavatara, had
been written before, they discussed the Pali and Sanskrit grammar. The
Sidat Sangara has been written in 13" century A.C. i.e. in the
Dambadeniya era. Therefore this book is considered as the oldest Sinhala
grammatical book. Though the author of the Sidat Sangara has fallen into
dispute, according to the reference in the book as “Patiraja piruwanage
sidata” it is certain that this linguistic work has been completed by a monk
who was the chief of a Pirivena named Patiraja. The author of the book
has not forgotten to commence his task according to traditional way.
“ Mahada gandakili kara
Sawné geva dathata
Duhunan deenum sandaha
karanem sidat sangara®
“Having made my heart as a room full of fragrance for the
Buddha who understood and concluded everything which is to know and

Sidat Sangara is done for the knowledge of biginners”

20 Sidat Sangara (Ed) Munidasa Kumarathunga , First Stanza
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The author has offered his gratitude to the Buddha before the
commencement of analysis of contemporary Sinhala grammer, which was
used for the poetry.

In the chapter of “Vesesun Veses” the writer discusses the
adjective which denotes some quality or attribute of the noun or pronoun.
There are two specific stanzas used to annotate the proposition.

“ Namau munidutuma

tumd sirin pabasara

sara sisikal dasand

sanaresena dahu diye”

Worship the supreme Buddha -(who) by his own prosperity
spreads splendour - (who) has a lovely apprearance like and autumnal
moon - (and who) is (wet with the taste of love) greatly loved in the
world.

“ Namau pirisinda seba

vinavu anavatman

pada atu neka kerne dat

pavara munirajahu saran

Bow ye to the feet of the supreme Buddha -of - Royalty, who ,
in an instant, fully, and correctly acquired a knowledge of things, past ,
present and future.?

While the analysis of the connection between the subject and its
attributes in case and gender, the author has put forward a Dhamma
councel. That was to worship the Buddha. Here the honorfics, Munidutuma
(supreme Buddha) Muniraja (supreme Buddha of royalty) have been
attributed to the Buddha. Light of Buddhism has fallen on Sinhala prose,

21 Sidat Sangara ; English Translation by Jemes De Alwis, Page 52
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poetry as well as on grammatical Tradition. Sidat Sangara comprises of
twelve chapters. First ten chapters describe the grammatical structure of
Sinhala language while two chapters titled “lzunizu” and “ Lakara™ utilized
in poetry. Of these two chapters, it may be observed clearly that the book
has been compiled for expansion of the knowledge of grammar used for
the poetry by biginners.

“Iti Viyarapa dena kiviyara padr bandana”

(Having known, the grammar the poets would compose the poems)

Here the purpose of the author can be undertood. Though
Sidat Sangara has been written using pure Sinhala, it has contributed for
the grammar of both pure Sinhala and mixed Sinhala. This book has been
used as a grammatical guide book to learn and teach Sinhala grammar for a
long period of time by both scholars and ordinary people. When we study
the book, it reveals that the author has been influenced not only of Sanskrit
and Pali grammatical books but of Tamil books such as “Virasoliam”. The
later grammarians followed the design of Sidat Sangara for their
grammatical works as there was not a precedent handbook except Sidata
Sangara.

In the first chapter titled as “San adiyara” the author has
given a brief introduction about 20 grammatical concepts used in Sinhala
language commonly. When he annotates some linguistic parts, the
examples which are confirmative the phonetic rules have been extracted
from versifications which had already been written before Sidat Sasigara,
There are three such kind of poetry book in Sinhala history of poetry
extant. They are;

1. Sasada vata (esescoom)

2. Muvadevdavata (89e¢d¢iom)
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3. Kavsi/umina (=25&838.es)

These classical poetry book have been compiled
using Jataka stories taken as sources in Jatakattha Katha which was
written by Venerable Buddhagosa. While the Sasa Jataka is applauded of
verses in Sasadavata, Makhadeva Jataka is applauded in Muvadevdavata.
The Kusa Jataka is the subject matter for the Kavsi/umiza which is
considerd as the most popular epic poetry in Sinhalese literature. Some
extractions of above mentioned book which were utilized to analyze some
grammatical parts in main chapters as well as specific stanzas and phrases
included by the author himself can be indicated as follows. It may be
observed the influence of the literary tradition based on Buddhism on the
Sidat Sangara and the adaptation of the author for the ancestral
methodology as a Buddhist monk.

1. Raja dam niyen miya pusne - The king protects the earth

by means of the rule of Dhamma.

2. Siduhat Kumaru Sudavesiya Pa/igathu - The dwellers of
the supreme Brahma world welcome the prince Siduhat at
first.

3. Mahapun namadane - The priests are worshipped.

4. Senan buhumananne - The wise people are greatly

respected

5. Tiloguru temas Murunata abidam desi - The Buddha

preached higher tachings unto the Deitys a three months.
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10.

11.

12.

13.

14.

15.

Devdat mavara meenavi - Devdat was better to his mother.

Elamba Budun kara - Having arrived to the Buddha.

Munida veelandu pada - The vessel used by Buddha.

Vatin gurun ariyanu - By means of well - being win the

goodwill of teachers.

Gunen dana saganne - By means of kindness win the

heart of the people.

Metten vera parayana - By means of loving kindness,

extinguish enmity.

Teenneni bava piyav - By means of endeavour destroy the

existence.

Namav hiya magani nivan van - Bow whom attained

Nibbana by means of acts.

Yadiyata dan denu - Give alms to the beggar

Mahatunza kara pinipa - Bow to the noble.
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16.

17.

18.

19.

20.

21.

22,

23.

24.

Katak Mahasatu Selin he/iz- A women pushed down the

Bodhisatva from a hill.

Devdat dahenen pirihini - Devdat fell off from his

religious virtue.

Notahauru paragen gatu - That which is taken by the

other is not lasting.

Savanak kadumbu muniduhugen dive - A condensed rays

of six colours spatter from Buddha.

Tilovara guru - The teacher of the three world.

Muni hiruza vine tambarahu supakhu - The faithful lotuses

were partial of Buddha like sun .

Ku/uneetiyata ke parahu - who is against of the kind.
Sesihuge kaha ves derimehi tivara han sa/u piligat -
Thivata accepted the dresses of the lion of sakya upon his

being invested with a yellow robe.

Maha bomeedata isana konhi ruwan sakmana - The golden

walk was on the north - east corner of the great Bo - tree.
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25.

26.

217,

28.

29.

30.

31.

32.

Kulehi no lacegi munipit - The son of the Buddha was not

addicted in the family.

Muni base kara hedahili - The word of the Buddha is

believed.

Gatu gatuda dudano - sahakaramena sapun men piri
ramba niridu ma/ada - paranata biya me ruku/o -The
miscreant, although learned the texts, brought the terror
others like serpents wearing a gem in their necks having

clasped themselves round the sadle tree named king.

Savanin seneehe sadahamin - Be conforted of ears by the
docrine of the Buddha.

Sajanen maga paralev - Good people look! into the nest

world.

Satnen dulaba nobajav - Do not associate the unbelief from
the truth.

Netini naramba muni rii - See the figure of the Buddha of

eyes.

Mahazeni baun nopirirau - O! Bhikkus! do not give up the

meditation.
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33.

34,

35.

36.

37.

38.

39.

40.

41.

42.

Divakuru muni yama iduhakale. - Dipankara Buddha

performed the great miracle.

Mahadene kelesun veenahi - The great multitude destroyed

the defilements.

Eteena Budusiri Saurore kumugu - There sunk in the

ocean’s bottem of Buddha’s splendour.

Apa se@sihu navaga sasun pavati - The nine - branched

docirine of the Buddha prevails.

Mu/u lev oba dahamada bo - The whole world imbibes his

Dhamma ambrosia.

Oba ari saha toruvan dene - His noble priest succeded the

heretics.

Etunuruvan niyavat puda - The wise man offers the triple

gems.

Mete dinindu pasmarun dananne - Mytri Buddha succeds

the five maras.

Apavage amadenne - He will give the elite Nibbana.

Marasenhu bun - Army of Mara were destroyed.
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43.

44,

45,

46.

47.

48.

49.

50.

ol.

Vatvathu munigupza vanat - The eloquents praise the
virtues of the Buddha.

Dancetiyo dan det - The wealthy persons give alms.

Susiri kalahu mete dinidu pudanno - Those who committed

merits will offer unto Mytré Buddha.

Esasnehi pevidi vannahu - In that Buddhist order will they

become monks.

Anatiriya Pa kalahu oba nodannahu - Those who have

committed the sin “Anantariya” will not see him.

Matu setpura atpat karannehi - You will achieve the city
of Nibbana in the future.

Den Sadaham rajakaranne Gouma - Gautama , the present

rular of righteousness.

Maya tisi pure iisu - Maya inhabited in the city of Tusita.

Mahamuhunu somnas nam pasebudu vanuye - The owl

called Mahamuhunu will become the Pase Buddha.
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52,

53.

54,

55.

56.

o7.

58.

99.

60.

Visa uveesi rahatpala labannz - The female devotee Visaka

will attain the effect of “rahat”

Kam keles sasara pazan bemavi - Beings who commit

kamma and difilements whirl in the existence.

Mete sugatindu levan galavanne Mytri - Buddha will

salvage the beings in the world.

Himi oba daham desanné - Lord! preach the docrines

Aga maga gini keles kwsa dwvini -The thicket of

difilements was burnt by the fire of the Buddhism.
Sasun piriyate danan visin satara rii meevenne - The figure
of the Buddha may be appeared at the termination of his

religion.

Lovisa nositiya heki - The subject of the world is
unthinkable.

Bavnen mok dekka heki - The nivan would be achieved

by the meditation.

Bavarav etera yaha vidit - Having crossed the ocean of

existence, he enjoys the prosperity.
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61.

62.

63.

64.

65.

66.

67.

Perum pura Budu i - Having completed the virtues, he
attained the Buddhahood.

Paviru kobe gosin reeke - Having gone where, will the

sinful prosper?

Saga yaha gosinld nahamav - Having gone, see! the

prosperity of Nibbana

Muni rivi Udadeta titulu keen miliyemni aturudahan biji.-
When the sun of the Buddha rises the stars of unblievers

having faded, disappeared.

Daham naradam seerihu visin desini - The docrines were
preached by the Buddha.

Edam ari sanga pi/ipadne - Those docrines are followed by

the noble priests.

Mu/udera papindu kana ikiliye sadun katin pisa
sanghanara di beven midizi - The chief cook having given
the milk rice cooked in a golden bowl by means of sandal

wood for the prists abstained the existence.

According to the oxford dictionary, the grammar is;
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“ The study of rules of a language inflections or other means of showing
the relation between words, including its phonetics system.” 22

When the compiler analyses the grammar of a language, for the
improvement of knowledge of beginners, it should be concluded very
carefully and skillfully. Actually it is a scientific process analyzed by
linguists. The vital task of the author of Sidat Sangara should be
appreciated indeed. The reason is while he analyses the contemporary
grammar which was utilized for the poery, another purpose has been
materialized. That was to give a Dhamma councel for the beginner’s to
develop their personal character. This is the edification which was
achieved from Buddhism by our ancient writers since the Anuradhapura
period and the influence of Buddhism on the Sinhala grammatical

tradition

03 .4 Sinhala Wordstock Expanded from Pali and Sanskrit
Buddhist Words

The contents of the Sinhala wordstock and how it expanded
from Prakrit Sinhala era have been discussed at the beginning of this
chapter. Sinhala wordstock is an interesting combination of many
borrowed words of various languages, such as Pali, Sanskrit, Tamil,
Portuguese, Dutch, English, Malay.As a linguistic concept “Borrowing”
can be defined simply as, achieving a word from one language to another
language. In this process, language contact is coming off involuntarily
and as a result of borrowing, the wordstock of a language expands with a

considerable rate of borrowed words. It causes for a language to make

22 The Consise Oxford dictionary of current English (Ed) R.E. Allen.
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Pleistocene. Pali and Sanskrit words have entered Sinhala wordstock in
two manners.
1. As homogeneous words - Tatsama ( »=3es®)
2. As derived words - Tadbhawa ( »¢»®)
As mentioned in the Sidat Sangara
“Magada Saku @ Bana
Sama i basa tasama nam
Bidune tabawa namvi
Vimasa danu ehi piyo”'®
The words which are similar to Pali and Sanskrit words
are called homogeneous (Tasama - m»e®) words. The words derived from
Pali and Sanskit are called derived (Tabava - »@®) words. As the author
of the Sidat Sangara has given priority to the grammar of Pali and
Sanskrit languages, when he discusses the grammar of the Sinhala
language, the homogeneous words and derived words have been defined
as above mentioned manner. However it should be noted when we use a
word borrowed from any other language such as Pali, Sanskrit,
Portuguese Dutch, English without changing its form that word is called a
homogenous word. These words are utililized in mixed Sinhala language.
Sinhala vocabulary (Wordstock) has expanded of such kind of
words achieved from Pali language. It may be observed that the letters “©”
(wa) or “w” (ya) is added to the end of the words, when they are

borrowed Sinhala language. These letters are called suffixes (pratya -g=ws)

23 Sidat Sangarava (Ed) Munidasa Kumarathunge, Piyavi (Derivation)
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Pali Word | Pali Word | Sinhala Sinhala Meaning in
in Sinhala | in Roman | Word in | Word in | Sinhala
Letters Letters Sinhala Roman Language
Letters Letters
@881 atimana @881 atimanaya pride
@8 atita a8 atitaya past
28@1» adhimana | @8@1»a adhimanaya | pride
800> adhivacan | @820 adhivacanay | noble word
a a
@300 | gntarabha | @3®9®O@ | antarabhava | intermediate
va ya state
8530200 | andhakara | @53Q0z00 andhakaray | darkness
a
8200 andacara 20106 andagataya) | future
Sslo) anagata | @OODE andcaraya | misconduct
OO anugaman | @0z anugamanay | following
a a
GOOD apadana | @SS apadanaya | Character
oI aparadha | @010 aparadhaya | crime
godog apavada | @IS apavadaya | complaint
gwodlwo | atthacariy | @wo®8wo® | atthacariyav | helpfulness
a a
8801g> abhivadan | @8¢»@ | abhivadanay | respectfull
a a greeting
§88oe0 avihimsa | @380e00 avihimsava | non-
violence
QIR aghata TN aghataya anger
&80 ajiva 80w ajivaya livelihood
$100® arama PIAVD aramaya monastery
29000 BN aradhanda | @1000500 aradhanawa | invitation
@IeCI® aloka GeCI® alokaya light
&000¢e3 avasa &000e3es avasaya monastery
QBRI | asanasala | gm0 | gsanasalava | seating hall
CODED upanayana | CEee@ upanayanay | initiation
a
cotdd® | ypasthana | coEQS | upasthanaya | support
cowdug | upasampa | cuw®s® | upasampada | higher
da va ordination
CBIBm Upasika | cwo&md upasikava Female
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devotee

cewdsd | uposathdg | ceBIem | yposathagar | poya house
0 ara Seo aya
SIRES) Katina 2O kathinaya | Katina
SIS katha SIS kathava speech
DO (D) karuna DO €20 karunava kindness
SUC) kama SUCJE kamaya lust
REC kusala RECD kusalaya wholesomen

ess
O gandha ORI gandhaya smell
®90) gatha ©9000 gathava stanza
Qe guna Qe gunaya quality
E3¢o candaraga | 3¢S0 candaragay | will

a
XD gnana @D gnanaya wisdom
230 tarha 2300 tazhava craving
goa tiupa goe tiipaya Padeitya
QD dana QBB danaya Alms
@¢Om0 devata @O0 devatava deity
DIENOO | nandiraga | ®BENOE | nandiragaya | craving
00 | namaskara | ®O€@ISE | namaskaray | respect
a

Bedia nirodha Bediw nirodhaya | cessation
Bedesden | nissarapa | Besescencs | nissarapaya | escape
©00d | pardjika | ©9EmD pardjikava | defeat
8om piraka Bome pirakaya basket
Beww | pindapata | Bes@wome | pindapataya | alms
&g puja S pijawa worship
¢ phala oce phalaya result
RS Brahma | @v@w Bramaya) Brahma
@RI Baodhi CMAIS Badhiya Bodhi
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» bhava OB bhavaya becoming
®cewm | marasena | @0ee»»® | marasenava | evil forece
CIO5) moha ©®Jna mohaya delusion
oS rati o8 ratiya attachment
00® raga SLGI ragaya lust
°CI® lobha eCivae lobhaya greed
ecIi™® | lokanukam | @CIIR®® | [okanukamp | sympathy
e pa S ava for the
beings
Doz8B8cs vankagiri | .88 vankagiriya | vankagiriya
053¢0 Vandana | 93¢0 vandanawa | respect
Bd vijja SRS vijjava knowledge
3g=8 vimukti SgiBa vimuktiya emancipatio
SIS vipaka Buvme vipakaya ?esult
SEUG viraga SEG viragaya dispassionat
ion
Segcd visuddhi | 8e3¢8cs visuddhiya | purity
Swog vihara Bwoo viharaya monastary
©d¢ veda @dgw vedaya veda
Cralaal vedana @D¢md vedanava feeling
o sanna =les dm ) sainava perception
=1 sati @B satiya mindfulness
€3¢l saddha €3¢,000 saddhava devotion
O at= samddana | @IS samadanaya | conciliation
w@wBB | samapatti | e@wBBe | samapattiya | attainment
WOMIOO® | saranana |wOeIO®® | sarand going
gamana | g gamanaya refuge  for
triple gems
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©01® saraga 0003 saragaya lust

0w® sanyama | eow®cs sanyamaya | restraint

2000 sanvara 83000 sanvaraya restraint

208300 samsara | €0t300C samsaraya | the circle of
birth and
death

30630 g sanghabhe | eotsed¢es sanghabhed | schism

da aya

8300200 sadhukara | €0Qwi0 sadhukaraya | saying well

€00 sala €00 salawa hall

8o sima 80 simawa boundary

e silakatha | 8cmO0 silakathava | speech  on
virtue

8¢ sila 8cow silaya morality

Qo8 sugati goBw sugatiya Nibbana

Following words also can be utilized as homogeneous mixed Sinhala

words related to Buddhism.

Sinhala Term in | Sinhala Word in | Meaning
Sinhala Language | Roman Letters
1 | g apdaya hell
2 | @0 apara abysmal
3 |ao¢ aphala unfruitful
4 | @8e®erid abhisambodhi englihtenment
5 |&8» abhita courageous
6 |a> amita friendly
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7 |28 amitabha bright

8 | ge®i» amoha unigrnorant

9 |g8eu®® ariyadhamma Buddhism

10 | o aripa formless

11 | 28d% avijja ignorance

12 | 0w asamasama Lord Buddha
13 | gesden asaranpa helpless

14 | e asara worthless

15 | @0 asura enemy of the deity
16 | eewim asoka griefless

17 | 8ot ahimsaka harmless

18 | @0® agama Nikaya

19 | @iy andapana breath

20 | @)D anubhav dignity

21 | @o8es amisa bait

22 | @ ayatana sense doors

23 | @oesd asava defilements

24 | 99 iccha willing

25 | co»e uttama excellent

26 | ¢ upadana clinging

27 | 90w eravana the tusker of sakra
28 | =»3» karhina a special robe
29 | ®©udds» kamasucarita lustless

30 | ®»®0» kamaraga sense pleasures
31 |»csoen kalyana kind

32 | »Ocw» kamalasana Brahma
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33 | mwced®»zN kusalacetana wholesome intention.
34 | Rwces kusalaya wholesomeness

35 |z gandhabba as a being to be born
36 |88 gihi layman

37 | 88w gitikava verse

38 | evvim gehasita laic mind

39 | coin® Gotama Gotama Buddha

40 | om®Yo catumadhura four sweets

41 | 9» cuta dead

42 | @DeIYS cetovimutti freedom in mind

43 | &0¢ jarila a ascetic

44 | S DEBVID Janapada kalyani a princess

45 | &S jarawa old age

46 | BB jatiya birth

47 | Srog jagara awake

48 | &» jina Buddha

49 | Som Jeevaka the person who lives
50 |»C0m tathagata the Buddha

51 | €500 tanhava craving

52 | mewioma tapovanaya the monastery of asctics
53 | Bgeyo tidasapura heaven

54 | Beci® tiloka three worlds

55 | ecd thera monk

56 | @o0a¢ theravada Theravada

57 | ¢€® dalada Tooth relic

58 | 2®@218 dhammacari the person who engages
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with dhamma.

59 | Bwow nikaya division in the pali canon

60 | Boew nigantha naked ascetic

61 | Bw® niyama laws

62 | Bow niraya hell

63 | BooBes niramisa dispassionate

64 | Boden nivarana obstructions

65 | wexPRE paficabala five powers

66 | w000 w@Lwew | Paticca Conditional Genesis
Samuppadaya

67 | voisw pardjaya defeat

68 | ©8eden parivena pirivena

69 | se@me pansukiila with soil

70 | 2080 paramita perfections

71 | ©90 ecoBwm paralaukika paramandane

72 | 8o pindapata food

73 |gd> pijita honoured

74 | @43 Bodhi enlightenment

75 | @F0008 brahmacari celibate

76 | ®»ro® bhanaka preacher

77 | 83y bhikkhu monk

8 | v® bhiita elements

79 | oo» mataka about dead

80 | @dencs maranaya) death

81 | ®exniBwren manovinniana consciousness

82 | @wsioc mahatphala much benefitial

103




83 |@mw¢ Matali a name of son of the
sakra

84 | ®c¢ Mara maraya , killer

85 | Bo¢w migadaya the place where deer live

86 | 9gom mudita sympathetic joy

87 |88 muni monk , ascetic

88 | gesodog musavada lies

89 | @@z metta loving kindness

90 |8 yati monk

91 |w®cE yamaraja king of hell

92 |oE=»®® vacikamma evils done by word

93 | 980w vajirapani sakra

94 | 2008 vanavasi living in forest

95 |oee vasala outcaste

96 | B evidm vikalabhojana untimely meal

97 | Smentdag vitandavada sophism

08 | B¢bamn vidarsana insight

99 |B»w vinaya decipline

100 | 39w vinayaka Buddha

101 | Swdesoages vibhajjavadaya analogism

102 | @i vimanaya abode

103 | 8% vitaraga dispassionation

104 | 9108 viyadhiya decay

105 | @s00¢, vyapada Hwill

106 | eoa0® sakadagami once - returning

107 | es2320es808 sakkayadithi one of the ten fetters
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108 | esoz00 sankara conditioned things
109 | esots sangha group

110 | egR®® saddhamma canon

111 | es®8¢@ sambuddha Buddha

112 | @03 sambodhi enlightenment
112 | es®@o samma right

113 | @@ sammakaya body of the Buddha
114 | ©s®208 samacari respectful greeting
115 | es®1& Samadhi concentration
116 | ©®9 samatha consentration
117 | w®en samana monk

118 | @ samaya religion

119 | ©@wBmo samayantara other religions
120 | e®8w samadhiya concentration
121 | es00&32 sanghika belongs to sangha
122 | escrsm» salayatana Six spheres

123 | esBexexoen savinnana consciousness
124 | €008 sanghika belongs to sangha
125 | e0g sadhu good

126 | ©0®@eend samanera novice

127 | e20@e-end samaneri nun

128 | 0o savaka deciple

129 | €08z savika female deciple
130 | eene» sendsana shelter

131 | eesdsoze sopaka a low caste

132 | eeimouss sotapatti entrance
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133 | 80w Sariraya body

134 | endm>e Sokaya grief

Other Pali words have entered to Sinhala language as derived
words. When a word is absorbed changing it’s form to another language
that word is called a derived word. When such words enter to the Sinhala
language, several phonetic rules are functioning. They are;

1) Elition - e@dwe - (Lopaya)

2) Substitution - gedwews (Adesaya)

3) Augmentation - @:0®=¢ (4gamanaya)

4) Assimilation - gb® o / ©d o (Parwaripa or Para Rupa)
5) Reduplication - 8580 Siwe  (Dvitva ripaya)

6) Methathesis - esc@e (Peraliya)

7) Elongation of the vowel - sounds - £ (Vriddhiya)

8) Abbreviation of the vowel sounds - 8w (Haniya)

1.Elition - ecdwsw - (Lopaya)

Dropping a letter in a word is called elision (Lopaya.) Here the initial
letter (@c=mo - mulakura) middle letter (©¢z=o - meedakuru) final letter
(@omo - agakura) can be elided.

1. Elision of the initial letter.
a8 (Anat) = =8 (Nat) the chief of the Nagas
=29 (Ku/upu) = &< (/unu) Kindness

2. Elision of the middle letter
Ovmegd (Mahakasup) — ®@weged (Mahasup) a deciple of Buddha
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od¢ (rajadin) = o¢ (radin) daughter of the king

3. Elision of the final letter.
o (rapa) — oz (ra) form.

edie (roga) > egs (ro) illness

2.Substitution - eeéac (Adesaya)
The change of a letter for another is called substitution.
©®® (Dhamma) — ¢w»® (Dahama) canon.
eci» (Loka) — eci® (Lova) world.
8o (pita) — 8o (piya) father.

®m» (Mata) — @ (mava) mother

3. Augmentation - @s0@mwe (Agamanaya)
Augmentation means the insertion of a letter (Consonant) in to a word
without any elision.
g + ¢35 (Puna + ut) = g»od (punarut) tautology
ot t ecw (ri+aripa) — oo (riuparipa) form and formless
4. Assimilation - gb® o / o ows (parwaripa Or para ripa)

When two letters are close and one letters is changed into other,
the change is called assimilation. Therefore assimilation acts in two
manners.

1. The assimilation of a preceding to a succeeding letter (s o; -para ri)
s8> (paritta) —» 833 (pirit) pirit
BeGe (Kilesa) = emece  (keles) difilements.

2. The assimilation of a succeeding to a preceding letter. (ews o7 - pera
rii)
et - (utpala) = ¢a@ - (Upul) Water lily
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ewtes - (kesa) — emew - (kehe) hair

5. Reduplication - 8530 g (Dvitva riapaya)
Reduplication means the doubling of a letter in a word.
w3 - (yakkhini) = «8=38 - (yakinni) female demon

eoime - (Gopala) = evisEe - (gopalld) cow boy

6. Methathesis - escgw (peraliya)
Methathesis means the transposition of letters (\Vowels or consonants)
within a word or parts of a compound words. The author of Sidat
Sangara, methathesis is divided into five groups. Following changes of

state can be seen in Sinhala language plentioussly.

a) The methathesis of vowels - 8 e=og (pili perali)
g (put) = 855 (pit) son
b) The methathesis of consonants - &es e=d@ (vana perali)
©®@es (Samana) — @»es (mahapa) Buddhist priest
c) The methathesis of words - @¢ ewcg (pada perali)
(ex¥mre Do) ¢8 0 (datraja) — oesd (raja dat) upper fore
tooth.

7. Elongation of the vowel - sounds - a3 (vriddhiya)
Here a short vowel sound in a word changes into a long vowel sound.
This phonetic rule is called elongation.
W®8» (dhammika) — 8 (dharmika) just
e@=» (Mmetta) — @z (metta) compassion
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8. Abbreviation of the vowel sounds - @S« (Haniya)
Abbreviation means changing long vowel sounds in a word into
short vowels.
av® (Brahma) — a® (bamba)
am3e (Ananda) = ewme (Anada)
A large amount of words have been absorbed to Sinhala tongue
under the influence of above mentioned phonetic rules. Following

words can be arranged as derived words.

Pali Word | Pali Word in | Sinhala | Sinhala Meaning
in Sinhala | Roman Word in | Word in | in Sinhala
Letters Letters Sinhala | Roman Language
Letters Letters
053 es0ts Anisamsa aPyes Anuhas merits
co>8e uttariya c®os® | uturu sa/uwa | scarf
)
Cc e | udakasatika | ©92w8¢ | nanakadaya | under robe
Qo¢ Ovada e0I¢ avavada advices
BeCe klesa emece | Keles defilement
S
DBOPD | katikavatta 80> | katikavata discussion
2000w | kammaythana | »®0»z3 | kamarahan aims  for
meditation
DCBIH kalyapmitta | ®ce®» | kalanamit good
SfS7%) friend
e khetta YY) keta paddy field
Berowd® | gilanapaccay | 8csdse | gilanpasa medicine
(e5]
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a

By | gilanasalava | 8esd»c | gilanhala Hospital
®
owe | cakkavala o1l sakvala galaxy
03038 | Chakkawatti | @88 Sakviti universal
DemthC candala @@ | seedol lowcast
37o %) citta 8 sita mind
Omwdde | catupaccaya | &Bdwe sivpasa sivpasa
o0 cankamana o108 Sakmana Walking
YOO | catummahabh | @@ | sataramahab | four
R ita R hiita elements
e cetiya e seya stupa
Si51o) jatta 02 kota pinnacle
SOl Jjambudvipa Q2O Dambadiva | Dambadiv
a
a9 | ignacakkhu | ;¥@emes | nuwancesa wisdom
38c | takkasila e Taksala city of
Taksala
D€ Tanha D Thana Craving
BBoo ticivara R 880 | tunsiura the under
robe ,
double line
robe and
single line
robe
garode | dibbacakkhu |¢otes divees divine eye
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Wo® Dharma ¢nO Dahama Canon
S Dhita o Duwa Daughter
08¢ | niccasila Bow nitya silaya | five
Bcw precepts
B> nibbana o nivana
emancipati
on
eo3»8® | nekkamma B58@ nikmima renunciatio
n
oDedaq | pacceka sewllg Pase Budu Pase Budu
v buddha
sexoad | paficakkhaba | wea® pasbemi five
o) ndha aggregates
s 0038 | paficavaggiya | v&oe pasvaga five
<@ ascetics
wO@wsd | Pagimaghara |8€®ed | Pi/image Shrine
room
omeed | padhanaghar | ®@wwe® | Bhavand house of
a « Geya meditation
wddS | pabbajja (3¢ peevidi ordained
Elelel g paraloka vdew | paralova next world
Slegteort pardyana 8890 (pihita refuge
Slsfore) Paritta 85 Pirit Pirith
803 Paripati 8Eed¢ | Pilivela order
we0Bce | pancasilaya |os8E | pansil five

precepts
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B0 Pita 8o Piya Father
Sl pufifia 8o pin merits
esme™ | petaloka eygmecd | pretalokaya |world of
™ goblings
@030 posatha @i poya Poya
efwdd | Besajja e@eusd | Behet Medicine
®2&0e macjariya ®e0t masuru miserly
od=le Majjhima 1@ Meedum middle
o3¢0 | patipada 8Eeo® | pjjiveta Path
®a%0 Mata @0 Mava Mother
805 | micchacara | O1S¢ veeradi temperanc
QIEESE heesirima e
80803 | micchaditthi | 8eg9 misadizu infidel
CleMaLY mokkha) @ mok emancipati
on
S yajana o yaga sacrifice
doFme@ | ratanattya Jz3»me | ratnattraya | Triple
gems
Cochd Raja 14 Raja King
eGim Loka IR Lova World
ecinsd»d | lokuttara eciewmis’ | lokottara supermand
>0 ane
ool Vandana O§® Veedima rectpect
Oedes vassa oes vas rainy
season
00 | Vassavasika | O&ed Veesisalu robe
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)

IS vijja B¢ vidu knowledge
Bve0 Vibhanga LIS Bedima division
€232 sakka ez sak Deity
©do sagga =lo) saga heaven
@D0B8w | saccakiriya w»uPe | satyakriyava | affirmation
D
wude | samparaya wdeco® | paralova next world
@@ | samantabhad | ©e@=3@wg | samanbahad | a word for
® daka St uru Buddha
edyles sappurisa wdyoe | satpurusa gentleman
e0J Sarikhara esoedzd | Sanskhara aggregates
308300 sanghari @¢w0 deparasiura | double line
&8go robe
20053 savatthi o] SceVeet a city
&5 sikkha 8» sika precept
8cozsw | silagandha 8ceog | silsuvanda smell of sil
§§C0e®0w | surameraya | S®@®C rahamera alchohol
@332 Soka ©e200 Sova grief
Bedudmd | hirottappa 88@=< | hiriotap shame and
o fear

As mentioned in the 2" chapter Sanskrit which can be identified
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as a mother tongue of Sinhala language influenced Sinhala language as
well as Sinhala literature equally. During the Polonnaruwa period, the
Sanskrit language had become very popular among scholars. The reason

for this situation was the spread of Mahayana Buddhism and Hindu




religious activities in Sri Lanka. However the influence of Sanskrit for
Sinhala language could be seen since in Anuradhapura era.

The monks of Mahavihara studied only orthodox Theravada
texts. But the monks of Abhayagiri studied both the Theravada and
Mahayana scriptures. As well as monks of Ahbyagiri were not satisfied of
learning Pali commentaries. As the studying of text of other Buddhist
sects composed in Sanskrit and contemporary texts of different schools, the
use of Sanskrit literature on both lay and ordained learned community was
highly popular in early Sri Lanka and highly influenctial. As a result of
the liberal attitude of Abhayagiri towards other Buddhist shools, non
Therevada ideas got amalgamated with the Sri Lankan Theravada tradition.
Through Sri Lanka Buddhist literary works, the great contribution that the
Abhayagiri monks rendered to the Sri Lankan Buddhist culture is clearly
proven.

In this period Sinhala lay and ordained learned community
studied Sanskrit books of Asvaghosa, Nagarjuna, Asanga, Vasubandhu,
Aryadeva, Buddhaghosa, Aryasiira, Dharmakirti, who can be identified as
Buddhist poets and philosophers. The Saratha sangrahaya of King
Buddhadasa (4" century A.D.) the Janakiharana of poet Kumaradasa (6"
century A.D.) the Balavabodhanaya of Dimbulagala Maha Thero (12"
Century A.D.) should be mentioned as Sanskrit texts written by Sinhala
Pandits.

Though in Anuradhapura era many scholars were undergone by the
influence of Sanskrit language, they were nourished by Buddhist themes in
there literary works further more. The Siyabaslakara which was written in
10" century A.D. by King Sena I is an adaptation of Kavyadar$a in which

the features of epic poerty, ornaments of poerty, ornaments of prosody,
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defects of poetry have been discussed comprehensively by Sanskrit Pandit
Dandin. The author of the Siyabasalakara says;

“ Peden Budusirite

basin vat sirit @

padayutu basin na/u &

Anaturu lakunu dakvam

“Writers should utilize Buddhist biography for poetry. Though
this instruction has been emphasized for poetry”, it influenced Sinhala
prose as well. As a result, the early Sinhala literature did not exceed the
Buddhist concepts in their literary works.

The Kavisilumiza was written in Dambadeniya period i.e. 13%
century A.D. by King Parakramabahu II using Kusa Jataka in Pali
Jatakatthakatha. The author mentions about Bosatsara veenum (Praising of
Bodhisatva) which causes for the appreciation of wisemen.

“ Kivbeev Kividume - kusum seepatehi vipul

Pele Bosat sara veenum - Viyate muwapat wewa >

Ancient writers were willing to utilize Buddhism for their literary
works. The concept of Bodhisatva spread in Sri Lanka as a result of
Mahayana Buddhism since Anuradhapura period. The concept of
Bodhisatva is a main teaching in Mahayana Buddhism. A statue of
Avalokitesvara Bodhisatva can be seen in Kustarajagala area in Sri Lanka.
The Bodhicaryavatara is a well known Sanskrit book wrirren by Acafya
Santideva. This book explains Mahayana Bodhisatva practice and has

influenced on Sinhala Buddhist culture. The following stanza can be seen

24 Siyabasalakara(Ed) Henpitagedara Gfianasiha Thero; 20 stanza
%5 Kavsilumina(Ed) M.B. Ariyapala; 4" stanza
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in the chapter 10 in the book and has been translated into Pali language.
This stanza is very popular in Sinhala society and Buddhist worships.
“Devo varsatu kalena - sassa sampattihetutah

Sphito bhavatu lokasca - raja bhavatu dhamikah?®

The corresponding Pali stanza is;

“Devo vassatu kalena - sassa sampatti hetu ca

927

Pito bhavatu loko ca - raja bhavatu dhammiko

Though many books in which Mahayana concepts were discussed such as;

Dhamma Sarikhepa (Q®® woedw)
Visuddhikatha (8@d3m)
Ariyavamsakatha (e@8c®.ewm)
Bhumipalavijja (98sic8dsh)
Supinasatta (e8sye30)
Dronagajjika (e¢ldenod8zn)
Vannapiraka (2e3e:80»)

Angulimalapitaka (e.@E@1c80»)

© 0o N o g bk~ w D PE

Rartapalagajjika (c00wicod&n)

They are not seen at present. Polonnaruwa period is considered
as Sanskrit era of Sinhala literature. The Dharmapradipika is one of the
most sanskritized Sinhala classical book written in Polonnaruwa era. The
author of this book, Gurulugomi is a Sri Lankan scholar who lived in the
12" century C.E. He has quoted many Sanskrit stanzas and statements from
various Sanskrit books such as the Bodhicaryavathara, the Sisyalekka and
Sanskrit drama the Ratnavali. Gurulugomi explains how to get rid from

hate quoting two stanzas from the Bodhicaryavatara as well as he

% Bodhicaryavatara; A new translation by Kate Crosby and Andrew skilton. 10.39
27 A source can not be foundout in Pali canon
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encourages the readers to refrain from hatred as no one can overcome
hatred thorough hatred.?
“ Kiyanto marayisyami durjanan gaganopaman
Marite krodhacitte tu maritassarvastravah”?®
( How many cruel people, as unending as the sky, can I kill?
But the mental attitude of anger is killed, slain is every enemy)
“ Mukhayam dandadikam hitva prerake yadi kupyati
Dvesena preritasso pi dvese dvesestu me varam”*°
(If disregarding the main cause, such as a tick or other arm, |
become angry with person who suffers it, he too is suffered by hatred. It is
better that | hate that hatred)
However as a result of these literary works in Sri Lanka many
Sanskrit technical terms specially discussed very important Buddhist
concepts have entered Sinhala wordstock as homogeneous words and
derived words. It should be mentioned that many Sanskrit words have
entered Sinhala language achieving the importance which Pali language
achieved before in literary works. Sinlala language possesses a large

number of such Sanskrit Buddhist words as follows.

Sanskrit Word in | Sanskrit Word in Roman | Meaning
Sinhala Letters Letters
1 | g2bnd antarbhava Being  between
two births
2 @IBODIE anatmavada doctrine of no-
self

28 Dharmapradipika (Ed) V.D.S. Gunawardhana, page 150
2 Bodhicaryavatara; A new Translation by Kate Crosby and Ansrew Skilton (5.12)
% Bodhicaryavatara; A new Translation by Kate Crosby and Ansrew Skilton (6.41)
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3 & PYDIDH@IB anumanajnana Knowledge from
inference

4 | eon apatrapa embarrassment

5 | gze@rens apramanya Invalidity

6 |a8w abhijiia Special
knowledge

7 | e8ube abhidharma Profound
teaching

8 |o288dn0em abhiniskramana leaving the
household to
become an
anchorite

9 | @8csocdzng abhisamskara Development,
conception

10 | gboygBs arthapratiti Manifestation of
meaning

11 | gSwoss arhat respectable

12 | @B¢s avidya ignorance

13 | @Eg000Bc astamgasila Eightfold
austerities

14 | @80108@i0 astamgikamarga Eightfold ways

15 | @053®¢axdd atmadrsti Self-vision

16 | @00 anubhava dignity

17 | @obweoms aryasatya Noble truth

18 | @cwBwr» alayavijiiana base-
consciousness

19 | 9feewd indriyajiiana Sensory
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perception

20 | SBwoso iryapatha walking
carefully,
movement

21 | 8Bwxo irsya envy

22 | cPoBw utpattiya Origin/ birth

23 | cFeSeen utpadakaksana Moment of
generation

24 | codde upeksa endurance

25 | @9¢o0ms audaritya solemnity

26 | @a¢ms auddhatya arrogance, self-
exaltation

27 | =@ karma Karma/ destiny/
action

28 | ®b@w0 karmapatha course of action

29 | ®beBu karmavipaka Aftermath of
karma

30 | @@L karmasthana Place of karma

31 | »b@dommn karmasvakata State of own
action

32 | @G - eneC kusala - akusala Merit - demerit

33 | »asiortmbe Krtatvatkarma functional
Kamma

34 | eI kautrtya Remorse,
repentance

34 | ewmia krodha Wrath, anger

36 | Peerword ksanabhamgura Fragile/ transient
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37 | ©0engda0 ghranadvara Entrance of
olfactory (data)=
Nose

38 | @redwa» ghranavijiiana Olfactory
perception

39 |obggos caksudvara Entrance of
visual (data) =
eye

40 | o=3gbB8wrm caksurvijiiana Visual perception

41 | Opdibwesmn caturaryasatya Four noble truths

42 | ecOmém caitasika Of/ belonging to
the mind

43 | ecOm®s caitya padeitya

44 | ES08 &> Jjihvavijiiana Sensory
knowledge of
taste

45 | e W@ jiieyamandala Faculty of
intelligence

46 | gean punya merit

47 | econecim trailoka Three worlds

48 | SePeem trilaksana Threefold
features

49 | §3¢m trvidya Threefold
sciences

50 |80 trividharatna Threefold jewels

51 | ma&enid trisnava craving

52 | {edws dvesa hatred
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53 | Eouvoycdwm divyacaksurabhijiiana Special
knowledge of
divine eye/
clairvoyance

54 | @3S duhkhagni fire of sorrow

55 | Wb®egwmy dharmadesana Dhamma sermon

56 | QSegvLes dharmasravana Listening to
dhamma

57 | Q@ beuBuess | dharmanudharmapratipatti | Policies of
dhamma and their
subordinates

58 | QamcaEQ dhrtarastra A proper name,
meaning "one
who sustained a
country"

59 | Q8 dhrti Satisfaction,
content

60 | Vs dhyana Reflection

61 | BbDren nirvana Nirvana/
cessation of
desire

62 | eexdn®s naiskramya Deserved to leave

63 | ©BwdB paryapti end

64 | comTwI<R® Nairyanika Things that lead
to liberation

65 |wog: paradu/kha other's sorrow
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oGO parartha selfless

66 | ©0508 pararthakami philanthropic

67 |=590am paricumbita well-kissed/
touched

68 | soedxiEw paficendriya five organs

69 |wrentdmn panditya erudition

70

71 | soentdms panditya erudition

72 | gensmb® punyakarma Meritorious
deeds

73 | gouve pratyaksa Perception

74 | 9@ pramana valid

75 | ggno pravrajya ordination

76 | Yoreneom pranaghata Slaughter of life

77 | 988¢» praptidana giving

78 | e98e®@ussew.00@B¢ | Pratimoksasamvarasila "vowed morality
towards
liberation™
code of conduct
prescribed for a
monk

79 | @¥@8nic brahmavihara Living like the
brahma,
abstention  from
sexual pracices

82 | fclmeie.s buddhanusmrti Remebrance of
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the Buddha

8l | o8 bhakti devotion

82 |83y bhiksu Mendicant, monk

83 | o8 mati intellect

84 | @xb® mana’zkarma Activities by the
mind

85 | @»ewmo manaskara Activities by the
mind

86 | @stesbs matsarya greed

87 | Sms0cacdd mityadrsfi Erroneous
understanding

88 | @y mrtyu Death/ deity of
death

89 | ®agom mrduta softness

90 | ®amodog mrsavada lies

91 |ee@f maitri compassion

92 | ee®g®» maithuna Cohabitation/
sextual
intercourse

93 | e®Fe moksa liberation

94 | s yathabhiitajiiana Knowledge of the
things as they
are/ right
perception

95 |edis rosa anger

96 | ecimg lokagra chief of the world
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97 | eciemizi®o lokottara Spiritual/
otherworldly

98 | ecod®» laukika Secular/ worldly

99 | Sgbmzm vidarsana Right knowledge

100 | Se®de vimoksa Liberation

101 | @R@cc®ax sabdalambana Attachment to
sound

102 | e@dmennas Sokasagara ocean of sorrow

103 | g Sraddha faith, trust

104 | @®enwubdmao Sramanapariskara Things given to
monk

105 | @1@eeid sramanera Novice monk

106 | e@ynosS Srotapatti Getting into the
stream

107 | egInpgesrg Srotraprasada Pleasing the ears

108 | eSg&oos spraszavya That should be
touched

109 | @8 smyti memory

110 | eS0bo svarga heaven

111 | ©8284Ed saptavisuddhi Sevenfold
purifications

112 | esgoo™> sadgaruka virtue

113 | esgb® saddharma Noble dharma

114 | @y sadbahula rampant

115 | ©@08 samadhi concentration

116 | es®s23¢ax0 samyakdrsri Accurate vision
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117 | ©2@u3e3@0@9& samyaksambodhi Accurate
understanding

118 | ebo sarvafifia The Buddha

119 | es50@mI&92 sarvajiiatajiana Omniscience/
knowledge of all-
knowing

120 | eso®x samcaya Mass, bulk

121 | oo samjnia Signals/
indications

122 | esoedzd00 samskara Religious  rites/
memory traces

03.5 Specific Words Used for Buddha

The arrival of Mahinda Thero with a delegation in Mahintale
on a Poson Poya day, 237 years after the Parinibbana of Lord Buddha is
written in gold in the annals of Buddhist history in Sri Lanka. Accrordingly
Sri Lankan Buddhist history extends beyond a period of 2500 years. Not
only were the people of Sri Lanka brought under the influence of a new
religion, but the mission paved the way for the magnificent achievements
of the Mauryan civilization to reach the shores of this island.

After the embrace of Buddhism by King Devanampiyatissa,
accordingly his ministers, relations and subjects also embraced Budhism.
After the donation of Mahamevna park which was later to become the

Mahavihara or great monastery to the Buddhist order, Mahamevna was
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the center for the spread of Buddhism. Mahinda and King
Devanampiyatissa followed various tactics to spread Buddhism among

people in Sri Lanka.

Though various religions, beliefs, retuals such as;
Brahmanism

Jainism

Shivaism

worship of Deitys (Deity and Deitydeses)

Worship of Yakkhas ( Male demons and female demons)
Worship of departed (dead) ones.

Worship of trees

Worship of Nagas

© 0o N o g~ w DN E

Belief in Astrology

had spread throughtout the country, overcoming those all,
Buddhism became the state religion. In the absence of any organized
significant local philosophy or religion Buddhism was thus able to take
root quickly in the island. Aritta who had been ordained and together with
bhikkhuni Anula, they formed the basis of the new Sinhalese order of
Bhikkhus and Bhikhunis. Accroding to the advice of Mahinda Thero, King
Devanampiyatissa performed a vital task to establish and spread Buddhism
throughout his realm.

In his 40 years reign king built numerous monasteries for the
succession of the Sarngha. Thuparama Stupa was constructad by
Devanampiyatissa, housing the collar - bone of the Buddha which was
brought over from India at that time, the alms bowl and other relics of the

Buddha were enshrined in various Stupas in the island. Ruwanvelis&ya or
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the Great Stupe was built enshrining a bowl full of relics of the Buddha in
the 1% century BCE by King Dutugemunu. These all meritorious activities
were done to respect the Buddha. In the Parinibbana sutta such kind of
meritorious activities as well as the places where Srupas can be
constructed have been mentioned.

The artists had designed the structure of the Stupas
keeping the teachings of the Buddha in their mind. Three terraces
represent the triple gems and the dome indicates the vastness of the
doctrine. The four facets above the dome signifies the Four Noble Truths
and the concentric rings, the Noble Eightfold Path. Crystal at the pinnacle
represents the final Nibbana. Some artists created great statues of the
Buddha using postures of sitting, standing and lying as well as they had
used few creative hand pisitions also. The artist not only constructed a
statue but also included various qualities of the Buddha such as loving
kindness, equanimity , forbearance to this inanimate creation made of
stone. When we consider about the samadhi Buddha’s statue in
Mahamevna grove in Anuradhapura this matter can be understood clearly.

After stablishment of Buddhism in Sri Lanka, people gathered
around this new religion. They gave up their mythical beliefs. Though in
pre Buddhist Sri Lankan society was full of numerous beliefs such as
Deitys, Deitydes, male demons, female demons, Planetary deities, meaner
spirits, ghosts, goblings the Buddha was supreme. People didn’t forget to
get the blessing of the triple gem (Buddha, Dhamma, Sargha) for their all
special activities in the life.

The Buddha as well as the concept of Bodhisatva took root in
the people’s mind. All male and female devotees giving up their selthood,

hatred, delusion developed loving kindness, happiness and equanimity.
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They did not forget to offer Buddha-pizja in the morning and noon to
respect the Bhddha. Sri Lankan Buddhist worship the Sri Maha Bodhi,
just as they worship the live Buddha. In order to achieve the blessing of
Sri Mdaha Bodhi, kings also have held Bodhi-pajas. As a ritual the Bodhi
Pija can be seen at present because people seek the blessings of the
Bodhi tree for their various activities and to cure diseases as a healing
ritual. However these activities and retuals illuminate the honour of the
devotee’s mind for the enlightened one.

How did ancient writers offer their heartiest honour to the
Lord Buddha? They chose only the Buddha and Buddhist concepts for
their compositions. According to the counsel in the Siyabaslakara written
by the King Sena | getting the light of the Kavyadarsaya of Dandin, later
writers did not exceed the tradition. Sinhala prose and poetry were
affected mainly from Buddhism. However this condition caused for the
devepolment the Buddhist cannon throughout the country.

As early texts written in Anuradhapura period the Sikha
Valanda, and the Sikha Valanda Vinisa discussed about Buddhist Vinaya
(decipline) rules of Bhikkus as well as the Herana Sikha and the
Heranasikha Vinisa explaind about Buddhist Vinaya (decipline) rules of
Bhikkhunis.

Having understood the nobility of the Buddha and his
teachings, a Sri Lankan Pandit wrote the Amavatura to explain the quality
of Purisadhamma Sarathi of Buddha in Polonnaruwa period. Vidya
Cacravarti composed. The Butsaraza in Same era. He praised the nine
qualities of the Buddha with a great honour in his mind. The author has
mentioned the sentences as “Budun sarara yemi, Butsarana yayutu” (1 go
refuge for the Buddha, it should be gone refuge for the Buddha) rather
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than hundred times in the book. As this way ancient lay and ordained
writers offered their honour to Buddha in writing and they used a large
amount of terms to introduce the Buddha in their books. When we take
Sinhala prose and poety in to our consideration such kinds of words can be
identified plenteously. There is no a limit of names for Buddha.

3. Eorale] (Anadiwara)
®ed7 (Isuru)
Becio (Tilona)
Becigor  (Thiloguru)
CeBAC (Dasabala)
ce@c (Dasambul)
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¢®0s (Damraja)

10. &8¢ (Dinidu)

11.  E8s3¢ (Dininda)

12. Ewad (Diyabap)

1Bo  Eued (Diyees)

14.  2www (Diyana)

15. 08 (Narasrt)

16. »owdo (Narapawara )
17.  »0¢®es@ (Naradamseri )
18.  weses (Pases)

19. orendd (Pcencees)

20. Qoo (Bagawat)

21. Qg (Budu)
22. ©»of (Mahaisi)
23.  ®coy (Mararupu)

24. @8 (Muni)
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25,
26.
217,
28.
29.
30.
31.
32.
33.
34.
35.
36.
37.
38.

@8¢ (Munidu)

@@ gor (Mokeeduru)
@RID® (Lowaga)
e8¢ (Lovidu)
Bxy» (Vina)

D26 (Vinayaka)
em»o (Satara)

202y (Sawana)
(08 (Scevani)
2@x53 A¢o (Saman Baduru)
880> (Sirigana)
o100 (Sirimat)
gos (Sugat)

QoS¢ (Sugatindu)®

In addition to the above mentioned epithets some Sanskrit

words used for Buddha can be found out in Sinhala literary texts. They

have been used as homogeneous words. Authors included these

homogeneous Sanskrit words in Sinhala classical books to illuminate their

knowledge of Sanskrit language as other writers had used Pali

homogeneous words for writing. Some of such Sanskrit Words are;

o & w0 D oE

®25E0% (Sakyasimha)
eepecimsnem (Trailokyanayaka)
eenecimsdbe (Trailokkydcarya)
CORC (Dasabala)

e[ 13%o] (Isvara)

3L A.M. Gunasekara , Comprehensive Grammar of the Sinhalese language , Page 400
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6 WB®CIS (Dharmaraja)
7 Bendzg (Jinendra)

8. @IDBYH (Sakyamupi)

9 8O (Siddhartha)
10. B[O (Sugata)

11. Beo (Srighana)

12. @bdw@ (Sarvafina)
13. ®eSa (Sastru)

14, L) (Buddha)

15. eCI®DY (Logagra)

16. So3Bma (Jagatpizru)
17. Slole=T (Jagadaksi)
18. LN (Vinayaka)
19. DO (Bhagavat)
20. B0 5ED (Jagatnayaka)
21. g8 (Muni)

22, 80535053 (Samantaksi)
23. @I DHDE (Samantabhadra)
24, ®25E30% (Sakyasinha)
25. @198 (Scemuni)

The signification of above mentioned terms which were used for the

Buddha can be given as follows;
1. ax¢ocd — (Anadivara) noble to others
2. @gor — (Isuru) the lord, the chief.
3. Begds» — (Tilona) chief of the three worlds.
4. Becigor | Becdegor — (Thiloguru / Tiloeduru ) teacher

of the three worlds.
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10.
11.

12.
13.
14.

15.
16.
17.
18.
19.
20.
21.
22.
23.
24.
25.
26.
217,

¢cesdc — (Dasabala) possessed of ten powers.

¢®d¢ | ¢®@gs — (Damrada/Damraja) king of justice of
righreousness.

e8¢ | €853¢ — (Dinindu/ dininda) supreme conqueror ,
supreme Jina or Buddha, chief among men.

Ewad — (Diyabap) father of world.

8w — (Diyees) eye of the world.

8wzn — (Diyana ) lord of the world.
Emre0/€9¢0(—(Dinasuru/Dinaisuru)chief
conqueror,supreme Jina or Buddha

08 — (Narast) the man lion, i.e. ‘chief,” ‘king’
»owdd — ( Narapawara ) supreme or noble among men.
»0¢®es8 — ( Naradamseeri ) trainer of men who are to
be subdued.

wesred — (Pasawes) the five - eyed

wrened —( Penes) possessor of the eye if wisdom.
RAwds — ( Bagawat) supreme or adorable.

@& — ( Mahaisi) the great Risi.

®Joyg — (Mararupu) enemy of Mara.

@8 — (Muni) holy sage or devotee.

8¢ — ( Munidu) supreme or chief Muni

e®@ed; — (Mokeduru) teacher of Nirvana.

e®®@e — (Lowaga) the chief of the world.

@ci9¢ —(Lovidu) the chief of the world.

By | Bvowwm (Vina/ Vinayaka) peerless.

wmo — (Satara) teacher or rular.

wde — (Savapa) omniscient.
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28.
29.
30.

31.

32,

33.

34.

35.

w0 — (Saveni) surrounded by six rays of glory.
w@med — (samatwes) possessor of an universal eye.
2053R¢o; | wosidwes; — (Saman Baduru
/samanbahaduru ) the all - auspicious or all fortunate.
88w — (Sirigana) possessor of rich bodily splendor, one
full of prosperity.

&8¢ — (sidu) the successful.

&88@= — (Sirimat) the prosperous or fortunate.

@oss — (Sugat) he who has reached perfection of
wisdom.

oB¢ — (Sugatindu) the supreme or noble sugat.32

There would be many other words attibuted to the Buddha in

Sinhala literary texts. It should be further mentioned that for some specific

words which were dicussed in Buddhist philosophy and Buddhist

literature, there are many assimilations used by writers. Some of them can

be disussed as follows.

01. RY2oen (Nirvana) Nibbana

Nibbana (sk.Nirvapa) is the emancipation discussed in

Buddhism. It is the state of peace where all craving, hatred and delusion

have been eradicated. Therefore Nibbana is the most important concept

in Buddhism. The words used in resemblance with Stoses (Nirvana)

are;

2.

Rox  (nivana)
@@z (mok)

32 AM. Gunasekara , Comprehensive Grammar of the Sinhalese language , Page 400 -

401
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Beosw (nirodha)

woiwm (parayana)
asdo (apavaga)

@edees  (sududdasa)
©e (Pada)

awom (asankata)

© 0o N o g bk~ W

@zned (andsava)
10. & (siva)

11. &® (ama)

12. eewzd  (set)

13. goBs  (Sugatiya)

02. @¢® (Devi) Deity
The concept of deities is an unavoidable thing taken root in

Buddhist mind. After engaging a meritorious activity, Buddhist transfer
merits to deities as a tradition as well as they believe the concept of
heaven where the deities live. But the concept of deity in Buddhism is not
like in other religions such as Brahmanism, Islamism. Buddha was not a
deity. Other founders of religions claimed as deity, son of Deity or
incarnation of Deity. Buddhim teaches that petitionary prayer is bound up
with the view of a personal deity and that as this world is ruled by eternal
and unchanging laws of righteousness. According to the Buddhism man’s
position is supreme than deity. However Buddha discoursed the Mangala
Sutta to a deity who came to Buddha illuminating Jeta grove at night. The
words used for the deity are,

1. @® (vama)

2. &d (sura)
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10.
11.
12.
13.
14,
15.
16.
17.
18.
19.
20.

»o
IOISh]
a®0
20D E
B3¢
GO
eo

@¢d
Beed
Beo
QB3¢0
gt
a8
DRS
Clet)a )]
411D
Drg3@go
oI

03. ez (yaksa) devil

is common among Buddhists since in the past. According to the
Mahavamsa, the great Pali chronical, before the arrival of King Vijaya,
three communities
According to the legends the Buddha made his first visit, nine months after
his enlightenment to Mahiyangana for controlling the yaksas. The earliest

evidence of “Yaksa” in Buddhism is appeared in “Tripiraka” named Sutta

(hara)
(amapa)
(amara)
(sagavaesi)
(vibuda)
(dikrupu)
(div)

(dev)
(tidas)
(nidara)
(bundaraka)
(muru)
(animisa)
(katubuja)
(devata)
(vasava)
(vasudeva)

(cakkapani)

Not only the concept of Deity but also the concept of devil

named Yaksa, Naga and Deva lived in Sri Lanka.
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Piraka, Vinaya Piraka and Abhidhamma Piraka. In the Jataka Pali which
belongs to Sutta piraka consists a collection of stories about devils. The
concept of devil is connected with Sinhala retuals and ceremonies. Many
Sri Lankans believe that humans can be frightened or possessed by devils.
This belief has caused for mental problems. In Sinhala Buddhist literature
especially in Jataka stories in Jataka Pota which was written in
Kurunegala period, many words used for the concept of yaksa (demon)

could be found.

1. Bued (piyas)
2. 1) (Bhuta)
3. omes (rakus)
4. D (bhuta)
5. ed (pe)

6. B8®® (pisaca)
[ (biz)

8. @ (yak)

Q. oz (raksa)
10. omedeiot (rateesdeeru)
11. e¥» (preta)

04. e®33es (Bodhiya) Bo tree

Bo tree is the sacred object of Buddhist in Sri Lanka. After the
taking root of Buddhism in the island many women including Anula who
was a relation of King Devanampiyatissa also wanted to ‘ordain’. Having
considered ethical background as Venerable Mahinda was not able to

perform this task, Thero with the help of the king, emmissaries were

136



dispatched to King Asoka in India to help make this possible and Bhikhuni
Sangamitta, the sister of Venerable Mahinda was sent to Sinhaladvipa with
a branch of sacred Bodhi tree. It was planted in Sri Maha Bodhi temple in
Anuradhapura which is considered as the most sacred and popular
Buddhist site in sri Lanka. Buddhist are engaging in numerous offerings to
this sacred Bodhi tree. The offreings and obeisance to the Bodhi tree is
reffered as Bodhi Paja. The Bodhi Pija has gained popularity among
Buddhists as a religious activity as well as a healing retual. The offering is
performed as a meritorious act and at present Bodhi Puja is conducted to
achieve personal benefits. However Buddhists in Sri Lanka worship the
Bodbhi tree just as they would worship the living Buddha. As a result of this
honour Sinhala writers also have attributed many words to the sacred
Bodhi tree.

o3 (Bo)

gy (esatu)

o238  (bodhi)

eadc® (Boduma)

¢®0s  (damaraja)

odws (gajasana)

weee  (saladala)

®dcws (madalapat)
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¢S¢ (dumindu)

05. @»e®d (Mahamera) Mahamera rock
The concept of Mahamera rock is related with Buddhist
literature. Therefore that word with many significations appears in Sinhala

Buddhist literature and language.
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®e®o (mahameru)
@wemd  (sunera)

B8c¢  (girirada)

®z3¢o wdo(Mandarapavva)
o388  (rangiri)

e»®xna (hemku/u)

0®J (mera)

®¢dt (maduru)

gc€e  (Muda/indu)
@0 (Mahakiita)
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e =
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. enowdd (satku/upavwa)

12. e»or  (neru)

According to above discussion, it is obvious that those all
words have entered to the Sinhala language under the influence of
Buddhism. Those all words have expanded the Sinhala wordstock with a

considerable scale.
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Chapter IV

Influence of Buddhism on Colloquial Sinhala

Transmission of meaning through the use of symbols is
communication.! In the process of communication, both verbal and non-
verbal methods are utilized by the communicator. Body language, signs
and symbols, motions, signets, diagrams, can be identified as non - verbal
communicational mediums. However the most important verbal medium
Is the language. Language is the most salient evidence which differentiate
human beings from animals. Human beings often get together and work
as a community. Each language in the world is closely connected with
each community to which it belongs. A community necessitates a
language, as well as a language necessitates a community. Accordingly
language and community can be considered as interdependent. Therefore
main purpose of a language is the social process in which the
communication and the inter - actions included.

Every human being inherits some physical and mental
capabilities that enable them to use language. This language capability is
not an inheritance originated genetically from parents. Actually it is
captured through association with the society and the environment in
which a person nourishes from his birth. The speaker for his verbal
communication uses the language of his voice which originates vibrating
vocal cords in the throat. Human beings have acquired the power of
comprehension, hearing and vision from birth.

The capacity to use language gets realized in two ways; by

means of “sounds” and by means of “visual symbols”, such as letters and

1. Geore A. Lundbery, Sociology , Page 36
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characters. This gives rise to a basic distinction in language: ‘spoken
language’ or speech’ on the one hand and ‘written language’ or ‘writing’,
on the other. The two varieties involve different patterns of usage and
different ranges of use. That is, we speak in one way but write in a
somewhat different way. We use speech for one purpose and writing for
others.>

In the many speech communities, two or more verities of the
same language can be identified such as Regional dialects, Social
dialects, Bilingualism, Restricted languages, Registers etc. In addition to
these the divergence between spoken language and written language has
drawn the attention of linguists at present. In recent years there has been a
renewed interest in studying the development of standardized languages
by linguist and they have identified this particular kind of standardization
where two varieties of a language exist side by side throughout the
community. Modern linguists have introduced the term “diglossia™ for
this variety which consists in the same language. However it should be
mentioned that this divergence varies from language to language and
some languages don’t have the diglossia because there is only a
colloquial system without the writing system. In some tribal languages in
India and Africa only the medium of expression yet Sinhala, Tamil.
Chinese, Japanese, French, such languages which acquire a classical
literature maintain two patterns of usage: the one for speaking and the
other for writing. Balagalla says that in the living languages in which a
long traditional literature exists, here are two varieties, as;

1. Traditional standard language practice.

2. Contemporary common colloquial language practice.

2 ).B. Dissanayaka,Understanding the Sinhalese , Page 129
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The first one is used for writing and the other is adapted for
speaking.®

The Sinhala tongue also like any other language must have
been only in the form of speech at the beginning. The written form must
have been established but with the passage of the time when the nation
became more refined. The introduction of the literature by means of the
written form is the most important feature of any developed language.
Literature is a supplementary thing produced by language. Literary
language is but a higher phase of the speech form. However, the literary
language is governed by a code rules, which is responsible for the proper
and regular guidance of the former. This is what we call grammar. A
language is governed by grammar. This is the reason why the literary
language or the writing does not undergo a rapid change.*

Sinhala language accedes an unbroken history, which
expands over thousands of years. It probably originated and developed
from a Prakrit dialect spoken by the people in North India. However
written evidences could be found after the establishment of Buddhism in
Sri Lanka by Mahinda Thero. Therefore Sinhala seems to be a language
with written evidence which accedes at least 3™ century B.C. Not only a
writing tradition but a literary tradition developed gradually since
Anuradhapura era, in the history of Sri Lanka.

No doubt at the beginning, there was not a difference
between spoken form and written form. What the people spoke was
displayed in the writing. But with the passage of time, especially in the

Polonnaruwa period which is considered as the “Sanskrit era of the

3 Wimal G. Balagalla, Writing and speaking or Language diglossia, page 03

4 Nimal Mallawarachchi, Language Community Ethnicity in Sri Lankan,Saddha,Page
512
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Sinhala literature” the writers were willing to admit Sanskrit and Pali
words for their literary works to illustrate their erudition. As a result the
inequality between the speech and the writing originated and evolved. To
understand the distinguishing feature of diglossia in Sinhala language, a
section from the Jataka Pota the most voluminous work in the language

Is offered below with the colloquial version.

Classical Language

Colloquial Language
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Literal Translation
The king’s mother, Talata- devi, Who is far wiser than
those wise men (pandits), instructs King Chualani’s army, sitting  (or
being) in the position of the eleventh adviser after the ten pandits.

Now to describe the wisdom of Queen Talata; One day a
man carrying a neli of raw - rice, a small bundle of cooked rice and
potherbs, and a thousand gold Masu, having thought “I will go to the
other side of the river,” reached the middle of the stream, and being
unable to get to the (opposite) bank as the current was strong, called to
the people who were on (that) bank: “O fortunate men! I have a nalr of
raw - rice, a packet of cooked - rice, and a thousand masu; of these three,
| will give away whichever | like; if any one of you all is able to take

me over to (your) bank, let him carry me there.” Afterwards a strong
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man having tucked up (his) cloth tightly entered the river and took the
man over. Then he said “Give me my due.”®

Having been considered the recent usage of the language in
Sinhala prose, Ariya Rajakaruna says;

“Sinhala Writers of the 19" century were devoid of any clear
understanding of the written tradition of the ancient Sinhala language.
They who did not distinguish between suitableness and unsuitableness
began to mix in their spoken form and written form of the language. The
difference between the speech form and the written form of the language
began to diminish unprecedented. Consequently there appeared disorderly
tradition of written prose which was not responsive to any rules of
grammar or syntax during the period from the beginning of the 16%
century to the end of the 19" century. ®

The writers should be attentive about the form of the
language which is incorporated in the text. Actually writing tradition is to
be used learnt through formal education. Though we do not consider
about the accuracy of the sentences according to the rules and regulations
in the spoken practice, they are essential in the written language. It is not
the tradition of violating rules of spelling, division of words, subject and
agreement of the verb, in a sentence. Usually the predicate of the sentence
should agree with the subject in number, person and gender. That
tradition is not necessary in the colloquial Sinhala. This matter can be

indicated in the following manner.

5 A.M. Gunasekara, Comprehensive Grammar of the Sinhalese Language, Page 474
® Ariya Rajakaruna, Sinhala Prose Literature in 19" Century, Page 141
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Colloquial Sinhala Written Sinhala
®o BoBEO G O® WotsCO WP
(man pansalara yanawa) (mama parsalaza yami)
| go to the temple. | go to the temple
28 BetEO e®» 28 ©owE0 «¢§.
(api pansalata yanawa) (api pansalara yamu)
We go to the temple. We go to the temple.
2R B3RO BN Q) Vo3RO 8
(numba parsalaza yanawa) (numba pansalata yahi)
You go to the temple. You go to the temple.
YREI BoBLEO @ DYRNEI BoBEO @Y
(numbala pansalata yanawa) (numbala pansalara yahu)
You go to the temple. You go to the temple.
D@0 WoEO BB RYY B3RO @B.
(eva pansalata yanawa) (Ouhu parsalara yati)
He/ She goes to the temple They go to the temple
DWIEI BoED @D RYY B3O OB
(evala pansalata yanawa) (Ouhu parsalara yati)
They go to the temple They go to the temple

According to these instances it is clear that two practices are
different not only in word-stock but also in grammatical tradition.
Specific occasions in which spoken practice and written practice are

utilized alternatively can be given as follows;

1. Conversations among friends — Spoken practice
2. Radio news — Written practice
3. Commands for servants — Spoken practice
4. Lectures in the university — — Written practice

145




5. Cartoon dialogues — Spoken practice
The language diglossia in Sinhala has been discussed in this
section as the main purpose of this chapter is observing the colloquial

Sinhala (spoken Sinhala) influenced by Buddhism.

04.1 Buddhism and Folk Religion

There are no external rites or ceremonies which a Buddhist
has to perform. Buddhism is a way of life and what is essential is
following the Noble Eight Fold Path. Of course there are in all Buddhist
countries simple and beautiful ceremonies on religious occasions. There
are shrines with statues of the Buddha, Stupas or Dagwbas and Bo - trees
in monasteries where Buddhist worship, offer flowers, light lamps and
burn incense. This should not be linked to prayer in theistic religions; it is
only a way of paying homage to the memory of the master who showed
the way. These traditional observances, though inessential, have their
value in satisfying the religious emotions and needs of those who are less
advanced intellectually and spiritually, and helping them gradually along
the path.’

Buddhism, as it is practiced today in diverse cultures, is a
veritable religion, with the essential trappings of beliefs, cults, and rituals
and in a somewhat restricted sense, even priesthood. However Buddhist
monks have utilized various strategies to spread Buddhism among people.
As a result many rites and ceremonies gathered with the Buddhism at

passage of time.

" Walpola, Rahula ; History of Buddhism in Ceylon.Page 266
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Usually in every religion there is a broad different between
its philosophical aspects and religious aspect i.e. in its theory and
practice. In Buddhism the theoretical or the doctrinal aspect is the
Dhamma and the practical aspect is the “magga” the path, patipada, the
practice. There is no gainsaying of the fact the Buddhism started an a
movement of liberation seekers.®

A religion as a consequential component in a culture does
not behave forever in the pristine form revealed by the founder. A
religion changes continuously like other aspects of a culture such as
language, arts, rules and regulations as a result of social, cultural needs.
The structure as well as the form of the religion changes by passage of the
time. When we consider Buddhism as found today is vastly different from
the religion enunciated by the Buddha 2500 years ago. There is a wider
gap between the theory and practice. With the rapid spread of Buddhism,
there were many invasions from different localities and varying chapters,
as well as from different realms of society. Actually there was a popular
demand for a “Path” which could be followed by the people while they
are leading in their workaday life. It should be mentioned that such
requisites influenced Buddhism to agglomerate numerous beliefs, rites
and rituals.

There are some who believe that Buddhism is so lofty and
sublime a system that it cannot be practiced by ordinary men and women
in this workaday world of ours, and that one has to retire from it to a
monastery, or to some quiet place, if one desires to be a true Buddhist.
This is sad misconception, due evidently to a lack of understanding of the

teaching of the Buddha. People run to such hasty and wrong conclusions

8 P.D. Premasiri, “Ethics” in the Encyclopedia of Buddhism, page 151
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as a result of their hearing, or reading casually, something about
Buddhism written by someone, who, as he has not understood the subject
in all its aspects, gives only a partial and lopsided view of it. The
Buddha’s teaching is meant not only for monks in monasteries, but also
for ordinary men and women living at home with their families.® When
ordinary men and women engage in their day - to day activities, they have
to practice numerous, rituals and cults. Buddha understood clearly the
psychological and sociological background behind these necessities. The
Buddha being a humanitarian teacher accommodated these timely
demands without losing the final aim of the doctrine i.e. Nibbana. This
matter is illustrated clearly in the following Dhammapada stanza, which
says;
“Many persons who are fear stricken look for refuge themselves in
mountains, forests, groves, trees and sacred places™.*°

The followers of Buddhism were different in wisdom and
social status. When the Buddha preached the doctrine he had to follow
various strategies opportunely to make understandable the sermons to
followers. Sometimes he commenced with pep-talks about alms- giving
(Dana) next the importance of morality (Sila), heavenly bliss (Sagga) in
the long run. Many parables used by Buddha to explain the doctrinal facts
are plenteous in Buddbhist literature. In addition to those matters Buddha
in his last words mentioned the specific places of worship enshrining
Buddha’s relics which lead to future well-being. These phenomena
caused the incorporation of popular rites and rituals into Buddhism and
undoubtedly assisted Buddhism to adapt itself to different cultures when

it spreads through the course of time.

® Walpola Rahula, What the Buddha Taught, Page 76
10 Dhammapada (Ed) K. Dhammaratana Thera,Stanza 188
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Mahinda Mahathera’s arrival in Sri Lanka bringing the
doctrine of the Buddha on Asoka’s instructions should be regarded as the
dawn of the culture and civilization of the Sinhala.!* This new religion
introduced by Mahinda is referred to as Vibhajjavada and a totally
rationalistic and scientific system of religious thoughts, it contained some
features of theistic religions. In pre - Buddhist era, there were not any
dominant or well- organized religions, in the island, but there were
many beliefs centered around the worship of Yakkhas (demons),Yakkhinis
(female demons) and some supernatural beings, inhabitants trees,
mountains, caves as well as belief in Astrology. As many ancestors
believed that tribal leaders and relatives were reborn as spirits, who
carried on convoying them after the death, the worshiping of the dead
was a common belief in pre - Buddhist era. According to the
Mahavamsa, The Great Chronicle, King Pandukabhaya had built Kovils
for departed ones named Kalavela, Cittaraja who assisted the prince in the
battle with his uncles.

“Kalavelan nivasesi - yakkhas purapuratthime

Yakkhasitu cittardjan tan - hettha Abhaya Vapiya.”*?

Worshiping of Deitiess was another popular ritual extant in
the contemporary society. Ancients believed the Deities of Sri Pada
named Sumana as an animistic deity who protected the Sri Pada
Mountain and surrounded area. Mahinda was not able to deny such kinds
of beliefs and rituals which were deep rooted in peoples mind. Having
arrived in the island, after examining the intellect of the king with a
rational conversation, he preached Culahatthipadopama sutta to the king

and his retinue on the Missaka Mountain. King was established in

1 Anuradha Senavirathna, Asoka and Buddhism.Page 13
12 Mahavamsa (Ed) Wilhelm Geiger, Chapter X
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Buddhism and this sutta gave the king a clear understanding of the Triple
Gems. Although next day, Mahinda preached Petavatthu, Vimanavatthu
and Devatasamyutta suttas to the people who gathered to the palace.
These suttas were centered on suffering spirits and heavenly beings. He
selected to deliver such kind of discourses as he had an adequate
knowledge of the existing religious beliefs of the people at that time.
However Thero converted these beliefs of supernatural beings merging
them with local beliefs. The promotion of Bodhi tree - worship, Stupa
worship as well as the fusion of many local beliefs centering on local
Deitiess and other super natural beings with Buddhism, became
concurrence because of the prevalence of rites and rituals in
Buddhism.

However the veneration of these divine beings and spirits
continue to the present day. When we consider the Religious pantheon in
Sri Lanka, this matter can be understood.

— The Buddha

—> Deitiess and Deitiesdess

—> Demons and Female Demons

—> Planetary Deities (Navagraha Mandalaya)

—> Other Spirits (goblins, ghosts, bahirava, kumbhanda)
—> Trees and rocks

According to this pantheon, it may be observed that the folk
religion is full of various cults and beliefs. It is very complicated and
comprehensive. The Buddha is supreme in the hierarchy and in the folk
religion, The Buddha is considered as a Deities with super - natural

qualities. Among other founders of religions the Buddha was only the

13 Walpola Rahula, History of Buddhism in Ceylon.Page 267
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teacher who did not claim to be other than a human being. According to
Buddhism only a man can become a Buddha. Therefore man’s position is
supreme. The Buddha who was born as a man, lived as a man as well as
passed away as a man. But to the folk mind, being a Deities, the Buddha
came to this earth from heaven. After the Buddha was born in to world,
he walked seven steps on the seven miraculous lotus flowers. And stated
prophetic sayings which conserve his divine character. Buddha’s life is
full of such incidents from his birth to death which portray him not as an
ordinary human being but as a super deity. The custom of offering
flowers and burning incense sticks before shrines or Buddha’s statues to
show veneration or gratitude to the master is very popular among
Buddhists.

Among the cults and beliefs, the cult of Deitiess is more
popular in Sri Lanka. Though Buddha rejected the concept of an almighty
Deities, it was only by ascribing the immortal qualities of such a creator
to the Buddha that the people could understand the nobility and relevance
of their great teacher. According to the folk there are three hundred and
thirty million Deitiess and deities located in heaven or in mountains, trees
and other sanctuaries on earth. As a popular feature in folk religion Bara
or vows are made on various occasions in the name of the Buddha or for
the Deitiess. Usually a vow comprises of a pledge made at a shrine after
the doing of certain rituals. “Deva Puja is performed by various kinds of
offerings, using fruits, flowers, incense, leis etc. These activities
performed in favor of Deities to get blessings are done by an invocator
who is called “Kapurala.” Whenever a Buddhist engages in a
meritorious activity, Deitiess and deities are invited to share merits.

Almost all temples in Sri Lanka have shrine rooms reserved for particular
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Deitiess such as Visnu, Kataragama, Saman, Natha. In the surrounding of
the Temple of Tooth in Kandy in Sri Lanka, four Shrine rooms called
Devala have been built for specific Deitiess.

Not only the concept of Deities but the concept of demon
also is plenteous in folk religion. The cult of yaksa has a long history in
Sri Lanka - According to the legends, the Buddha made his first visit,
nine months after his enlightenment to Mahiyanagana for controlling the
Yaksas. Then Yaksa would have been an ancient tribe in the island.
According to the Mahavamsa, the Great Chronicle, before the arrival of
King Vijaya, three communities named Yaksa, Naga, and Deva lived in
Sri Lanka.}* In the Jataka Pali which belongs to Sutta Piraka consists a
collection of stories about devils. The concept of Devil is connected with
Sinhala rituals and ceremonies as well as many Sri Lankans believe that
humans can be frightened or possessed by devils. This belief has caused
for mental illnesses. For overcoming of those diseases folk seek the
assistance of rituals called “Yatukarma or Santikarma in which “Bali”,
“Tovil”, “Yantra”, “Mantra”, “Gurukam”, “Suniam” are included.
However before engaging in such kind of yatukarma, people give priority
for homage to the Triple Gem at the beginning. As a yatukarma
“Sanniyakuma” which spread in Southern area in Sri Lanka is performed
using more attractive masks, for 18 devils who are brought to the arena.
The particular person who works as the intermediater with devils is called
“yakadura” or “kattadirala.”

As a result of the development of modern science and
technology, the world has become a universal village as well as

Buddhism is identified as a scientific and rational religion although

14 Mahavamsa(Ed) Wilhelm Geiger; Chapter vii
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people have not been able to deviate from the belief of planetary deities
(Navagraha Mandalaya). When they suffer from various diseases, and
difficulties in the life, these annoying are believed to be caused by
planetary deities. Folk introduce these diseases, as “Grahadosa”
(illnesses of planets) and to overcome of these annoying, various
meritorious activities such as Bodhi Paja, Pirit chanting, Deva Paja are
performed. Sometimes people who believe that their ephemeris is not
auspicious, an amulet (yantaraya) is worn around the neck or the hip of
the patient. Folk in Sri Lanka continue numerous offerings for meaner
spirits such as goblins (Preta), ghosts (Bhiita) and genies (Bahirava)
since in past. People believe that meaner spirits are the spirits of dead
relatives. Having engaged in a meritorious activity Buddhists transfer
merits to the departed ones as a habit. But these meaner spirits are not
worshipped because they are considered as the lowest class of spirits
and non - humans. In some rituals, goblins, ghosts and genies are offered
foods, drinks even alcohol as many physical and mental diseases are
believed to be caused by them. Those diseases are called Preta Dosa,
Bhiita Dosa and Bahirava Dosa as well as unpersonified magical forces
as evil eye, evil tongue came to be admitted into popular beliefs.

It should be further mentioned that in addition to the above
discussed cults and beliefs, there are some popular rituals performed by
folk. As an important ritual, reverence to the Bodhi tree, Bodhi Paja in
general has a long history in Sri Lanka. Bhikkuzi Sanghamitta, the sister
of Mahinda Thero brought a branch of sacred Bodhi tree from India and it
was planted in the Mameghavana in Anuradhapuraya. Buddhists engage
in numerous offerings to this sacred Bodhi tree. Buddhists in Sri Lanka
worship the Bodhi tree just as they would worship the living Buddha.
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However this offering has gained popularity among Buddhists as a
religious activity as well as a healing ritual. Quite often when patients
suffering from incurable illnesses, they are attracted to Bodhi - Pija to
recuperate from diseases which are incurable through medication.
Sometimes devotees hang flags in which the name of the patient is
written in the branches of Bo - tree. Offering flowers and oil lamps,
burning incense sticks, bathing the Bo - tree with water or milk, handing
flags in the branches of the tree are plenteous activities absorbed with
Bodhi - paja as a ritual in Sri Lanka.

Pirit chanting is a very popular ritual in Sri Lanka since the
past. According to Buddhism supernatural beings or meaner spirits who
harass human beings, prevent their spiritual efforts, and cause fear
were to be brought under spiritual way through loving kindness, and
chanting of certain canonical discourses i.e. “Pirit”. Chanting Pirit
which is done by Buddhist monks but sometimes laymen also had been
a popular practice in order to ill effects, harm from meaner spirits and
to achieve the prosperity from the blessings of the Deitiess, to the harvest
from cultivation. Gathering large numbers of devotees at the temple or to
the cities where the chanting is held, can be utilized as an evidence to
show that Pirit chanting had also taken a festive form. In order to
overcome the fear of illness, famine, and epidemics spread throughout the
city of Visala the ‘Ratana sutta’ had been chanted by Buddha himself.
Ratana sutta in which noble qualities of the Triple Gem, are included,
was discoursed to appease the difficulties faced by the burgesses.
Actually as a ritual Pirit chanting is not held for the purpose of

achieving final Nibbana,but to materialize the mundane necessaries,
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specially protection of the devotees. This matter clears well from the
following stanzas.

“Vipatti patibahaya - sabbasampatti sidddiya

Sabba dukkha vinasaya -parittan britha mangalan. ”
“..sabbha bhaya vinasaya ...”
“... Sabbha roga vinasaya ...”

The worship of relics is another ritual in folk religion. Relics
Buddha, Arahants and other relics such as alms bowl are enshrined at
various places of worship. The Buddha has named places of worship
embedding Buddha’s relics as a meritorious activity which will lead to
future well-being of devotees. The ritual of the worship of relics in
popular Buddhism would have been undoubtedly borrowed from
primitive times in India, Embodying of Buddha’s relics in a shrine at
every temple is an excellent festival continued up to the present. It
should be mentioned that in addition to the relics enshrined in the Stupa,
there are other relics kept in casket which is known as
“Dhatukaranduwa”. This relic casket is ritually taken out under a canopy
with great respect of devotees on special occasions such as annual
processions. When the priests are invited to a house for an alms giving,
this casket is taken out under the canopy, sometimes, with the sounds of
drums called “Hevisi.” The relics with the casket is offered food and
water by Buddhists just as they would offer alms to the living Buddha.
Sometimes the miracles also have been associated with the relics in folk
religion. Of these miracles, there is a belief in people’s mind when the
Tooth Relic is brought in the procession, it causes rain in the time of
drought. It is an accessible matter even today when the Tooth Relic is

taken out from the enshrined room at Kandy for the procession, it causes
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for showers in the month of Asala. In addition to Bodhi Pizja and Dhatu
Pija, many other ceremonies such as Giribhanda Pija, Ganga Rohana
festival, Ariyavamsa Desana, Wesak, Poson, eesala festivals, are held.
The entire gamut of these popular beliefs and rites,
ceremonies and magical practices based upon them, in any way, be
reconciled with the intellectual rationalism and the ethical idealism of the
teachings of the Buddha. If so, why do they remain within the fold of
Buddhist practices and why are not ousted? There is no doubt that these
come within the category of rites and ceremonies (Silabbataparamasa)
which constitute the third fetter in the way liberation. The reason why
they continue to be in vogue alongside the truly Buddhist practices of
Dana, Stla, Bhavana is the very liberalism and tolerance of Buddhism.®®
Accordingly, it is very clear that the folk religion is a whole
complex of numerous cults, beliefs, rituals and ceremonies. It should be
mentioned that some basic concepts in early Buddhism have simplified in
folk religion in colloquial Sinhala. Examples can be offered as;
"Ros’ e Denl”
(Nivan deekka vagei)
It is like having attained Nibbana
Having concluded a difficult task people murmur themselves
the above mentioned expression. To the folk mind the Nibbana is a place
which is full of comfort. This matter is to be discussed under the next
title.

15 Ananda Guruge, Buddhism - The Religion And Its cuture , Page 172
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04.2 Influence of Buddhism on Colloquial Sinhala

The difference between the spoken practice and written
practice in the Sinhala language which has a long history of literature,
can be identified as diglossia of Sinhala language as discussed at the
beginning of this chapter. When one position of the language is utilized
for speaking, the other position is used for writing. The folk -lore which
has been fed of colloguial Sinhala in Sri Lanka is an interesting
combination of numerous folk tales, folk verses, folk songs, idioms,
proverbs, lullabies, puzzles etc. Folk have a religion. Though it is
Buddhism, folk religion is a collectivization of various cults, beliefs,
rituals and ceremonies. Some deep concepts discussed in early
Buddhism have simplified in folk religion. Here | will offer many
colloquial expressions which can be observed in folk religion
plenteously. Colloquial Sinhala has been expanded by such Buddhist

concepts.

Buddha (géx)

Buddhism, as a religion is unigue in many ways, as such the
founder of this noble religion Buddha is respected by his followers
throughout the whole world. The base of the noun of “@éw” (Buddha) is
“@¢” (Budu) and it is used with some other words by folk when they
experience a sorrow, a pain or a fear as they advert the Buddha.

1. Q¢ a®e® (Buduammo)
2. Q¢ @®e® (Buduamme)
3. Q¢ mess (Budu tatte)
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R¢ @ded (Budu appe)
R¢ edewss (Budu appo)
A¢ wxiems (Budu santo)
a¢ gess (Budu pute)

©© N o g b

¢ @v¥mews (Budu Mahattayo)
According to folk mind the season in which a Buddha is not

sighted is expressed as “@@dcedes moeE” (abuddassa kale).

Nibbana (S22»v)
Nibbana is the most important concept in the Buddhism as it
Is the emancipation of the Buddhists. It is the state of peace where all
craving, hatred and delusion have been eradicated. Although this concept
has been used for other meanings such as “confort”, “consolation” in
Colloquial Sinhala.
1. 8053 el sewe »Ee®d 3w
(Nivan pure palayarn talagoi petiya)
May! The kid iguana go the city of Nibbana.
As mentioned in a folk verse, the Nibbana is a city with
confort.
2. geuil o ¢ el
(Nivan deekka vagei)
It is like attaining Nibbana
Having concluded a difficult task folk murmer themselves
S0,
3. 3106 9OJ eD» RPI| ®0 B ¢
(Vibhagaya iwarawena turu mata Nivanak nce)

| don’t have a Nibbana till the exam is concluded.
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Here the person wants to express that he receives much freedom after the
exam is finished. The Nibbana implies the meaning of freedom.
4., Qe e Bow ¢B5im Doy
(Budun deeka Nivan dakinna one)
It should be attained Nibbana, having seen the Buddha.

Sometimes people greet others as this manner. They believe that it is a

must of seeing the Buddha to attain Nibbana

Deities (e¢82¢)

The introduction of the concept “Deities” varies throughout the
various religious traditions in the world, there is no straight forward
definition to the word “Deities”. Among the cults and beliefs, the cult of
Deitiess is more popular in Sri Lanka. As a popular feature in folk
religion Bara or vows are made in the name of the Deities. According to
the folk there are three hundreds and thirty million Deitiess and deities
located in heaven or in mountains, trees and other sanctuaries on earth, as
such folk use to bless others as;

5. Bednsd ewidus ecBeddmeds @1der Isisy dem.

(tistun kotiyak devidevatavo araksakaranna one)

May protect three hundreds and thirty million Deitiess and deities.

The common blessing of the Buddhists as well as sometimes
in other religions is;
6. e¢dusied 8808!
(deviyange pihizai)
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Deities bless you!
As soon as folk feel a scare or a satisfaction, they murmur;
7. ecBewi wids!
(deiyo sakki)
Deitiess’ evidences
8. ©¢8um’0 ©dyeddIed!
(deviyanta oppuweccave)
May prove to the Deities.
9. ecBewi ady cueTo B audiw!
(deiyo Buddu Uhulannceti aparadayak)
A crime that Deitiess and Buddhas don’t bear.
10. 2e’! ecBwes’
(ane deiyane)
Oh! Deitiess.
Deitiess are invisible - According to the folk they having
deceased in one place arise in another place. Therefore the word ,°

gmedmn” (cutavenava - disapear) has come to the practice.

11. 8 ¢1z3 9» @O
(api deen cutavenava)

We disapear now.

Kamma

The law of the kamma declares the moral dimension of the
law of cause and effect. Any intentional action performed through body,
word or mind produces effects consistent with the intention. Kamma is

the docrine of becoming by way of cause. Good actions have good
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results; bad actions have bad effects. According to the Buddhism the
kamma of a person is changeable; but folk believe that the kamma is an
unavoidable fact. The kamma had come to the colloquial Sinhala as
»Je® (karume).
12.0@101 I3 ¢ go1ed DoE® D@
(monawa karannada piiruwe karume tama)
What to do! that is the anterior Kamma
13.c® 853¢r ©© »01e® evdmn

(umba hinda mama karume gevanawa)

| spend kamma because of you.

Folk believe that incurable diseases arise from anterior
kamma. Therefore such kind of illnesses are identified as “®»c® ec”
(karuma leda-kamma diseases). The person who suffer of kamma
diseases is called “»o@=mocws” (karumakkaraya). Sometimes when the
people face to a person or incident that they don’t like to see, it is called

“eoimmo @« (gota karumayak)

Samsara

Samsara is the wheel of birth and death. All beings should
face to the continuity of existence until they achieve emancipation. The
Samsara has come in to the colloquial Sinhala as esces0et (Samsare).

People release their sorrow, displeasure in the mind, as;
14. 280e® ¢ eotsrel

(anicce, dukke, samsare)

Impermanence, suffering, samsara.
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Here the deep concepts discussed in the Buddhism, anicca

(impermanence), dukkha (suffering) and samsara have been got together

to express the feeling. Sometimes the Samsara has come to the spoken

word of the people with the sense of a physical object.

15.

16.

®® J 9 e®eE] 3000w ¢TI

(mama e geena melo samsarayak dennce)

I don’t know any samsara (anything) about it.
COTD @OeE! 5000 @¢w6S Bt

(uyanna melo samsara deyak nce)

There is no any samsara (anything) to cook.

In additional to above mentioned statements, many other

colloquial expressions which admitted Buddhist concepts with them can

be offered as follows.

17,

18.

19.

20.

21,

W O gD v Bews
(eva maha uddacca gceniyek)
She is an uddacca (proud) woman.

DT[N @ D& DI D0

(vicikiccaven metana weeda karanna epa)

Don’t work here with vicikiccha (doubt)

0¢Busl SCE 90 Ve O BBV (eI v
(deiyan palla! mama oya geena yantamvat danne ne)

By (my) Deities! | have not the slightest knowledge
about it.

e@m»> 83w 8BWI CHHDEI

(metana hitiya miniha rahatwela)

The man who was here has disappeared.

®ed @0 @fefsimy dwo
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22,

23.

24,

25,

26.

217,

28.

29.

30.

(mage maraya aussanna epa)
Don’t play my Mara.
0® DedbBwIens’ eRSEES 1

(me vasavartiyagen berillak nce)

There is no an escape from this Vasavarti.
®0 B»I®E @ove

(mata vibhagaya arahan)

The exam is disgusted me.

QPO Ded PR DB
(bummayta vage inncetiva katakarapan)
Speak! Without being as Bummatta.
R DD O30

(bana katakaranna epa)

Don’t speak preachings.

@ »8® Bomowo

(eva harima pinkaraya)

He is a meritorious person.

®® 8o @00 wEE ¢ ®®n.

(mama pin keerera salli demma)

| put money into the merits till.

8o 288008 ¢c® »00venm BOwo.

(pin ayitiwei umba kasavahagena hizapan)
Be silent! You will receive merits.

29 D0 OA.

(ova pavkara weeda)

Those are sinful works.

BOI0WI OCRICOTD §eesdRr OCERI ©10rem.
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31.

32,

33.

34,

35.

(pavkaraya elladamanna issarald ellila meeruna)
The siner hanged himself and died before being hanged.

@0 R Bmeay 0O 9B8etsi VI By end.

(mata baya hitunu gaman itipiso gatawa kiyauna)

As soon as | was afraid, | murmured the stanza, Itipiso.

uond Qesied oGRS e®ev® e¢nil DRI DY

@S

(Dipankara Budunge kalevat mehema deyak wela
neetuwa ceti)

It might have happened such kind of thing, even in the
time of Dipankara Buddha.

®ed g Q¢ eu3) Do
(mage puta buduwenda onc)

May! My son attain enlightenment.

@® D20 cRO 8Os @M vVE DT V.
(me udavwara umbata divya maliga pahalavenna once)

You may be tuned up diving palaces for this assistance.

D@ OO oYY (BB .

(eva tawama arapahawat danne ne)

He does not know eight and five yet (eight heavens and five hells).

As the Buddhism is the base of Sinhala culture, the folklore

which is considered as a specific element of the culture has also achieved
the influence of the Buddhism. Folk verse or song as a folklore has
admitted the Buddha or Buddhist concepts in their word processor or the
context. Therefore folk succed two purposes reciting folk verses. One is

to suppress the desolation, loneliness, fear, tiredness while they are
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engaging in various affairs in the chena, paddy field, hut or mine. The
other is to give a counsel to the society for the benefaction of the people.
Villagers did not forget to keep triple gems in their mind while working.

‘Qes’ D8 @OEIDE

B8 cmo® 00EIVE

eWIg OVD® DEIDE

DO» Bed® D&

(Budun wadina velawai, kiri uturana velavai, kola madvana
velavai. kamata pirena velavai) This is the time, which Buddha proceeds,

milk overflows, leaves (paddy) are threshed, the threshing floor fills (of

paddy)

“0® Wededcs Dm0
vet Jeuied DOm0

set YB3 (B3 DN
&g §oosl o® »em”

(me kagedo kamata, pase Budunge kamatd, pase Budun
dunna beeta, ada puravan me kamata) whose is this threshing floor, the
threshing floor of Pase Buddha, paddy given by pase Buddha, this
threshing floor is filled (of paddy) today.

The peasants believe that the Buddha and pase Buddha
glance for their activities in the threshing floor and it causes to increase
their harvest perfectly. Therefore folk utilize a particular wordstock to
introduce the activities and the instruments in the threshing floor. The
shadow of the Buddhism has fallen on many folk literary books such as
the Yasodhara Vata, the Vessantara Jataka kavya which have been
compiled in Mahanuwara period.

In addition to above mentioned idiomatic expressions with

Buddhist concepts, it should be mentioned that there are many pairs of
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words in Buddhist countenance in Sinhalese language. Almost every
word admits of being used with another word having a synonym, relative
or opposite signification to the first word as well as, some of the second
words express no real meaning. Though this is most common in the
colloquial language, these pairs of words have betaken in classical

literature also.

36. ©yc wstesE (Pavul pansal) families and tamples.

37. ©¢d 88 (Dev minis) Deitiess and humans.

38. cwwmm cwi8» (Updsaka upasika) male devotees and
female devotees

39. ¢ ®» (Dana mana) alms

40. B8 (3¢ (Gihi peevidi) lay and ordained

41. e ¢»® (Bana daham) religious precepts

42. 8o @d (Pin pau) merits and demerits

43. w»ws »=»d (Haya hatara) six and four

44. ewig »om (Honda naraka) good and bad

45, oo (Raparapa) form and formless

46. @om @Bwmo (Sravaka Sravika) male and female
deciples

47. ox¢cxn ®» (Vandana mana) worships

48. ¢» e (Duka seepa) grief and comfort

49. Bzles yaeesn (Ninda prasansa) slight and praise

50. e¢Bewd @de (Deiyo Buddu) Deitiess and Buddhas

51. ®en ®»@»v» (Bana bhavana) meditations

52. «d» @8» (Sukhita mudita) happy and satisfied
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53.

54,
55,
56.

57,
58.

59.
60.
61.
62.

e®eE® wdec® (Melova paralova) this world and
next world

edewd Dwid (Vehera vihara) shrines

¢332 e¢i@xedes (Dukka domanassa) suffering

280ed ¢exd (Anicce dukke) impermanence and
suffering

e g (Puda pija) rituals

Oxs @®xwss (Manusya amanusya) human and
inhuman

88 88 (Sirit virit) customs

ec® ¢ (Leda duk) illnesses and griefs

¢ geo (Veeda puda) having worshiped and offered

@20 Bbw (Vera virya) courage

Many personal pronouns have transferred through Pali and

Sanskrit languages, especially from Dhamma sermons, to the classical

Sinhala literature and colloquial Sinhala. A number of words as personal

pronouns for monks, nuns, kings, queens, male and female devotees can

be given as follows;

1.

© o N o g WD

wéBedes (saddhatissa)
esotsBedes  (Sanghatissa)
esocoes (Sanghaddsa)
aéucssm (Buddhadatta)
WB®®eeE» (Dhammasena)
VeS8 (Dhammakitti)
W®®GS (Dhammardaja)
©8s3¢ (Mahinda)
amvsie (Ananda)
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10.
11.
12.
13.
14.
15.
16.
17.
18.
19.
20.
21,
22,
23.
24,
25,
26.
217,
28.
29.
30.
31.
32.
33.
34,
35.
36.

Dec®® (Kusala Dhamma)

wdéBedes (Saddhatissa)
eRidomz (Bodhiratana)
oR33&.» (Bodhisiznha)
adead (Agbo)
0@ (Sarighamitta)
&88esoes (Sirisarigha)
QWb®¢aes (Dharmadasa)

WO®®»sYe (Dhammananda)

L®eRYS (Dharmakirti)
&88a®e (Siridhamma)
one (Rahula)

»z3¢ (Nanda)

@ (Sudharma)
ggeasn (Subodha)
Bwag (Migara)

wes@®» (Yasamana)
wesdB (Yasawatir)
wesosds (Yasaratna)
©10® (Parami)
88»z3¢ (Sirinanda)
Q@ (Dharmapala)
ewidom (Sorata)
edowme (Devapala)
eoese@dd (Sargabodhi)
eoesdods (Sangaraja)
eRidwe (Bodhipala)
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37.
38.
39.
40,
41.
42.
43,
44,
45,
46.
47.
48,
49,
50.
51,
52,
53.
54,
55.
56.
57,
58.
59.
60.
61.
62.
63.

2®» (Samita)

u8» (Pujita)

ybes (Pirna)

®wa (Maya)

eoin® (Gotami)
Sesowa (Visaka)

ey (Anula)

2@ (Sama)

cedwme (Upeksa)
wOwa0 (Ghatikara)
oa3en@ (Candali)
Dgsiwoy (Wasundhara)
Doggeco (Wasudeva)
=8¢ (Kapila)

ce®ao (Udumbara)
D@0 (Kalinga)
00 (Eravana)
nee@ (Kundali)

Som (Jivaka)

B8w= (Vinita)

wevrd (Kalyant)
Becimegs’ed (Tilokasundari)
Q0®&» (Dhammika)
o@z% (Ruwan)
e@zmmsie (Mettananda)
@80 (Mudita)
Ssws3m (Vijayanta)
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64. eewim (Asoka)

65. ©®©CEEm (Mallika)

66. B&» (Vijita)

67. egedo (Sudeva)

68. o3 (Sugat)

69. ged®2 (Sumeda)

70. 808 (Stlawati)

71. ®.vc (Mangala)

Above discussion verifies confessedly how Buddhism fell

on colloquial Sinhala which is attributed as “Buddhist Sinhala” by some

scholars.®

04. 3 Buddhist Temple and Colloquial Sinhala

Buddhism was introduced to Sinhaladvipa after the third
Buddhist council by King Asoka in the 3™ century B.C. Third Buddhist
council can be considered as one of the most important events in the
history of Buddhism. To materialize the main objective of the council,
Asoka made necessary arrangements. That was to introduce Theravada
Buddhism to the some countries beyond India. Nine Buddhist missions
were dispatched and the most important mission was headed by Mahinda,
Asoka’s son arrived in the island with the Buddha’s message during the
reign of King Devanampiyatissa, a contemporary king to Asoka.
Therefore King Devanampiyatissa can be considered to be the founder of
a Buddhist state in Sri Lanka. After listening of Cullahasthipadopama

16 J.B. Dissanayaka, Language and Usage, Page 152
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sutta preached by Mahinda to the king and his retinue, they embraced
Buddhism and understood the value of the Triple Gem.

The King’s relations, ministers and dozens of other citizens
embraced Buddhism and some of them were ordained. The Buddhist
order (Buddha Sasana) was established in Sri Lanka when Avrittha and his
colleagues entered the order of Bhikkhus. After Arittha delivered a
discourse on Vinaya (decipline) in the presence of the king, Mahinda and
many other monks and nuns, the Sasana (Buddhist order) took root on the
island. King Tissa made arrangements for the residence of Mahinda and
other newly ordained monks. He restored many caves at Mihintale close
to the capital of Anuradhapura and offered them to monks as their
residences. These caves can be identified as early shelters of Bhikkhus in
the island.

Meanwhile Sanghamitta arrived in the island bringing a
sapling of the sacred Bodhi tree from India to be planted in Sri Lanka. It
was planted in Sri Mahamevuna temple in Anuradhapura which came to
be the most sacred and popular Buddhist sites in Sri Lanka today.

King Devanampiyatissa donated the Mahamegha Park to
Mahinda and other monks for their residence. This meritorious activity
should be considered as the first offering of a monastery in Sri Lankan
history and the Park was later to become the Mahavihara, or the great
monastery, The Mahavihara in Anuradhapura, Cetiya Pabbata in
Mihintale and several other places such as Issarasamanaka, Vessagiriya
accomadated Buddhist monks as Buddhism continued to spread.

Venerable Buddhaghosa, the great commentator who arrived in Sri Lanka
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in the 5" century mentioned few places such as Dakkhinagiri, cetiyagiri ,
Hatthicucci, as abodes of Arahants'’

As motioned before the Mahamegha Park which was offered
to Mahinda for residence was developed as Mahavihara, the great Centre
of Theravadi tradition in Sri Lanka by the king Devanampiyatissa. Monks
of Mahavihara followed many strategies to ensure the preservation of the
purity of Buddhism even sacrificing their lives. This matter verifies when
we consider how they made utmost efforts to preserve Buddha’s
teachings (Pali Tipiraka) during the periods of natural disasters like
“Beeminitiyasaya” which was the worst famine faced by the monks. It
lasted about twelve years during the reign of King Valagamba. Bhikkhus
who memorized the Buddha’s teaching lost their lives due to starvation.
However after the famine came to an end the remaining monks made
their utmost priority to protect the Tipiraka by having it transcribed on
Ola leaves during the fourth Buddhist council held in the Aluvihara cave
temple in Matale. Mahavihara Bhikkhus with Vattagamini as council’s
patron performed a noble role for Tipiraka to be written in books for the
future generation.

Varragamini Abhaya who came to the throne in 43 BCE®®
had gave up the kingship as he was defeated by some Indian invaders.
However after many more years that king came to power defeating
invaders and he was to rule the country for the next 12 years. One of
king’s action of regaining the throne was to build the Buddhist monastery
called Abhayagiri, where the Jain ascetic “Gir1” lived. When the king was
fleeing from invaders “Giri” the Jain ascetic had mocked him. When he

came to the power for the second time, Vattagamini destroyed the

17 Visuddhimagga(ED) Pamunuwe Buddhadatta Thero, page - 89
18 Mahavamsa(Ed) Wilhelm Geiger, Chapter - xxx
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monastery of “Giri” and Abhayagiri was built in its place, affixing his
name to the huge stupa.

The monks of Mahavihara studied mainly orthodox
Theravada texts. The monks of Abhayagiri studied both the Theravada
and Mahayana scriptures. As a result of this propensity of the Abhayagiri
towards other Buddhist schools,non Theravada opinions got amalgamated
with Sri Lankan Theravada. The great impact of Abhayagiri tradition
can still be seen and it should be further mentioned that not only
Buddhism but also literary activities, the considerable subscription that
Abhayagiri contributed to the Sri Lankan culture is proven. King
Mahasena who built another huge monastery, came to power in 309
CE.*® This monastery named Jetavana was offered to a monk called Tissa
who belonged to the Sagaliya sect, another unorthodox Buddhist
monastary. The Jetavana stupa in Anuradhapura can still be perceptible
today and it is the tallest stupa in Sri Lanka and one of the higtest in the
world.

To begin with, the Buddhist monasteries were not temples.
They were residential and learning centres for the monks. Lay people
came there to attend on the Buddha and his diciples and listen to sermons
or discuss doctrinal points, They were not places of worship .But through
a gradual process of development which began during the Buddha’s life
- time symbolic representations of the Buddha came to be worshipped
during his absence.?

With the gradual development of the Buddhist order, many
timely problems arose, because of the gravity of the problem of

residence. Though monks were advised to spend the retreat in one place

19 Mahavamsa(Ed) Wilhelm Geiger, Chapter - XXXVII
20 Ananda Guruge; Buddhism - The Religion and Its Culture, Page - 172
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in the rainy season (Vas Kalaya) which lasted four months when they did
not have suitable accommodation. Therefore Bhikkhus had to create
shelters themselves in the open air, in hallows of trees, in grave yards, in
the forests. Some monks lived in coverd places in the jungles, temporary
structures put up by villagers in valleys near rivers and streams or at the
foot of mountains, but always close to the village. As a result devottees
took suitable action to construct abodes for the monks in the village and
those abodes were built using leaves and branches of trees for their
roofs. There fore these houses were introduced by the name of
“Parnasala” (sbesesacs) which became “Pansala” in Sinhala (s=Sese -
temple) in euphony of the folk by the course of the time.

Temple is the most valuable social institution connected with
folk life since the ancient time. The common colloquial idiom, s8¢
vt 2®” (paul pansal vima - getting married) used by the folk
indicates the inseparable combination between the temple and the family,
as well as confirms the value of the spiritual life of the person. after the
marriage.

After the introduction of a new rationalistic and scientific
religion with a developed culture by Mahinda, peoples in Sri Lanka
giving up their numerous irrational beliefs, cults, and rituals gathered
around Buddhism. Venerable Mahinda before passing away introduced
not only Buddha’s teaching but also a writing tradition, literary tradition,
new form of art, architecture to the Sri Lankan society. Buddhism is a
great doctrine which has paved the way to mould the life of the people
and also enrich the culture of the nation. It should be mentioned that
economy and the politics of the country also contributed to the

enrichment of all cultural features. People gathered to the temple for
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various religious activities such as Dhamma sermons, Pirit chantings,
Bodhi Pija, Dhatu Puja. Folk received the blessings of the incumbents in
instances of birth, feeding of the first meal a child, boring of ears,
teaching of the first letters, marriage as well as final rites after the death.
Villagers adopted to a simple agricultural life style as their staple
occupation was cultivation, and developed unity, sharing and simplicity.
As a festival, new year was celebrated with various religious activities
during the auspicious time (Punrya Kalaya) . These religious activities
which improved the belief of the Buddhist and enriched their discipline
created an innocent contentment and improved the togetherness among
them. Devotees gathered to the temple for observing Sil on Poyadays and
observing the five precepts was considered as essential. Giving up their
selfhood, hatred, jealousy, delution, retaliation they developed loving
kindness, happiness and equanimity.

The village was organized simply according to the four
concepts of the tank, the stupa, the village and the temple. Having
concluded day - to - day activities in the paddy field or Chena, villagers
gathered at the temple to listen a dhamma sermon, Jaraka story from the
chief incumbent. Bhikkhus not only preach the doctrine of the Buddha
but also taught the children of villagers, held various meritorious
activities, advised the rulers, helped poors. Therefore the chief
incumbent of the village temple was the leader of the folk. He was not
only the spiritual leader but often the social and economic leader. When
a specific activity is undertaken by villagers such as constructing a new
tank, the priests gave leadership to conclude that task successfully. From

ancient times the Buddhist priest was greatly honoured by laymen. As a
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result of this honour a specific set of words were used for the activities of

the monks in the temple by folk.

© oo N o g bk wWw DN PE

o T e e e T S =~ SN T
© © N o g k~ w0 DD = O

28» (Vadinawa) comes

O8» (Vadinawa) goes

Degcd (Val/adanawa) eats

¢ao»d (Vadaranawa) says

D@&83» (Vaedasitinawa) live

wesm (Steapenawa) sleep

¢ (Deaeheeth) betel, aricunut, lime

s (Paen) water

ce (Danaya) Alms

sswgedmn (Penpahasuwenawa) bathes
2803001 (Apawathwenawa) Passes away
@d@s»® (Desanava) Sermon

Se»d (Ehei) yes

83 awod (Kiri Ahara) milk rice

woemo (Pantora) tank or lake

883 w3 (Pirit Paen) pirit chanted water
edomwe »omds (Dovanaya karanawa) washes
&b oo (Pija karanawa) offers

8@ (Amadinawa) sweeps

The monk in the monastery or temple has been

attributed special appellations by the people due to the honour in their

mind. Some words used in colloquial as well as written Sinhala for the

monks, can be offered in the following manner.
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© 0o N o g bk~ W DN PE

e e T S S S SE
o o M WO N - O

Buddhists use the word “ow=3eed” (Vahanse) as a honorific
term for the Buddha as; g¢z3 @»s3eed (Budun Vahanse - Lord Buddha)
and it has been attributed to the monks as 8=3g= owzieed (Bhiksin

»@ediedd (Hamuduruvo)

»@ed9x3 Dvzieds (Hamuduruvan Vahanse)
83g0 (Bhiksuva)

BTy Owsteds (Bhiksun Vahanse)

@9d (Thera)

emds3Owsied (Terun Vahanse)

20083 DwSedd (Swamin Vahanse)

3080 (Sthavira)

@@ (Sramana)

. ©®eess (Samanera)
. edonsted (unnanse)
. @cR»® (Loku nama)
. @08® (Podi nama)
. @¢ (Sadu)

. 22988 (Nahimi)

. @»en (Mahana)

Vahanse). Not only for the monks but also for other sacred objects in the
temple such as Bo tree, Buddha’s statue, Stupa that honorific has been
attributed.

eRIBsy Dvsied (Bodin Vahanse) Bo - tree
@ dvsieed (Dagaeb Vahanse) - Stupa

edewd dvxsiee (Vehera Vahanse) - Shrine

177



4, cedmn Sz dwwsted (Caitva Rajayanan
Vahanse) Stupa the king

5. o ewis dwxsledd (Jataka Pot Vahanse) - Jataka
Pota

6. 8%2izn ewisd Dwxsleed (Pirivana Pot Vahanse) - Pirit
Pota

7. e¢5¥ Qs Dvsiedes (Danta Datin Vahanseld) Tooth
Relics
s When the honorific “owx=jeed” (Vahanse) is added to the
subject of the sentence, the predicate is kept with the honorific ."e»"
(seka). This rule exists as a tradition in Sinhala language since in ancient
times.
“918¢0 05 Duvsied ¢ 98 ewsw” (Hamuduruwan Vahanse danata
veaedi seka) The Bhikkhu went for alms.

The word “»@¢ceds” (Hamuduruvo - Reverend ) is also

used as a honorific for particular objects worshiped by Buddhists.
1. eger w@¢oed (Dalada Hamuduruvo) tooth relics.
2. do 880w ead »@ediedn  (Jaya siri Maha Bo
Hamuduruvo) Secred Bodhi - tree.

Though the Bhikkhus who behaved with a good decipline in
the temple attracted the honour of the devotees, some Bhikkhus who were
pretentious and irreligious were criticized in the privacy using titles such
as oewmw (Ganaya), oweoBw (Gangediya), »0ows (Tartaya),
Bogi8wa (Civara dhariya), ©@¢o; ewidy (Hamuduru Hora) and the
Term 8oy (Hiraluva - disrober) is utilized for the disrobed person by

villagers.
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The requirements of the Bhikkhus of the temple were very
limited and they consumed a small amount of equipments which were
offered by devotees. Here the set of words used for the requirments and
equipments of the monks specialize from the words used by devotees for
their necessaries. A number of such specific words which have expanded
the colloquial and writing Sinhala are given below.
¢ (dehaet) betal
e (danaya) alms
D (vatapata) palmyra- fan
800 (civara) robes
8edwom (pindapata) alms
ez (sendasana) shelter
Bes¥ses (gilanpasa) medicine

&880 (siura) robe

© 0o N o g bk~ WD PE

88=0 (pirikara) requisites

[HEN
o

2088=0 (arapirikara) eight requisites

H
=

»Bw0 &gy (tanipasa siura) single line robe

H
N

e¢wO 8yo (depara siura) double line robe

H
w

acome (adanakadaya) under robe

H
&

wasmde (pattaraya) alms bowl

|_\
o1

¢(G88e (deelipihiya) razor

|_\
o

eudvsimae (perahankadaya) strainer

|_\
~

usswe (patkadaya) leaflet
¢ (83 (daeheeri) tooth - pick

o
© o

o 903w (daehaer varriya) basket of betel.

)]
©

880w (astapana) eight drinks.

N
[y

. &0ee® (suvanda dum) incense
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22. &> (Veenjana) curries

23. 88 ewwad (kiri ahara) milk rice

24. @3cws (avulpat) dessert

25. @» m«s (mutukudaya) pearl umbrella
26. o=3 83ed (ran sivige) bier.

27. 883G (pirit nul) Pirit chanted strings
28. 883 w3 (pirit paen) Pirit chanted water

The layman who performs all attendance of the monks is
called @3> (&bittaya - attendant) and the devotees who engages in
various meritorious activities and perform necessities of the monks is
called,

e (dayakaya)
&= (daikava)

cooe (upasaka)
cl@m (upasika)

16 @m (Sedehaewata)

e@9éwy (Bauddhaya)

N o ok w0 D oe

Bodmy (pinvatd)

Temple is the holy shrine of the Buddhist. When they enter
this holy premises remove their foot - wears and hats. The temple is the
most congenial place for the Buddhists to engage in various meritorious
activities without any obstacle and the temple is a good place for
meditation as it is calm. There are few words used for “temple” by the
Buddhists.

1. moees (pansala)

2. @100®w (aramaya)
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Bwadw (viharaya)
@d® (arama)

29®s (asramaya)
ewsnws (sendsana)
oo (prasadaya)
®z3€de (mandiraya)

88eoen (pirivena)

10.e00em5 (aranyaya)

It should be further mentioned that specific proper nouns

have been attributed for many temples and monasteries in Sri Lanka as

followes:

© oo N o g bk~ w DN PE

e e S e e
o g~ W D = o

0dDn0N@c (Veluvanaramaya)
®»e®dx92 (Mahamevnava)
e300« (Khettaramaya)
eRIdoaci®w (Bodhirukharamaya)
eRIBNE0®w (Bodhirajaramaya)
2@ B100@ (Ambarukkaramaya)
WOB®1c0®@w (Dhamikaramaya)

MO0 c®w (Nagarukkharamaya)
edo88e (Devagiriya)

980100@w (Vajiraramaya)

@dDo 0@« (Dévarukkharamaya)
Qb2ac@cs (Piurvaramaya)

2®eaid Bwidw (Sambodhi Viharaya)
89w100®e (Abhayaramaya)
Bedysiccrcn®w (Vijesundararamaya)

Bemobmsnaews (Tilakawardhanaramaya)
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17.
18.
19.
20.
21,
22,
23.
24,

BOG® (Bimbaramaya)
acBwidw (Aluviharaya)
®©CORDwdw (Malvatu Viharaya)
®o@100®w (Gangaramaya)
Dae100®cs (Valukaramaya)

& »v0 Bwicw (Sri Naga Viharaya)
@@ Dwade (Samaviharaya)

o8wm0®c (Isipatanaramaya)

Many of those words which are very familiar to Buddhists

have been derived from Pali and Sanskrit languages.

The environment of the temple is very calm and pure.

Monks with devotees often clean and sweep the yard (®@=2® - ma/uva)

and surroundings of this sacred place. The attractive environment of the

temple comprises of;

© o N o g bk~ WD PE
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@3 (maluva) vyard

o33« (bodhiya) Bo - tree

Bwicw (viharaya) shrine room

8&®w (pilimaya) Statue

e (avasaya) monastery
wesonde (ghanthara kulupa) campanile
¢sSeds (dange) house of alms

Qb@mc® (dharma Salava) preaching hall
8® @ewae (simamalakaya) Stmamalakaya

euis ed (Poya ge) the house of Poya

. uS»e (pen-hala) hall of water

. ¢ @ (dana Salava) hall of alms
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Bhikkupi Sanghamitta brought with her a branch of the
sacred Bodhi Tree from India and it was planted in Mahamevna temple in
Anuradhapura. Venerable Mahinda introduced Sri Lanka, not only a new
docrine but also a new culture developed under the Maurian civilization.
Some Indian communities known as “Bodhiharaka kula” migrated to Sri
Lanka together with Sanghamitta. They are recorded to have migrated to
protect and serve the Bo - tree which was accompanied by them?!. These
communities indeed can be identified as savants who had a specialization
of various industries in India. Their specialty caused perfectly to
develop the architecture and arts in Sri Lanka. The oldest tradition of
Buddhist art and architecture, is to be found in Sri Lanka. As the
earliest creation the Stipas enshrined the relics of the Buddha dates to
the first years of the introduction of Buddhism, to the island. The first
stlipa to be built in Sri Lanka was Thiiparama in which the collar bone is
housed in Anuradhapura. According to the instructions of Mahinda, the
Stiupa was built by King Devanampiyatissa. This Stiapa was destroyed
several times and although originally built in the shape of a heap of
paddy, it was reconstructed in 1862 in the shape of bell. The octagonal
pillars around the Thiiparama once assisted a dome over it.

Besides some constructions of Kovil and Devalas belongs
to Polonnaruwa period, several statues belong to Hinduism such as
Parvati, Nataraja, frescoes in  Sigiriya cave which belong to the
Anuradhapura period, other all artistic creations spread throughout the
country can be discussed under the tittle of “Buddhist Architecture and
Artin Sri Lanka.”

21 Mahavamsa(Ed) Wilhelm Geiger; Chapter X1X
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By the course of the time these artistic creations spread
throughout the country centering the temple. Many words have been
utilized to introduce those creations which decorated the surroundings of
the temple.

1 @9wa (sthapaya)

2 Qo (thiapaya)

3. e (Sceya)

4 ee®mxuw (Caityaya)

5. o (dageba)

“eedmsw’ (Caityaya) represents three kinds of symbols as,

1. @88» eedmsw (Saririka caityaya)

2. ©8ewiBm» eedmuwe (Paribhogika caityaya)

3. ¢cledd» eedmuse (Uddesika caityaya)

Traditionally, three kinds of symbols, called DhAaru in Pali
and Sanskrit (literally meaning elements but in this context relics) were
recognized : namely;

1. bodily relics (hair while alive and bones and ashes after
passing away.)

2. Possessions or objects personally used (robes belt,
begging bowl etc. and in a symbolic way the piple tree
as it was in the shade of one of them- the Bodhi tree -
that enlightenment was attained) and

3. representational objects (foot print while alive and
images of foot prints, and symbols such as a column of
fire, a wheel, a seat and Bodi tree, finally evolving to the

Buddha statue.) As monasteries grew in number and
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were spread far and wide, these symbols became

essential components.??

The stipa enshrined the bodily relics of the Buddha. the
Bodhi tree, shrine room with the statues of the Buddha completes the
triple - complex of what is collectively called the Buddhist temple.

The Stipa or the Caitya can be classified, according to its
structure of the dome, as;
ARac o (bubbulakara) bubble shape
2@ (amalakakara) Nelli fruit shape
wad (ghathakara) pot shape
weso (ghanthakara) bell shape
Qa0 (dhanyakara) paddy heap shape

o ok~ w N E

sé®@imd (patmakara) lotus shape
The structure of an organized stipa comprises of several
elements. Namely;
1. ex38210@ (attivarama) foundation
e (asanaya) saddle
edwm dgg (pesa valalu) terraces,
obwws (garbhaya) dome
»ode e9o (hataraes koruwa) square
edom emg® (devara koruwa) chamber of deities

e dcEe (kotkaeralla) concentric rings.

© N o O b~ w N

o= (kota) crystal at the pinnacle.

22 Ananda Guruge; Buddhism - The Religion And Its culture - Page 173

185



The Buddha statue as an attractive creation in a Buddhist
temple is built as a representational objects by artists. The Buddha
statues in Sri Lanka display a development independent of India and
succeeded in capturing in its countenance the deep spiritual
significance of meditation and loving kindness. Statues of Buddha in
Sri Lanka have been constructed in three postures. They are;

1. 8% 8ge (hindi Pi/ima) sitting posture

2. 83 8ge® (hisi Pi/ima) standing posture

3. wmevx» B8O (setapena Pi/ima) sleeping posture

In addition to those postures, several Mudras have been

utilized together with statues by artists. The hand positions of the Buddha
or mudras are a non - verbal mode of communication and self expression,
consisting of hand gestures and finger postures. They are suymbolic signs
based finger patterns taking the place, but retaining the efficacy of the
spoken word, and are utilized to rejoice in the mind views symbolizing
divine powers or the dieties themselves. The creation of a mudra is based
on certain movements of the fingers. Hand position is an external
expression of inner determination, suggesting that such non - verbal
communications are vigorous than the spoken word. Sometimes a mudra
Is utilized to illustrate and emphasize the meaning of an esoteric ritual as
well as to give a significance to a sculptural image, a dancing movement,
or a meditative pose, intensifying their potency. Many such mudras
were utilized in the Buddhist sculpture and painting of India and Sri
Lanka. Some of them are;

1. Bo¥» ¢ (vitakka mudrava) intellectual argument.

2. ©o¢ e (varada mudrava) charity or compassion

3. awvae @¢d (abhaya mudrava) protection or blessing
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4. Q> 0 (dhyana mudrava) meditation
5. »8dube ¢ (bhumisparsa mudrava) earth touching
6. QB®® On @ (Dhammacakra Mudrava) teaching of
Dhamma

The other elements which illuminated the surrounding of the temple are;
1. 2wE»d (vahalkada) gateway

onesesienws (Vatadageya) vatadage

@m0 emden (mMakara totara) the pandal of dragon

wemoves (Sandakadapahara) moonstone

gooc (muragala) guard stone

emoooc (koravakgala) balustrade

Wb® o (dharma cakraya) wheel of the Dhamma

D210 o (vamana riapa) carvings of dwarf

© 0o N o g bk WD

S 8m2® (bitu situvam) mural paintings

[HEN
o

& wocw (Sri padaya) sacred footprint

[HEN
=

e woe (Bodhi gharaya) Bodhi - ghara

H
N

e wdw (asana gharaya) asana ghara

H
w

8odem (siraspata) head - dress

H
&

eRidesto g (Bodhisatva ripa) statues of Bodhisatva

H
o

Ewore (liyawela) festoon
16. #mc (chatraya) baldachin
After the arrival of venerable Mahinda and his deligation,
Therevada Buddhism flourished with an unbroken history since in the
third century B.C. as well as monastic education concentrated on
transmission of the teachings with special emphasis on preserving the
word of the Buddha for the future generation. Mahavihara together with
Abhayagiri performed a vital role to spread the Buddhism not only in the
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country but beyond Sri Lanka. Venerable Mahinda brought the Pali
commentaries after the third Buddhist council and translated them into
“The language of land” known as Sithalafthakatha. Venerable
Buddhagosa arrived to Mahavihara in the 5™ century B.C. and translated
Sinhala commentaries into Pali language again. Of his approach, it is
definite the uniqueness of Mahaviharaya as an educational centre.
However, with the development of the community of the sangha these
few monasteries were not suffeicnt for the teaching and learning. The
responsibility of teaching Dhamma for Samanera Bhikkhus fell on the
chief incumbent in the temple. Using sand slab ((8&¢ - Vealipilla) the
chirography was taught the Samaneras at the beginning. However by the
passage of the time, Pirivena (88edes) as an educational centre was
created in the surrounding of the temple itself. Vijayaba pirivena,
Patmavati Pririvena Sunnetradevi pirivepa were very popular pirivenas
as well as eight educational centres called Asra Miila Ayatana (@30 g
asm») had been functioning throughout the country Since in the period
of Anuradhapura. Those centers are;

1. emor @ (Uturu Mula)
¢ e (Dakunpu Mula)
=0t §c (Kapuru Mula)
D¢ Q¢ (Vadu Mula)
ocadr ¢ (Galaturu Mula)
8co® g¢ (Vilgam Mula)
Ovensis ¢ (Mahanetpa Mula)

o N o g bk~ w N

ewexds §c (Senerat Mula)
Accordingly the pirivena has a continual history of Buddhist

education in Sri Lanka and student Bhikkhus prosecuted many popular
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books to improve their knowlege of Sinhala, Pali and Sanskrit. Often

those primer books were introduced as “s=¥esE ewisd” (Pansal pot -

temple books).

© oo N o a bk~ W DN PE
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18.

»® ewzim (Nam pota)

OwCE cae (Magul Lakura)

et (Sakaskada)

evnide (Hodya)

D¢’ 3 ewa» (vadan kavi pota)

éw odke (Budha Gajjaya)

o 0¢d »ice (Gana Devi Hella)
210eedd Aen ewim (Samanera Bana Pota)
oo 8cc (Varanzgilla)

885 vmo @ewdo (Pirit Hatara Bapavara)
Bea3n® (Nighanduva)

gy eowe (Pratya satakaya)

2501¢Q emma (Anuruddha satakaya)
wbe emwa (Sirya satakaya)

o358 omwwe (Bhakti satakaya)

@80 omwwe (Namasta satakaya)
Owvsewadw (Vyasakaraya)

Dasdm @00 (Vrtta Malava)

The Lord Buddha has proclaimed uselessness of elaborate

ceremonial and condemned the faith that some folk place in rites, as

obstacles in the path to freedom. Actually Buddhism is a way of life and

what is important is following the Noble Eight Fold Path. However it is

not complaisant to condem the custom of offering flowers and burning
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incense sticks before the shrines to show veneration or gratitude to the
Buddha. This should not be connected to prayer in theistic religions.
Buddhism, as it is practiced today in diverse cultures, is a varitable
religion, with the essential trappings of beliefs, cults, and rites. Buddhist
monks have utilizesd various strategies to spread Buddhism among
people since in the past. As a result many rites and ceremonies gathered
with the Buddhism at passage of time. In ceremonial occasions, villagers
are provided with necessary ingredients for the performance of rituals and
ceremonies and sometimes the monk himself was the prayer who
performed them. Some Buddhists despite the emancipation i.e. Nibbana
expect to enjoy happiness in Svarga (heaven) after the death, that they
visualize. Ceremonies are very popular among them. However many
ceremonies, rituals and festivals have gathered with popular Buddhism
and they are performed centering the temple by priests. Some of them
are;

e@Id g (Bodhi pija)

8838 (pirit)

BBwede) g (Giribhanda pija)

@i 8 @e (Yugasana kavi Bana)

w¥es g (Satsati pija)

ey (sajjayana)

=23 (Karhina)

ewowo (Perah&ra)

© 0o N o g bk~ w b PE

Bc w@em (Stla Samadana)

10. 2038 @dw g (Aravisi Buddha Pija)

11. ecePi@» g& (Desetterniana Pija)

12. G QB edasn (Jataka Dharma Desana)

190



13.
14.
15.
16.
17.
18.
19.
20.
21,
22,
23.
24,
25,
26.
217,
28.
29,
30.
31.
32.
33.
34,
35.
36.
37.
38.
39.

&8¢ ewowo (Mihindu Perahara)
ceer ewownd (Dalada Perah®ra)

o exdwo (Durutu Perahara)

H0® ewdwd (Navam Perahzra)
edas ¢s3wd (Vesak Utsava)
ewees’ ¢oved (Poson Utsava)

aree coved (Asala Utsava)

e Bo® (Vas pirikam)

=02« (Kavi Bana)

902 (Bhavana)

w5y g (Pahan Pija)

890G gy (Piccamal Pija)

aect® g (Adloka Pija)

AEY ud  (Buddha Pija)

=188 ¢s¥esd (Paevidi Utsava)

cos®ue ¢sfed (Upasampada Utsava)
Qo &b (Datu Pija)

®o® e@dfnen o (Ganga Rohana Pijava)
88wdow edwx (Ariyavamsa Desana)
Beslue g (Gilanpasa Pija)
Beremlwedesn (Gilanopassana)

RE »yg ¢« (Balu kaputu Danaya)
o35 ®eoeuw (Netra Mangalyaya)
88 o88@ (Kiri Itirrma)

acs wvE @ovcse (Alut Sahal Mangalyaya)
D30 g (Kapruk Piija)

emde (Torana)
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40. ¢x¥esrc (Danszla)

41. ©®®c® (Sammadama)

42. wE8¢ (Salpila)

43. edx3eé8ws (Vendesiya)

44, Bedawsim 018200 (Pindapata Carikava)

45. 2 wowe (Bali Yagaya)

Above discussed all words connected with the temple

have come to the practice under the influence of Budhism. They have
expanded not only the wordstock of colloquial Sinhala but also writing

Sinhala.
04. 4 Jataka Stories and Colloquial Sinhala.

The Pali cannon or Tipiraka comprises of three baskets, as
Vinaya piraka (Basket of decipline),sutta, piraka (Basket of discourses),
Abhidamma piraka (Basket of higher doctrine). The Sutta Piraka is
acclaimed to contain “ the greatest literary works which Buddhism has
produced.” Sutta Piraka comprises of five collections called “Nikayas”,
Digha Nikaya, Majjhima Nikaya, Samyutta Nikaya, Anguttara Nikaya,
Kuddaka Nikaya, Much shorter discourses are included in the fifth
Nikaya, but Kuddaka Nikaya is considered as the largest text in the Sutta
Piraka. It consists of;

1. Khuddaka Parha

2. Dhammapada
3. Udana
4. Itivuttaka
5. Sutta - Nipata
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6. Vimana - vatthu
7. Peta - Vatthu
8. Thera - Gatha
9. Theri - Gatha
10. Jataka
11. Niddesa
12. Patisambhida - Magga
13. Apadana
14. Buddha - Vamsa
15. Cariya pitaka
The Jataka is a collection of Indian stories which later
become Buddhist only in the sense that the main roles of each tale are
connected with the Buddha and his diciples. Jataka stories can be
considered as the most ancient and authentic collection of folk - lore in
the world.
Soon after the introduction of Buddhism to the island by
Venerable Mahinda, Jatakas also received to Sri Lankan society. Though
they were in Buddha’s word, Mahinda translated them into Sinhala
language (He/a Basa). The medium for the transmission of Jataka stories
to the people were scholarly Buddhist monks who known as “Jataka
Bhanakdas™ had assigned canonical stanzas as well as commentaries to the
memmory.
According to the ancient chronicles Kapi Jatakaya had been
recited to King Ilanaga by a Jataka Bhanaka monk.2® The Mahavamsa

also mentions that King Dutugemunu had depicted the Jatakas in detail

23 Mahavamsa(Ed) Wilhelm Geiger; Chapter 35
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in the relic chamber of the great stupa, Ruwanvali Sceya.?* According to
some instances used to explain the grammatical parts in Sidat Sangara, it
reveals that a Jataka poetry book had been in Anuradhapura era, though
that book is invisible at present. “Sasadavata” of Sasa Jataka and
the“Muwadevdavata.”of Makhadeva Jataka have been written in
Pollonnaruwa period. The “Kavsi/umira” which is considered as the most
popular epic poem is Sinhala literature has been complied using Kusa
Jataka as the subject matter in Dambadeniya period.

Tipiraka or Three baskets in which the Jarakas were
included can be treated as translations made from Sinhala version in the
fifth century A.D.by Buddhaghosa who came from India. Having
obtained permissions from Mahavihara  priests all the Sinhala
commentaries were translated into Magadhi or Pali, because the Pali
original had been lost by that time. The Jatakatthakatha which was
written for Jataka stanzas in Kuddaka Nikaya is one commentary among
his compilation of Pali commentaries. As a result of this Pali translation
Helaruwa disappeared from the island in the course of time and the usage
of Pali was abundant among scholars. But a majority of local people
were not consummate of Pali language. Therefore many conspicuous
books were disused and the necessity of translating them into Sinhala
again, arose in the country. This objective flourished largely in medieval
period of Sinhala literature, especially in Kurunegala period. Almost all
books compiled in this period could be considered as translations of Pali
texts. The Sinhala Bodhivamsa of Pali Bodhivamsa, the Sinhala
Thiupavamsa of Pali Thiapavamsa, the Daladapujavaliya and the Dalada

Sirita of Pali Darthavamsa were compiled and the most prominent book

24 Mahavamsa(Ed) Wilhelm Geiger; Chapter 31

194



translated of Pali Jatakatthakatha should be considered as the Sinhala
Pansiya Panas Jataka Pora in Kurunegala era. It is not a book based on
simple plain translation but a descriptive and creative translation of the
original text. The Jatakas composed part of the Buddhist canon, and
became part of a people’s culture. Winternitz says thus;

“The Jatakas are of inestimable value, not only as regards
literature and art, but also from the point of view of the history of
civilization .

These stories exemplify two fundamental and inter - related
teachings of Buddhism: rebirth and the law of Kamma. They have
ingrained in the minds of the average Buddhist the basic belief that what
he or she now enjoys or suffers is the result of what he or she has done in
one or more of innumerable existences of the past.?®

The Sinhala Pansiya Panas Jataka Pota was compiled in the
reign of Pandit Parakramabahu IV, and the introduction to Sinhala
compilation alludes a minister of Parakramabahu IV, Parakrama, as being
instrumental in causing the translation. According to the inequality of the
language of one tale to another, it reveals that this vast literary work does
not belong to the same author. However there is not any other book in
Sinahala literary tradition which influenced Sinhala folk life. People
have offered their heartfelt honour to this attributing the honorific
,"Dvstedd” (vahanse) as “dimwm ewis Dvoxied” (Jataka Pot Vahanse)

Having concluded the day - to-day activities in the Chena,
paddy field, realstate, folk gathered to the temple in the evening, not only
to engage in various meritorious activities such as Bodhi Pija but to

listen a Dhamma sermon from the Chief Incumbent. The Chief

%5 Maurice Winternitz; A History of Indian Literature
% Ananda Guruge; Buddhism, The Religion And Its Culture, Page - 169
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Incumbent was a teacher of them, adviser, community leader, as well as a
story teller. Priests often selected a Jataka story as the subject to preach
Dhamma. Folk did not consider these stories as Buddhist literature, but
understood as early Buddhist teachings according to their structure,
characterization, Dhamma councel, as well as sermon style.

Devotees who listened to Jataka Dhamma sermons giving
up their selfhood, hatred, developed the loving kindness, cordiality with
friends, neighbours and relatives, and often attempted to deviate from
Killing, stealing, lying, sexual misconduct and slandering. It should be
further mentioned that Jatakas caused to expand colloquial Sinhala with a
considerable amount of words.

Jatakas means the previous births of Gautama Buddha who
represents the character of Bodhisatva in both human and animal form
in the stories. As the character of Bodhisatva is unique, when a person
behaves in improper manner disparaging the humanity, such a person is
attributed the nick name “e@gmmws” (avajatakaya - bastard) by
people, as well as the person who is supreme of human qualities is
attributed e@:3ess3o (Bodhisatva)

1. 9w eiTestvews (Eya Bodhisatvayek)
He is a Bodhisatva.

Jatakas were delivered not only by monks at the temple but
also elders in the village. Some elders were experts in telling
tales.Villagers gathered to storytellers’ houses to listen Jatakas as well
as other folk stories and pleased listening them. The most important
thing was to realize the value of Dana (generosity) by Buddhists as
mentioned in many Jatakas in which Bodhisatva practised as the first

perception (Paramita) with in the ten perceptions. Giving to the priest
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which includes the temples and provision of the best of comforts to them
Is the foremost meritorious activity of the Buddhist laymen in the quest
for merit. The word “¢xsfesi@” (dansela - almonry)is mentioned in
many Jatakas as a metitorious activity which was conducted by ancient
kings. Though public were not able to donate so, no one would find it
difficult or impossible to share with little one has with a needier person
or to do another a service. Buddhists started generosity from keeping a
pot of drinking water to  quench the thirst of travellers. as
Maghamanavaka did in Maghamanavaka Jataka. This pot has been
named as “w=3m0@E U (pentali - pot of water) or “8x3=0E 7 (pintali). A
specific diggings is alluded in this Jataka as “e#®ac® (ambalama - rest
house) which was used to stay at night by travellers when they are in a
long journey.

People have allured to donate even their organs of the body
others according to precedents in Jatakas such as Sivi, Sasa and “@g»g9
e’ (balukaputu danaya - alms for dogs and crows) relates to
Saccankira Jatakaya. Vessantara Jatakaya rooted in folk mind with
everlasting characters. King Vessantara donated not only all his
belongings but also his children to the Brahmin Jijaka. Therefore the
person who are much generous was attributed the title “ededesssms
(Vessantara) by folk.

2. 9@ edEusindes: o3l 880 Jev® HIT® .
(Eya Vessantarayek Unata apita ehema karanna be)

Though he is a Vessantara, we can not do so.

When the benefactor is called Vessantara, the miser who
gathers wealth without giving the poor is called Adinna Pubbaka, the

main role in the Adinna Pubbaka Jatakaya. The Buddha was severely
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criticized, roundly abused, insulted and ruthlessly attacked, as no other
religious founder had been. His greatest personal opponent, who made a
vain attempt to kill him, was his own brother - in - law and his deciple -
Devadatta. Because of his unruly behavior in the Saiigha community, at
the end of his lifetime, the evil days fell upon Devadatta. He fell
grievously ill and before his death he repented and desired to see the
Buddha. But his bad Kamma interfered and he had to pass away a
miserable death without seeing the Buddha. The character of Devadatta is
plentious in Jatakas specially in present tale as well as in integration
which the tale is concluded. Accordingly many uncivil persons and
animals in Jatakas’ represent the early spirits of Devadatta.

The usage of the concept “edoe¢ssm»”(Devadatta) is
plentious in colloquial Sinhala, for the individuals who often campaign
against with others.

Often, Jataka tales include an extensive cast of characters
who interact and get into various kinds of trouble - whereupon the
Bodhisatva character intervenes to resolve all the problems and bring
about a pleasurable ending. Sometimes Sakra appears to resolve the
conflict as a supernatural human being. The concept of “wz” (Sakra)
and “®@»igLse” (Mahabrahma), the chief of Brahma world have come to
colloquial utterances widely.

3. "ees’ weml AC eCI’

(ane sako bala l0)

oh! Sakra, look at the world.

4, "I 9@ 20y »Oe0 8w e08”

(eka Bamba kotapu heriyara siddavei)

It will happen as Brahma’s wish.
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5. "I @ Yo 0 DI (0 08

(eka maha Brahmaya avat karanna be&rivei)

It would not be able to be done though Maha Brahma came.
6. "I @1 ©EBDHIE0DS OB Vi

(eka mona sakkarayaravat karanna bc)

Any sakra is not able to do it.

The seat which is used by Sakra has come to the colloquial

Sinhala as “eauc awwmw” (Pandupul Asanaya - the seat of the Sakra)
As described in  Many Jatakas, the Bodhisatva equiped unconditional
times before - hand the enlightenment. He completed ten perfections.
The word “esc®ygox»s” (perumpuranawa - equip) has come to usage
from ten perceptions.
7. "o’ @0 euo(® ¥YOEI YOI DG DOOTD)

(ane mama perumpurala purala kasadayak karagatta)

Ah! having equiped, | got married.

wos Swo® (Satyakkriyava - affirmation) and  €28®
(divrima - swearing) can still be seen in folk beliefs. Folk would have

gained precedent for those customs from Supparaka, Vattaka, Nalapana,
Sambula, and Cannakinara, Jathkas.

It should be further mentioned many other specipic personal
names used in Pansiya Panas Jataka Pota have entered colloqual
Sinhala to introduce individuals with various characteristics. Some of
them can be discussed as follows:-

8. gswoewsS (Jijakayek) a deformed person - Vessantara
Jatakaya

9. mcwesHw (Kalakanniya) rotter - Siri Kalakanni
Jatakaya
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10.esées¥es0  (Saddantaya) adment person - Chaddanta
Jatakaya
11.ewdBecewd  (Porisadayek) Cannibal - Sutasoma
Jatakaya
12.mcewices  (Kalagolaya) unpleasant short person -
Ummagga Jatakaya
13.8% @, 8«8y (Jaliya, Krisnajina) innocent children -
Vessantara Jatakaya
14.@38e¢ ( Mantridevi)  Chaste spouse - Vessantara
Jatakaya
15.9e (Kusa) a person with a deformed face - Kusa
Jatakaya
16.52008 (Pabavati) proud woman - Kusa Jatakaya
17.98cews (Musilayek) Opponent with the teacher - Guttila
Jatakaya
18.@ew9sew (Mahausdhayek) Scholar - Ummagga
Jatakaya
19.ex3000ews (Kevarrayek) humbug - Ummagga Jatakaya
20.8.53mcewzs  (Pinguttarayek) the person who is good for
nothing - Ummagga Jatakaya
21 Resawoe®azs (Disapamok) noble teacher - in many Jatakas
22.¢¢®a00 (Udumbara) belle - Ummagga Jatakaya
23.80000¢S (Amaradevi) immortal Woman - Ummagga
Jatakaya
24.23»c0 (Diktala) atall woman - Ummagga Jatakaya
Many Buddhist concepts which cause to the spiritual and

social development of a person as well as social, economic
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and political development of the country spread in society
largely through Jataka stories. Such as ;
25. emd woyw ddm (satara sangraha vastu) four
treatments.
26. =m0 PP Dodesws (satara brahma vivarapa) for noble
livings.
27. ¢es @a0@m (dasa paramita) ten perfections.
28. ¢e 0od WL® (dasa raja dharma) ten virtues of a king
29. ce w398 o (dasa sakviti vat) ten procedures of
universal monarch
30. ¢ces yemsBwo (dasa punya kriya) ten meritorious
activities.
3l. =m0 eoSw (Satara agatiya) four predudice
32. w@o® Bcw (parica Stlaya) five precepts
33. ¢es mes@ (dasa kusal) ten merits
34. =mo QY@ (kuru Dharmaya) Kurudhamma
35. 8 Bewo (tri vidya) three fold sciences
A considerable amount of words available in the Buddhist
literature have entered colloquial Sinhala through Jathka Dhamma
Sermons. As devotees were much interested in listening to Jataka stories
in which particular Buddhist concepts included such as heaven, hell,
incumbents utilized these concepts in Dhamma Sermons to form a
spiritual society of Dhamma councels. Some of those concepts are as
follows;
1. e¢@eci® (devlova) heaven
2. awe (apaya) hell
3. eymecimws (Pretalokaya) World of goblings
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11.
12.
13.
14.
15.
16.
17.
18.
19.
20.
21,
22,
23.
24,
25,
26.
217,
28.
29.
30.

00 ecIme (naga lokaya) World of cobras
A® @ (bamba lova) World of Brahmins
gos ecimw (divya lokaya) heaven

828 (aviciya) hell

208w (narakadiya) hell

Bow (niraya) hell

&= (tusitaya) heaven

»DBe0® (tavtisava) name of a heaven

»2 (bhavana) abode

S@imw (Vimanaya) knell of the eon.

»cwe (kalpaya) eon

»cEs Bxvwes (kalpa vindasaya) annihilation of the eon
=»99®c (Karu imbula) silk - cotton tree
ecdee (Lodiya) lava

wdo (kapruka) tree of eon /wish -tree
2@ (amputaya) ambrosia

®@»e®c (mahamera) Mahamera

Qoroess’ Oredes (Murugsan veessa) heavy rain
20@Ew (kurubiliya) trap door

c®® (ummanga) tunnel

wmd 53 @¥3pencs (Satara kan mantrapzaya) duologue
omen (rakusa) devil

»Oc® (tavalama) caravan

@& (Matali)

.08 (Pasncasika)

®¢a0r (Madara)

woery (parasatu)
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Above mentioned almost all words nourished Sinhala

language have come through Jataka stories.

04. 5 Buddhist Words Used in Modern Colloquial Sinhala

Almost all societies at present are full of conflicts as well as
violence. We are living in a such kind of society which is filled with
stress whether internally or extremally driven. On a global basis, both
natural and man - made disasters have inflicted tremondious stress on
the people directly impacted by these diasters. Modern social scientists
discuss, urbanization, modernization globalization as reasons for these
disasters. Though this situation is not a severe problem for tribal
societies other societies have been affected of various social problems.
In such a situation the temple which was very simple and becalmed in
the past has also been influenced of timely changes. The requisites of
the priests in the temple have expanded.

It should be further mentioned that Buddhist organizations
are engaging in missionary and promotional activities throughout the
world. Though the Buddha never sanctioned the caste issues, today the
Sasiigha community remain divided into the three Nikayas on a caste
system namely; Ramaffia,(co®exex) Siyam (8«®) and Amarapura
(2®0g0). The Buddha’s purpose was a casteless society. Another reason
was to complicate the duty of the monk in the temple. During recent
centuries, the monks came into possession in numerous ways of large
extent of land which belongs to the temple. Sometimes these lands were
offered in consideration of loyalty by kings. Though all resources

received for bhikkhus were consumed collectively by them, in the course
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of the time, priestes were allured to use all property in the temple
personally. It created various problems is the Saszgha community. A
major issue confronting Buddhists in comtemporary modern society is
the engagement of Buddhist monks in political affairs of the state.
Sometimes as the involving of political affairs, monks deviate from their
vision and mission. The original ideas, values as well as concepts of
Buddhism to some extent have changed with the passing of time. As the
founder of the Buddhism, the Buddha was kind to allow his diciples to
arrange their life to comport new conditions as well as modify certain
small deciplinary rules with the aggreement of the Sangha community.
Although these rapid changes happened at present are unsustainable to
the religious order. Sometimes reason for the situation would be the
influence of Mahayana teachings that changed the early monastic life of
the monks towards an open society, as well as the influence of modern
technology. The aim of the Buddhist monks at the beginning was
attaining Nibbana; today that one and only purpose of monks has
changed. Their target is to enjoy happiness in the heaven after the death.
The temples also heve given up their ancient monastic appearance and
have been filled with numerous valuable furniture and othet luxurious
equipments.

The surroundings of the temple is very attractive at present
with various absorbing constructions. The simple serene beauty of the
stone Buddha statue has been transformed into a handsome, picturesque
and colourful statue in plaster.

As discussed in an early section, many rituals and
ceremonies also have gathered with the meritorious activities in the

temple. In some ceremonial occations, villagers are provided with
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necessary equipments for the performance of such rituals and sometimes
the incumbent himself is the intervenient of the activity for the villagers.
In some temples, priests have been astrologers reading horoscopes of the
villagers, though Buddha banned emphatically such kind of illogical
itineraries.

As this way the role of the monks in the village temple has
undergone a wonderful change owing to various social, economic and
political issues. Only a very few village temples have escaped of these
social changes. As a result the words used for temple rituals in the past
are being affected of such kind of social changes at present and here
specific set of words which are used in modernized colloquial idion can

be given as follows.

1. Be owowoda (Stla Vyaparaya) Sila campaign.
The Noble Eight - Fold Path enables one to
understand the Four Noble Truths and thereby bring
an end to one’s sufferings in this world. This Noble
Eight - Fold Path falls within the threefold system of
Buddhist training as Sila (Ethical conduct) Samdadhi
(concentration) and Pafinra (wisdom) The ethical
conduct (Sila) is a graded system of self - decipline to
be observed according to one’s own conviction as well
as disposition. The five precepts (Paficasila)
constitute the minimum for regular observance by the
laity. In addition to five precepts eight precepts
(Arthangika - Sila) are designed for observance on

Poya -days. Observing eight precepts in some
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schedules has been introduced as Sila Vyaparaya &c

Dsawos (Sila campaign)

2. ¢ sownd (Dana vyaparaya) Campaign of Dana (generosity)
The deed of giving (Dana) is a fundamental virtue
and is presented as an remedy for all three causes of
evil, namely, greed, hatred, and ignorance. This noble
meritorious activity has sometimes become an
organized campaingn in moder society as Dana

Vyaparaya (¢ dwowad - campaign of Dana)

3. @@¢ go (Sabda Piijava) Offering of sounds
During the early years of the Buddha’s mission,
Buddhist monks lived under trees and in caves and
cemeteries. In course of the time, the monasteries
were approved as abodes of the monks by the Buddha.
It should be noted that those all abodes were
soundless and becalmed. Therefore such kind of a
place was a consolation for Bhikkhus to spend a
spiritual life with simplicity and practice meditation
without obstacles. Although the surrounding of many
temples are full of babels at present and devotees use
to make noice as a offering using drums infront of the
Stupas and the Buddha statues. This ritual is called -

Sabda Piija (e@¢ geh - offering of sounds.)

4. eechs g (Aloka Pijava) Offering of light
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Buddhists offer flowers and oil lamps to offer their
gratitude for the master who showed the way of
purification or the path of freedom. That simple ritual
has expanded largely and sometimes, Stupas and
statues are illuminated using thounds of oil lamps or
colourful bulbs by devotees as Aloka Pija (a@iecim

& - offering of light.)

5. »8 @ (Kavi Bara) Preaching Dhamma in verses
Though the cosmetic ornamentation of sermons are
not appreciated by Buddha, it has changed timely. The
Buddha’s word has been raised into the verses and
recited rhythmically and sometimes with a slight

music.

6. 38¢ @< (Viridu Bana)
Here a Dhamma sermon is continued rhythmically,

reciting some facts using a tambourine.

7. ©0zn @@ (Bhavana Vedamu/uwa) Seminar of meditation
The method of training or developing the one’s mind
Is meditation and this is the prescription of the Buddha
for keeping the mind pure eradicating defilements
such as lust, hatred, doubt, indolence. Though the
Bhikkus  practiced meditation in becalmed places
such as under trees, in caves or forests in ancient

times, some Buddhist at present gather often as a
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group and engage in meditation activities under a
guide. Sometimes meditaters are offered a certificate

at the end of the course.

8. B g (G1 Pujava) Offering of songs

The specific word “Pujava” (g - offering) has
been attributed to a collection of songs in which

Buddhist subject matters are included.

9. w00 @ae (ParraBana) real preaching

This word is used often by youth. Their necessity is
expressing the uniquencess of the Dhamma sermon.
Although the slang word ("=90” - patra) has been
attributed to the preaching.

10.93 gho (Guti Pujava) offering of fisticuffs

11.62383 ¢39®

Here the sublime word “Phjava” (gho - offering)
has been utilized with fisticuffs in following manner;

He was given an offering of fisticuffs for his fault.

(Bodhi Sami)

Bo - tree is the sacred object of Buddhists in Sri
Lanka. Buddhists worship the Bodhi tree just as they
would worship the living Buddha. Sometimes the
sacred Bo - tree is introduced as Bodhi Sami (e®4&

@08). The reason for this greeting would be the
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influence of Tamil language. The word “Sami” (es0®)
cannonates “the monk” in Tamil. As a honorific
“»@¢ored” (Hamuduruvo - monk) is also attributed
to Bo -tree by Buddhists as ,"dc 88@» ©»18¢c(eds”
(Jaya Siri Maha Hamuduruvo).

12.0¢G a¢s’ e0x¥ed8w (Mal Badun Vendesiya)
Buddhist offer flowers to the Buddha as a ritual to
honour him. Having offered flowers infront of a Stupa
or a Buddha statue, they contemplate the
impermanence of the life just as the flowers fade way.
Besides this ritual, sometimes a basket of flowers is
auctioned in some festivels on a higher price in

modern society.

13.00e @® (Vesak Mela) Vesak festival
Noble Vesak Poya-day is celebrated by Buddhists to
memorise the birth of the Buddha. Though majority of
Buddhists engage in various spiritual activities such
as observing sil, some Buddhists celebrate this Noble
Poya with diverting festivals. The title “Vesak Mela”
(eDe @®Eyr - Vesak festival ) has been attributed
some of those festivals. In addition Poson Mela
(eneess e@®), FAsala Mela (pse ©®d)
named festivals can be observed in modern Sri Lankan

society.
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The complaisantness and accuracy of using such kind of
corrupted words used by Buddhists in modern society should be
considered critically. But ,it is not the purpose of this analysis and it
should be mentioned that above discussed all modernized words have

expanded the rims of colloquial Sinhala.
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Chapter V

Conclusion

05.1 Conclusion

This study is based on Sinhala writing tradition, Sinhala word
stock and colloquial Sinhala influenced by Buddhism. After the
introduction of Buddhism by Venerable Mahinda as a result of the third
Buddhist council in the 3™ century B.C. the aurora of Buddhism fell on
Sinhala writing tradition. As discussed at the beginning of the second
chapter several incidents which attest as writing activities in prehistoric
era, the scripts or symbols which were used for writing could not be
identified explicitly in an archaeological approach. The evidence for the
art of writing can only be found soon after the advent of Mahinda. The
writing of Brahmr inscriptions had begun after the arrival of Buddhism.
Some devotees who embraced Buddhism, restored some caves and they
were offered to Buddhist monks. These offerings were reported on
inscriptions in Sinhala, using the Brahmr script. The main purpose of
those inscriptions was only reporting the meritorious activities done by
male and female devotees. Except for the names and professions of the
donors, actually there was nothing beyond that. Therefore the wordstock
and content of early inscriptions bear the Buddhist visage and
background. Accordingly Buddhist influence on Sinhala language could
be seen since 3" century B.C.E. In course of time the Brghmi alphabet
evolved in shape of letters as well as expanded of other Pali and Sanskrit

letters because of the need of writing Buddhist words entered Sinhala
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tongue, through Pali and Sanskrit languages. This matter has been
discussed in the second chapter.

The third chapter is fully devoted to analyze the Sinhala word stock
influenced by Buddhism. Sinhala word stock is undoubtedly an
interesting combination of various borrowed words from several
languages. This complexity of the word stock has been discussed in this
chapter and contribution of the Buddhist words which came through Pali
and Sanskrit languages for the expansion of vocabulary is also studied
here comprehensively.

The monks who belonged to the Mahavihara tradition compiled
and protected Sinhala commentaries from the advent of Mahinda up to
the arrival of Buddhaghosa in 5" century A.D. The events of translating
Sinhala commentaries into Pali again by Buddhaghosa and transcription
of Tipiraka at Aluviharaya (The temple of light) are very important and
valuable with respect to the Sri Lankan Buddhist dispensation as well as
Sinhala language and literature. Therefore two sections in the third
chapter itself are devoted to discuss each event which caused perfectly for
the progression of Sinhala Language.

The influence of Buddhism could be observed not only in written
Sinhala but also in spoken (Colloquial) Sinhala. Sinhala language accedes
an unbroken history, which expands to some thousands of years. It
evolved with a literary tradition gradually since Anuradhapura period.
Usually a literary language is governed by a code of rules, called
grammar. Therefore it does not undergo a rapid change. This situation
was common for Sinhala language also and its spoken practice changed
rapidly in course of the time, although written practice used for literary

works did not alter so. Therefore an explicit difference which is identified
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as diglossia by modern linguists arose between spoken (colloquial)
practice and written practice. This matter is discussed in the fourth
chapter because priority has been given to the colloquial Sinhala which
nourished Buddhism. Buddhism, as it is practiced today in diverse
cultures, is a veritable religion with the essential trappings of beliefs,
cults, and rituals. As Buddhist monks utilized various strategies to spread
Buddhism among people many rites and ceremonies gathered around
Buddhism as well as some philosophical concepts discussed in early
Buddhism, having been simplified, entered the colloquial language. As
the temple was the most valuable social center connected with folk life
since ancient times, Buddhists used a specific set of words with great
honor for the activities of monks, equipments used by them, other
objects in the surrounding of the temple. All these words used by folk
caused to expand the wordstock of colloquial Sinhala. As discussed in the
same chapter, there is not other book as the “Pansiya Panas Jataka Pota”
in Sinhala literary tradition which influenced Sinhala folk life. Those
Jataka stories have nourished colloquial Sinhala with a considerable
number of words. These facts have been taken into consideration in the
study of the fourth chapter. Accordingly this study has touched almost all
extremes of the Sinhala language under influence of Buddhism.
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05.2 Suggestions

After the introduction of Buddhism to the island Ven.
Mahinda utilized various strategies to spread Buddhism throughout the
country. He translated Pali commentaries into Sinhala. Although it should
be further mentioned that some scholar do not accept the matter of
bringing Pali commentaries with his mission. If Mahinda did not bring
them, who wrote the Sinhala commentaries which were later translated by
Ven. Buddhaghosa. Then it should be concluded that the monks belonged
to Mahavihara may have compiled the Sinhala commentaries from the
advent of Mahinda up to the arrival of Buddhaghosa. However this
matter has fallen into disputes and further study should be done on this
matter.

With the modernization, the concepts and attitudes of the
people have changed an immense way when it is compared with the
society in the Buddha’s period. Those changes are highly affected by not
only behavior of the people but also the contemporary literature and
language of the country.

As a result of this social change, some Buddhist concepts
used by people have modernized. A set of such kind of words which are
used in modernized colloguial word have been mentioned at the end of
the dissertation and it is suggested the complaisantness and accuracy of
using such kind of corrupted words used by Buddhist in modern society

should be studied critically.
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